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Preface

Ali ibn Ahmad ibn Sa’eed ibn Hazm, Abu Muhammad, that is Ibn Hazm, was born
in Cordoba, Spain. His own lifespan (born 994 CE, died 1064 CE) covered a period
of Islamic rule in Spain often characterised by political turbulence, but also regarded
as being a golden age of Islamic civilization in Europe. A true polymath, the breadth
of Ibn Hazm’s works and overall contribution to knowledge is quite exceptional: not
only spanning the full range of the Islamic sciences, but also including philosophy,
ethics, literature, poetry and being credited with pioneering what has become the
study of comparative religion. Ibn Hazm’s contribution to the rich tapestry of Islamic
thought ranks no less to that of other famous polymaths like al-Ghazali and Ibn
Taymiyyah.

The fourth edition of our selected translation from Kitab as-Salah (the book of
prayer) taken from al-Muhalla bil’Athar, expands the list of topics to 23. Originally
this work grew out of a series of study-sessions with Sheikh Abdul Basit, covering
Volume 2 of al-Muhalla. Over time the transcript evolved organically, being updated
to reflect a streamlining of the translation, as well as addressing errata. As with
previous editions, where possible, we have included an array of accompanying
footnotes. These provide additional referencing for the cited Qur’anic verses, ahadith,
as well as some supplementary explanatory notes. Where Ibn Hazm errs, for example
by declaring a known narrator as being unknown, this has been corrected and
referenced with the comments of the scholarly authorities in this regard.

Ibn Hazm begins the book of prayer with discussing a fundamental
characterisation, utilising the wording of the famous hadith of Talha ibn Ubaidallah,
he argues that prayer is only two types: the obligatory and voluntary. Definitive
evidence establishes that the number of prayers, a major pillar of Islam, are only five
that are performed in a given day or night. Consequently, this leads to a detailed
discussion as to the status of the Wit prayer. He dispels the idea that the Witr is
obligatory or holds some form of obligatory requirement. Uniquely Ibn Hazm sets
out his position that prayers which are deliberately missed cannot be made up. Prayer



being intimately connected with a particular timeslot, which once it has elapsed, has
gone forever and cannot be ‘made up’. He rejects all arguments advanced purporting
to the opposite view expounded by other legal schools, arguing that there are no
lawful mechanisms to allow a prayer to be performed outside of its designated
time. If one has missed prayers, then one must make repentance and offer many
voluntary prayers to seek to atone for that.

The newer items added for the fourth edition include topics relating to the
Jummah (Friday) prayer, rulings on where a prayer is missed due to sleep or
forgetfulness, and funerary prayer in absentia. As has always been the intention, this
work will again be periodically reviewed and expanded God-willing, to include other
prayer-related topics.



The Salah is of two divisions: the Fard and the Ta’tawa’ah’

In the name of Allah, al-Rahman, al-Raheem, and may blessings be upon Muhammad
and his family.

As for the fard (obligatory), it is that which the one who leaves it will be disobeying
Allah Lord of Majesty and Honour, and those (prayers) are five: Fajr, Zhur, Asr,
Maghrib and Esha’ which is the last of the day and making it up for it for the one
who forgets or who is sleeping, it is of the same type.' The fard is of two types: a)
an individual obligation upon every mature, intelligent, sane Muslim, male or female,
free or bonded as we have mentioned above; b) that which is sufficient, al-Kifayah.
And there is a sufficient obligation, obligatory upon whoever is present so when some
of them perform it, the rest of them are sufficed and that is the janazah prayer of the
Muslims. The ta’tawa’ah’ (voluntary) is that one which if it is missed deliberately,
the individual will not be disobedient to Allah Lord of Majesty and Honour by that
(act). These are: the witr, the two-rak ’ah before fajr, the Eid prayers, and the prayer
for rain and that of the eclipse. Also, included within the voluntary or nafilah salah
are that which is before and after the obligatory prayers; that of Taraweeh in
Ramadan; the fahajud at night, and any other prayer that the servant performs out of
their desire and will. It is disliked to leave all of this. The proof or evidence for this:
it is not from necessity of reason except for the two things that have been mentioned
(i.e. between obligatory or non-obligatory). It is either a thing which leaving that
matter would make you disobedient to Allah or not and there is no middle-ground
between these two.

Our statement on this matter (in terms of definitions): al-Fard, al-Wdjib, al-
Hatim, Lazim and Maktoob etc, all of these terms are words with one meaning, which
is what we have said before, i.e. obligatory. And our statement, regarding the
ta’tawa’ah’ (voluntary), nafilah etc, is that all have one meaning and it is the same as
what we have said before, it is the non-obligatory / voluntary. And the people said —

" Issue or enquiry, no. 275: al-Muhalla, Vol. 2, pp 3/8



this division is of three types. Abu Muhammad said: This is mistaken because it is a
call without any proof and a statement without any understanding and the speaker is
not able to clarify his intention behind it; there is no reasoning for this. So when they
say, yes indeed part of this is stronger than the other, we say, some of the fa tawa ’'ah’
are stronger than the others but this does not take it out of our distinction as referred
to above: that (fundamentally) it is fa’tawa’ah’. We have been informed about
everything that you have said: it is wajib, not fard and it is not a nafilah.” But does
leaving this thing make you sinful to Allah or not? No doubt it has to be one of the
two and there is no way out with a third categorisation. If you left it (resulting in you
being sinful), then it would be obligatory and if you didn’t it would not be. The
evidences for our view are as follows:
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And Abdullah ibn Yusuf narrated to us Ahmad ibn Fath narrated to us Abdal
Wahab ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad
ibn Ali narrated to us® Muslim ibn al-Hajjaj narrated to us Qutayba ibn Sa’eed
narrated to us from Malik ibn Anas from Abu Suhayl ibn Malik from his father,
that he heard Talha ibn Ubaidallah saying: A man came to the Messenger of
Allah peace and blessings be upon him and was asking questions pertaining to
Islam. The Messenger of Allah peace and blessings be upon him said: Five
prayers during the day and the night. (Upon this he said): Am I obliged to say
any other (prayer) besides these? He (the Prophet) said: No, but whatever you
observe voluntarily. The man turned back and was saying: I would neither
make any addition to this, nor will decrease anything out of it. The Messenger
of Allah peace and blessings be upon him said: He is successful, if he is true to
what he aﬁ‘irms.4

This text from the Messenger of Allah peace and blessings be upon him said confirms
our statement, namely that there is nothing but wajib or fa’tawa’ah’. What is
established from this evidence is that anything above and beyond the obligatory five

* This refers to the argument advanced by the school of Imam Abu Hanifah; as they make a
distinction between the Fard and Wajib, calling the witr-salah wajib

* Ibn Hazm’s isnad to Imam Muslim, quoted each time a hadith is cited from Sahih Muslim.
*The hadith is summarised and not quoted in full; the full text can be found in S@hth Muslim, Kitab
al-‘Iman, as well as in Sahih Bukhari, Kitab al- ‘Iman.



(prayers) is ta’tawa’ah’ and no one can disagree with this. As for what becomes
obligatory by oath, Allah has stated:
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O you who believe! Fulfil (all) obligations! >

Furthermore, it is covered under the statement of the Messenger of Allah peace and
blessings be upon him that: “whoever swears or makes an oath that he would obey
Allah should fulfil its requirements / rights.” And none of the Imam’s of Islam
doubted that the fard prayers are five; the one who goes against this is a kafir.
Moreover, the janazah prayer is a kifayah, as the Prophet said: ‘Pray upon your
companions.” The prayer of those present lifts the obligation from those that are
absent. As for the rest being voluntary, there is ijma (consensus) upon this issue,
from the people who differ with us and our distinction, except in the witr and Abu
Hanifah said that it was wajib. The Mutagadimeen said regarding the five obligatory
prayers, that there were fard. The evidence for this is what was recorded by Imam
Muslim:
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Harmala ibn Yahya narrated to us Ibn Wahb narrated to us Yunus, he is Ibn
Yazeed, narrated to us from Ibn Shihab from Anas ibn Malik — mentioning the
hadith of Isra’ - the Messenger of Allah peace and blessings be upon him said:
‘Allah obliged fifty prayers for my Ummah, (The Lord) reduced five (prayers)
for me, each being credited as ten, so that makes fifty prayers.6

Allah has said: ‘My word shall not be changed.”’ And this is a narration from Allah,
Lord of Majesty. This hadith clearly establishes that the statement from Allah is
trustworthy and never changes and authenticates that the prayers will never change
from five and the possibility of abrogation is removed because of this text. This
therefore invalidates the statement of the one who says that the witr is fard or that the

> Qur’an, 5: 1

6 Excerpt from the full narration found in: Sahih Muslim, Kitab al- ‘Iman, Book 1, no. 309 (English
trans.) also in Bukhari - Book 8, no. 345; Book 54, no. 429; Book 58, no. 227 and Book 93, no.
608 through various channels

7 Qur’an, 50: 29



tahajud is fard. (This is) a statement from Hasan (al-Basri). Also (there is the
following):
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Yunas ibn Abdullah narrated to us he said Abu Esa ibn Abi Esa narrated to us
Ahmad ibn Khalid narrated to us Ibn Waddah’ narrated to us Abu Bakr ibn Abi
Shayba narrated to us Hussein ibn Ali, he is al-Ju’fi, narrated to us from Za’ida
from Abdal-Malik ibn Umayr from Muhammad ibn al-Muntashar from
Humayd ibn Abdar-Rahman from Abu Hurayrah: a man came to the Messenger
of Allah peace and blessings be upon him and asked, ‘O Messenger of Allah,
which prayer is most excellent after the prescribed prayer? He (the Prophet
replied): Prayer offered in the middle of the night. He further asked: Which is
the best fasting after the month of Ramadan? He said: The month of Allah
which is called Muharmm.8

Abu Muhammad says: This (evidence) clearly establishes the point that the tahajud
prayer is not from the maktooba (prescribed) and witr is from the tahajud prayers.
From these two narrations above it clarifies or authenticates the statement of the
Messenger of Allah peace and blessings be upon him who said to Abdullah ibn Umar:
‘Abdullah is a good man. I wish he prayed qiyam al-layl,” and ‘What an excellent
young man Abdullah is, if only he would pray at night.”’ 1t is also narrated from the
Prophet peace be upon him as recorded by Ahmad ibn Hanbal:
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From Yahya ibn Sa’eed al-Qahtan from Ubaidallah ibn Umar, Nafi’ narrated
to me from Ibn Umar from the Prophet peace and blessings be upon him, he
said: Make the last of prayers witr. And he peace be upon him said: Perform
the witr before dawn, and O people of the Qur’an, perform the witr. 10

¥ Sahih Muslim Kitab al-Siyam, Book 6, No. 2612 (English); the narration is also found in other
collections such as the Sunan collections of Abu Dawud, Tirmidhi, al-Nasa’i and Ibn M3jah

? Sahth Bukhari, Kitab al-Tahajud, Vol. 2, Book 21, no. 222, also no. 255 (English trans.)

' Musnad Ahmad, hadith no. 4712 and 4714



All of these commands (are established) and nothing else is allowed. And as for the
hadith that the devil ties three knots when he is sleeping this was recorded by Imam
Muslim:

When any one of you goes to sleep, the devil ties three knots at the back of his
neck, sealing every knot with: ‘You have a long night, so sleep.’ So, if one
awakes and mentions Allah, a knot will be loosened; if he performs ablution
two knots are loosened; and if he prays (all) knots will be loosened, and in the
morning he will be active and in good spirits; otherwise we will be in bad spirits
and sluggish in the morning.11

And his statement when he reminded a man not to remain sleeping for the whole
night, lest that the devil should urinate in his ear, the Prophet (peace be upon him)
remarked: ‘That is a man in whose ears (or in whose ear) the devil urinated.”"* So
this prayer is still obligatory upon him and his sleeping has the status of what we
mentioned before, i.e. it has to be made up upon waking. An evidence does not make
or lead to a rejection of another. What is from Allah is not inconsistent and is not
fallacious or at fault. And the following is narrated:
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From Shu’ba from Abu Ishaq al-Sabe’ee from ‘Aasim ibn Damra from Ali ibn
Abi Talib, he said: the Witr is not by way of obligation, but it is a Sunnah."
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As narrated from Sufyan al-Thawri from Abu Ishaq from ‘Aasim from Ali, he
said: The Witr is not fard but it is a Sunnah, a Sunnah of the Messenger of Allah

peace and blessings be upon him."
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= Sahth Muslim, Kitab al-Salat, book 4, no. 1702 (English trans.), Abu Dawud Book 5, no. 1301
"2 Ibid., (Muslim) no. 1700

" Imam al-Nasa’i has a similar narration from a different channel recorded in his Sunan [Vol. 2
book 20 no. 1676]: Muhammad ibn Isma’l ibn Ibrahim reported to me from Abu Nu’aym from
Sufyan from Abu Ishaq from ‘Aasim ibn Damra from Ali, who said: ‘Witr is not essential like the
obligatory prayers, but it is the Sunnah of the Messenger of Allah peace and blessings be upon
him.’

' Sunan Tirmidhi, Book of Witr (3), no. 3



From Ubada ibn al-Samit - the one who says Witr is wajib is a not telling the
truth. "
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As narrated from al-Hajjaj ibn al-Minhal, Jarir ibn Hazm narrated to us he said:
I asked Nafi’ the mawla of Ibn Umar whether he made Witr when he was

travelling, he said yes and is there a benefit or virtue of it over other
ta’tawa’ah.’
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Al
As narrated from Ayub al-Sakhtiyani from Sa’eed ibn Jubayr that he was asked

about the one who leaves witr right until the morning, (he remarked) that he
has done it on another day.
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As narrated from Qatadah from Sa’eed ibn Mussayib that he was asked by a
man about witr. Sa’eed said: (Concerning) the witr of the Prophet peace and
blessings be upon him, leave it as it is not upon you; as with the prayer of Duha
leave it as it is not upon you, and the two rak’ah before and after zhur, leave it
as it is not upon you.
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And from Ibn Jurayj: ‘Ata was asked is witr and the two rak’ah before fajr
wajib or any other prayers after the obligatory prayers? He said, no.

And it is the saying of al-Shafi’i and Dawud and the majority of the Mutaqadimeen
and Muta’akhireen. As for Abu Hanifah, if he was to go to the point that witr is an
obligation we have already mentioned the futility of that statement. And if he goes
to (argue) that witr is a wajib and not a fard and not a ta’tawa’ah’, then this is a
corrupt statement; and we have already discussed the futility of that point /
understanding in the heart of this discussion. Malik said that it is not a fard, but the
one who leaves he is not to be taken as a witness. '

' The full narration can be found in Sunan Abu Dawud Book 8, no. 1415
'® Imam Malik would not take a witness as a judge if the person did not pray the Witr



Abu Muhammad said: and this is a clear error. The reason why it is a clear
mistake, because from leaving this it doesn’t make you disobedient to Allah — either
the person is sinful or not. To claim that he was sinful to Allah the Most High is
unclear since he has not disobeyed anything from that which is not lazm or wdjib.
Witr is fard by Ithan (permission), and this is not called for by this statement. And if
he means or it is said as such, we will say that it is wrong, baseless, and false to ignore
or reject the one who is not sinful to Allah or to return or ignore his witness
(testimony), because the one who is not sinful or disobedient to Allah, then he is a
good person. Allah has said:

F25 St B3 gl 0 Gl o a
No ground (of complaint) can there be against such as do right, and Allah is oft-
forgiving, merciful.17

Abu Muhammad said: the witr is the most strongly emphasized of the ta’tawa’ah’
prayers from the ahadith we have discussed and the commands of the Messenger of
Allah peace and blessings be upon him. After that, the most emphasized of the
Sunnah prayers are the two rak’ah before fajr and the prayer upon entrance to the
masjid. So someone who prays the five daily prayers and these additional ones, this
is very good, and the salatul-khusoof (eclipse prayer) and the four after Friday
prayers, because the Messenger of Allah peace and blessings be upon him
commanded us to this. The ta’tawa’ah’ prayers that are emphasized by him (the
Prophet) peace be upon him are more important than the ones that he didn’t
emphasize upon. As narrated from the channel of Malik:
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From ‘Aamir ibn Abdullah ibn Zubayr from ‘Amr ibn Sulaym al-Zuraqy from
Abu Qatadah al-Sulamy, that the Messenger of Allah peace and blessings be
upon him said: When one of you enters the masjid, he must not sit until he prays
two rak’ah."®
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1 Qur’an 9: 91
'8 Malik Muwatta, 9.9.18.60. See also: Muslim, Kitab al-Salah, Book 4, no. 1540; Bulugh al-
Maram by Ibn Hajr al-Asqalani, Kitab al-Salah, p. 92



As narrated from Abdul-Warith ibn Sa’eed al-Tanury, Abu Attayah narrated to
us Abu Uthman al-Nahdi narrated to me from Abu Hurayrah, he said: My dear
friend peace and blessings be upon him advised me to do three things and I
shall not leave them till I die, these are - go fast three days every month, to offer
the Duha prayer, and to offer Witr before sleeping.19
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As narrated from Shu’ba from Abu Na’amah from Abdullah ibn al-Samit from
Abu Dharr he said the Messenger of Allah peace and blessings be upon him
said: Pray the prayer on its time and then if you see people praying in Jammah’,
pray with them because that is an increase in gooaf.20
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As narrated from Sufyan ibn Uyaynah, Sahl ibn Abi Salih narrated to us from
his father from Abu Hurayrah, he said the Messenger of Allah peace and
blessings be upon him commanded us that we should pray four after salarul
Jummah.
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As narrated from al-Hasan ibn Abi Bakra (the Prophet said): The sun and the
moon do not eclipse because of someone's death. So whenever you see these

eclipses pray and invoke (Allah) till the eclipse is over.*!
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Hamam narrated to us ‘Abbas ibn Asbagh narrated to us Ibn Ayman narrated

to us Ibn Waddah narrated to us Hamid ibn Yahya al-Balkhee narrated to us
Sufyan ibn Uyaynah narrated to us Suhail ibn Abi Salih narrated to us from his

" Sahih Bukhari, Vol. 2, Kitab al-Tahajjud, Book 21, No. 274 (English trans), also in Muslim and
Abu Dawud

** This is an abridged version of the hadith recorded in Muslim. The version in the standard English
translation [Vol. 4, no. 1358] reads as follows: Abu Dharr who reported that the Prophet peace and
blessings be upon him said: ‘How would you act if you survive to live among people who defer
prayer beyond the (prescribed) time?’ The narrator said: Allah and His Messenger know best.
Whereupon he said: ‘Observe prayer at its prescribed time, but if the Igama is pronounced for
(congregational) prayer, then observe prayer along with them for herein is an excess of virtue.’

*! Bukhari, Vol. 2, Book 18 (Eclipses), No. 150 (English trans.)



father from Abu Hurayrah, he said The Messenger of Allah peace and blessings
be upon him commanded us that we pray four rak’ah after Jummah.

(Regarding the above) because it didn’t come to him as a command, it came as an
action from the Prophet (peace be upon him) and there was an encouragement towards
this. And as for us disliking the people leaving this action it is because the people are
leaving this good for themselves. Allah the Exalted has said:
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O you who believe — bow down, prostrate yourselves, worship your Lord, and do good

so that you may succeed.

*2 Quran 22: 77. Tbn Hazm only quotes the portion of the verse exhorting to do good. The whole
verse is quoted here instead.



There is no prayer upon men and women if they haven’t reached maturity

It is good and preferred that they learn it when they understand it. > The reason why
this is the case is because the Messenger of Allah peace and blessings be upon him
said: ‘The pen is lifted upon three, the child until gaining maturity....”™* The
Messenger of Allah peace and blessings be upon him taught Ibn ‘Abbas before he
became mature after the fard salah had come down and the root is in here. So, it is
loved when the child becomes seven that you teach them how to pray and when they
become ten they become strong on this.
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Abdullah ibn Rabeeh’ narrated it to us Ibn Sulaym narrated to us Ibn al-
‘Arabi narrated to us Abu Dawud narrated to us Muhammad ibn Esa
narrated to us Ibrahim ibn Sa’d narrated to us from Abdal-Malik ibn al-
Rabeeh’ ibn Sabra from his father from his grandfather he said the
Messenger of Allah peace and blessings be upon him said: Command a boy
to pray when he reaches the age of seven years. When he becomes ten years
old, then beat him for prayer.25

¥ No. 276: al-Muhalla, Vol. 2, p.8

* This narration is found in several places such as: Sunan Ibn Majah Vol. 3, book 10, no. 2042,
Sunan Abu Dawud book 39, no. 4389 and Sunan Nasa’i Vol. 4, book 27, no. 3462

** Sunan Abu Dawud, Book 2, no. 104 and 495



Prayer is not obligatory upon certain categories

Prayer is not obligatory upon the insane / mental illness, the menstruating woman or
the woman who has post-natal bleeding.”® As for any of the people referred to above,
then it is not necessary for anyone of them to make up the salah as gada, unless a
temporary state of insanity that you recover from. Until the woman becomes pure
from her menstruation or post-natal bleeding she has to make ghus/ before praying.
The proof for this that the Messenger of Allah peace and blessings be upon him said:
‘The pen has been lifted from three: from the sleeping until he awakens, from the
minor until he grows up, and from the insane until he comes to his senses.””’ As for
the menstrual or postnatal bleeding, there is a consensus (of opinion) that they don’t
have to make up the prayers. As for the issue of the unconscious not being forgiven
for prayer, it is reported from ‘Ammar ibn Yasar, Ata’, Mujahid, Ibrahim, Hammad
ibn Abi Sulayman and Qatadah, all of them agree that the unconscious has to make
qada. Sufyan has said: he needs to make the gada between the setting of the sun in
the west and zhur and asr only. Abu Hanifah has said: when someone forgets any of
the five (obligatory) prayers he has to make them up and if it is more than five doesn’t
have to make them up.

Ali said: as for the statement of Abu Hanifah it is the height of corruption, as
there is no text and no Qiyas for this, because he is saying that the one who forgets
six prayers and didn’t forget anything that there is no gada on him. As for the one
who has forgotten, the example where it is likely to occur is when you are sleeping
or you sleep through them. It is well known that if it is missed due to sleep they are
to be made up.”® And it what has been authentically reported from Ibn Umar is at
odds with the statement of ‘Ammar, upon which that has been narrated from him, but
it is that he who has fainted upon him there is four prayers to be made up. As narrated
from Abdar-Razzaq:

*No. 277: al-Muhalla, Vol. 2, pp 8/9
27 .
Op cit.
** In short, Ibn Hazm’s view was that if someone misses a fard prayer then unless there is a textual
expiation it cannot be made up.
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Ibn Jurayj from Nafi’ that Ibn Umar had an illness which affected his mind

(possibly due to extreme fever) then he left the prayers. Upon regaining his
sanity, he didn’t make up the prayers that he had missed.

And (also) from Abdullah ibn Umar (reported) from Nafi’ Abdullah ibn Umar from
Nafi’, that Ibn Umar had fainted for a day and night, (upon regaining consciousness)
he did not make up what he had missed.

sdball 2y ol i & g pall e et ] 13 4l e Gassda i) e s 00l Ce s
And from Ibn Jurayj from Ibn Tawiis from his father that the one who is sick

from an illness and loses his faculties of reasoning, then he doesn’t need to
make up those salah.

Ma’mar said: al-Zuhri was asked about issue of temporary unconsciousness he said
that the person didn’t have to make up the prayers. Also, it is reported:
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From Hammad ibn Salama from Yunus ibn ‘Ubayd from Hasan al-Basri and
Muhammad ibn Sireen that they were asked about the issue of temporary
unconsciousness, they said that the person didn’t have to make up the prayers.

Hammad was asked — by the man ‘Aasim ibn Ba’dala — as for the one who has lost
his intellect he doesn’t need to make it up. Ali said: the one who becomes
unconscious, the person is not ‘aqil and he cannot understand, so the ruling
concerning this is that it is not allowed for him to make up the fard salah out of its
time precisely because it is out of its time.

And with Allah is all success.



Oversleeping and missing the Salah from its fixed time

As for the one who is intoxicated up until the time of the sa/ah has left or he has slept
through it until the time has elapsed or he has forgotten completely, it is an obligation
on these specific people to pray.”’ Allah has said:
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Approach not prayers with a mind befogged, until you can understand what you say.30
Allah did not make it permissible for a drunk to pray until he knows what he is saying.
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Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Mua’wiya narrated to us
Ahmad ibn Shuayb31 narrated to us Qutayba ibn Sa’eed narrated to us Hammad
ibn Zayd narrated to us from Thabit, he is al-Bunany, from Abdullah ibn Rabah
from Abu Qatadah that the Messenger of Allah peace and blessings be upon
him said: There is no negligence when one sleeps, rather negligence is when
one is awake. If any one of you forgets a prayer or sleeps and misses it, let him
pray it when he remembers it

We have also narrated this tradition from the channel of Anas with a connected chain,
and upon all of this (there) is a definite ijma’ (consensus).

**No. 278: al-Muhalla, Vol. 2, pp 9/10
30 Qur’an 4: 43

3! That is Imam al-Nasa’i

32 Sunan Nasa’i Vol. 1, book 6, no. 616



Deliberately leaving the prayer from its time

As for the one who deliberately abandons the prayer until the time has exited, as for
this person, he doesn’t have the ability to make this up or make gada for it, ever.”
So let him increase in good deeds and fa’tawa’ah’ prayers and make tawbah and
istigfar to Allah to make his deeds heavy on the Day of Judgement. Abu Hanifah, al-
Shafi’i’ and Malik say that you can make it up after you miss or leave the prayer from
its time. Malik and Abu Hanifah said that if one deliberately leaves up to five prayers
in a day they should be made up. However, the proof of our position is where Allah
says:
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Ah, woe unto worshippers, those who are heedless of their prayer.34
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But after them there followed a posterity who missed prayers and followed after lusts:
soon, then will they face destruction.”

The one who is insistent on leaving the prayer until after its time will find himself in
al-Wayl and will find himself in perdition. The door to open this type of sin and
danger is to leave the prayer right until its end. Allah made for every obligatory
prayer boundaries of time, so it enters and starts when the initial part of this boundary
begins, and it becomes invalid at the end of the boundary or prescribed time. So there
is no difference between praying a prayer before its time and praying a prayer after
its time, because both of them are prayed outside of the time. And I am not making
an analogy between one and the other; rather they are both going against or
transgressing the bounds of Allah. Allah says in first verse of Surah Talag:
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*No. 279: al-Muhalla, Vol. 2, pp 10/16
* Qur’an 107: 4/5
» Qur’an 19: 59



And whoever goes beyond the limits of Allah, does injustice to his own soul.*®

Also, the gada (making-up) is from the ijab (response) from the Shari’ah. And the
Shari’ah is not permitted for other than Allah as was stated on the lips of the Prophet
(peace be upon him). We ask the one who makes it obligatory to make up abandoned
prayers - show us the prayer that He (Allah) commanded us to do so with this action,
or is there one other than is? So if they say, ‘here here, it is what it is’, if this is the
case that you have a ruling already within the Shari’ah that obligates you to make up
the missed prayer, than the one who has missed it, what sin has he committed?
Because he is still doing the command of Allah; and there is no evil in this statement
then. There is no mixing from the one who is transgressing by abandoning the prayer
when the time exists. And this isn’t the statement of a Muslim. If their statement is
that this isn’t from the direct commands of Allah, we note then you have spoken the
truth, and this is sufficient evidence against you because you are commanding what
Allah has not commanded. We will ask about the one who abandons the prayer until
the end of its time - is this obedience to Allah or disobedience? If they say it is
obedience, we say the consensus of the people of Islam is certain upon this: you have
gone against the majority and the Qur’an and the established Sunnah. It is
disobedience and it is from an abandoned or baseless statement to turn sin into
obedience and vice versa.

Furthermore, Allah has established the boundaries of time upon the Prophet
(peace be upon him) and made for every time its own prayer and the first of it and it
is established that you cannot pray them early and there is no time after it. No one
differs about these times in the Ummah. If they permit prayers outside of the time
or the boundaries that Allah has placed, then they have a baseless statement and we
seek refuge in Allah from this. As for everything, there is a general principle of Islam
that things are done in the appropriate times. If it was sound outside of its time what’s
the point of setting or specifying a particular time for it? This is clear - and all success
is with Allah.

If they say you will not be rewarded for the prayer outside / after of its time, then
you are not rewarded for it before? This call of the majority is lies and clearly false.
Ibn ‘Abbas and al-Hasan al-Basri they gave jaza for the prayer for its time. The
Hanifees, Shafi’ees, Malikees give the zakat before its time. They claim that the
fighting of Abu Bakr against the apostates (wars of riddah’) was only due to the fact
that he made a Qiyas between the salah and zakat. Abu Bakr said — T will fight
whoever makes a distinction between the zakat and saldh for indeed the zakat is a
right of Allah and they have differentiated between these two rulings and it is
strangeness from the strangers.’ 1f they claim a difference in the text then they will

36 Qur’an 65: 1



not find this, this is something that was not send down in the revelation. And if they
say you will say that there is a jaza for the one who sleeps, the one who forgets, the
drunkard, but this is against their statement about time. We will say no, the salah of
the one who forgets, is sleeping, is drunk, but the timings of the prayer set by Allah,
can be lengthened for certain specific people but that specification is within the text.
To claim otherwise, would be to introduce a new category within the zahir (apparent)
text that isn’t there. The proof for this: they are not sinful in delaying it, except in the
time of the prayer that they are in. As for all the commands of Allah they can be split
into three facets and there is no fourth. Either it is a command that is not connected
to time and this will always be rewarded or accepted whenever it is done, like Jihad,
Umrah, Sadagah, making Dua’ and the like. So it will be rewarded whenever it is
established, and to race for it is better. Just like the statement of Allah when He says:
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Be quick in the race for forgiveness from your Lord and for a Garden whose width is
that of the heavens and of the earth, prepared for the righteous.37

Or we have a command which is delineated or has boundaries, firstly, and the end of
the boundary is not specified such as zakat. This is not permitted before its time.
And to go forward and be bold and to do it first is better as we previously said. And
if the action is such that its boundaries (initial / final) are clearly specified, then there
is no reward to be gained doing it before the boundary / specified time and not after
its time. It will be rewarded in entirety within its time-zone, from its start to the end
and its middle, like prayer, Hajj, fasting and the like. We say to those who oppose
us: you have to accept from us that Hajj isn’t going to be rewarded or accepted outside
its time and the fast is not going to be accepted outside of its time, so why are you
making this rule for the prayer? Is all of this not in a timeframe specified?

So, if they say to us you have placed the one who deliberately misses the prayers
and the one who forgets by way of Qiyas (analogy) we say — well, all Qiyas is batil
(invalid) anyway! Even if Qiyds had been true, we will find this from the scope of
invalidity. Indeed, for those people who are the callers to Qiyas, they say Qiyas is
only for a thing to its similarity and not it’s opposite. And no one of the people of
Qiyas differs on this. They have already been overcome with the people who don’t
go with Qiyas, because it is not permitted to make Qiyds on its thing and it’s opposite.
The point is the one who deliberately leaves the act, his case is exactly the opposite
to the one who is forgetful. To obey Allah is the opposite of disobeying Him. Rather
the Qiyas you have to make is the one we already mentioned about the Hajj. If Qiyas

37 Qur’an 3: 133



had been true, the Hanifees, Shafi’ees, Malikees etc would not make Qiyas from the
half to the one who has deliberately missed it; no one makes this Qiyas.

As for the one who missed a ritual in Hajj and not done it deliberately or lied
about it, he must make a kaffarah. They stop or they don’t authorise this kaffarah for
the one who is not deliberately missing it and they make it obligatory for the one who
deliberately miss it. They don’t make the statement regarding the hunter during Hajj
— the one who does it by mistake and the one who does it deliberately — they do not
make this distinction and the rulings are not the same in their books. They are firm
upon making this fall upon the deliberate killing (of the hunter) and you don’t see a
discussion about the gadda salat of a murtad (apostate), and this is a nullifier. If you
are not going to obligate the murtad his Islam is invalid and he doesn’t need to make
up his prayers. You have created another category leading to a logical mess. If to
make up the prayer as gadd was an obligation to upon the individual why would Allah
and His Messenger fail to mention this? This is not possible because Allah says:

G &GS ey

And your Lord does not forget.38

Any legislation that hasn’t come from the Qur’an or Sunnah then it is by default
completely baseless. There is a famous and sound statement from the Prophet (peace
be upon him) which is: ‘He who missed his afternoon prayer it is as though he was
deprived of his family and property.” This clearly establishes the principle that there
is a set time and when it expires the time has gone. The people of Islam are agreed
upon the fact that the statement and ruling that the salat is finished when the time has
gone. If it was possible or permissible to make up the prayer after or outside of its
time it would be a lie and it would be invalid. So, it has become certainly clear that
there is not any possibility to make up this prayer, as gada - ever. The ones who say
this as we have said are: Umar ibn al-Khattab, Ibn Umar, Sa’ad ibn Abi Waqas, Ibn
Mas’ud, Qasim ibn Muhammad ibn Abi Bakr, al-Uqayli, Muhammad ibn Sireen,
Umar ibn ‘Abdal-Aziz and other than them.
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It is narrated from the channel of Shu’ba from Ya’la ibn Ata’ from Abdullah
al-Hirash, he said: I saw Ibn Umar sitting and a man was reciting from a scroll.

* Qur'an 19: 64
3 The narration is found in many collections such as: Muslim book 5 no. 255; Nasa’i Vol. 1 book
5, no. 479, Abu Dawud book 2, no. 24



He said: ‘O so and so reciter: Indeed there is no prayer for the one who doesn’t
pray the prayer at its time, proceed and then return to what your reading.
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It is narrated from the channel of Ibrahim ibn al-Munzar al-Hizami from al-
Dahhak ibn Uthman that Umar ibn al-Khattab said in his Khutba Jabee ah:
Indeed, for the prayer there is a conditional time specified for it by Allah; it is
not valid except in that time.
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From the channel of Muhammad ibn al-Muthanna from Abdar-Rahman ibn
Mahdi from Sufyan al-Thawri from Abu Nadra from Salim ibn al-Jad, he said:
Sulayman, he is a companion of the Messenger of Allah peace and blessings
be upon him: Prayer is (a pair of) scales, whosoever fulfils (their worth) will
be compensated in like, and whosoever cheats, you already know what has been

said about the cheaters.*’

Ali said: the lightening of it here the one who delays the prayer till the end of its time.
It is narrated regarding the ayah: the forgetfulness / laziness of leaving prayer till end
of its time, from the channel of Waki’:
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From Sufyan al-Thawri from ‘Aasim ibn Abi al-Nujud from Mu’sab ibn Sa’d
ibn Abi Waqqas from his father, he said regarding the statement of Allah:
‘those who are heedless of their prayer’,*" this concerns leaving the prayer
from its time.

Ali said: it has become established that if it was permitted / rewarded outside of its
time then - woe to one who does it!

* There is a mistake in the text. The narration should read as being from Salman, not Sulayman.
See: Ibn ‘Abd al-Barr, al-Istazakar, Vol. 1, p. 67
' Qur’an 107: 5
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And with it to Waki’ from al-Mas’udi from al-Qasim, he is Ibn Abdar-Rahman
from al-Hasan, he is Ibn Sa’d; it was said to Abdullah ibn Mas’ud about (the
verse): ‘Those who are constant at their prayer, *2 and ‘Those who keep a
guard on their prayer " he said: This is for those people — for it upon its time.
They said we haven’t seen this except the people praying outside the time. He
said: And leaving the prayer is Kufr.
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And from Muhammad ibn Muthanna: Abdal-‘Ala narrated to us Sa’eed ibn Abi
‘Aruba narrated to us from Qatadah, he said: We have been told that Abdullah
ibn Mas’ud used to be saying: ‘Indeed the prayer has a time like the time of
Hajj, so pray the prayer upon its boundaries [Prayer in the sacred zone is like
entering the migat in Hajj / Umrah].’
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And from Muhammad ibn Muthanna: Abdar-Rahman ibn Mahdi narrated to us
Hammad ibn Zayd narrated to us from Yahya ibn ‘Ateeq, he said: I heard
Muhammad ibn Sireen saying: Indeed, the prayer has a single time. The one
who prays it before the time is the same as the one who has prayed it after its
time.
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And from the channel of Sahnun: from Ibn al-Qasim, Malik reported to me that
al-Qasim ibn Muhammad ibn Abi Bakr al-Sadeeq while Bani Umayah used to
delay their prayers, pray at home and then come to the masjid and pray with
them, he said it is better that I pray two times instead of once or one time.**

2 Qur’an 70: 23
s Qur’an 70: 34
* al-Mudawwana al-Kubra, Vol. 1, p- 179



Ali said: it therefore becomes clear that the first prayer they were praying was the
obligatory prayer and the latter the voluntary.* During the time of Abu Bakr people
were in the habit of praying later. They would do it early then leave the people to it;
so both of these prayers are sound prayers. And the prayer after its time is not a root
prayer, it is nothing.
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And from Asad ibn Musa ibn Marwan ibn Mu’awiya al-Fazary: that Umar ibn
Abdal-Aziz said: I heard the call of Allah, it reminded us of a people and he
said about them ‘who neglected prayers and followed sensual desires, so they
will meet perdition.”*® He also said regarding the ayah: And if they had
abandoned them, then by this abandonment they would have become kuffar —
but they would delay it to the end of its time.

Gana e gl 3lall La 13) daal) G il JB Ll Jos e yere 2 Gl 22 00
5 by LaS gl Ly uad Dl 1305 el el i sl g coland] 8 ol 53 el
45 g b Gl il

And from Abdar-Razzaq from Ma’mar from Budayl al-Uqayli, he said: I’ve
heard when the slave prays the prayer on time, a light extends to the heavens
and says you protected me and may Allah protect you, when it is left and prayed
outside of its time, it returns to him and strikes his face (i.e. not accepted).

From the strange sayings of part of them of others who don’t hold this opinion, they
say that the meaning of Ibn Umar’s statement - that the one who doesn’t pray on time
- that the prayer is incomplete and you will not get the full reward for it. Regarding
the saying of the Prophet’s (peace be upon him) statements, we have the following:
“There is no prayer for one who doesn’t do ruku and sujud,”*” and ‘He who does not
recite Umm al-Qur'an is not credited with having observed prayer.”*®

Ali said: it is said to these people, what caused or burdened you to call to what
you call to? If they say this is something known, we say there is nothing for this.
They say that certain expressions of speech in the language should not be taken in the
literal sense. This isn’t the case, when the term no (/a’) is used, it should be taken

* For example, establishing the point that to join the jamaat when it is prayed later even though
you have completed the obligatory.

4 Qur’an 19: 59

7 This is found in several collections such as Sunan Nasa’i Vol. 2 book 11, no 1028 and Sunan
Abu Dawud book 3, no. 854

8 This tradition is well established — see: Bukhari, book 12, no. 723 and Muslim, book 4, No. 778



literal until there is clear evidence stated in the text that is otherwise. Really this is
an evidence for and it is not against us. Any prayer that is not complete and sound,
then it is batil. If they say that this is only for or it creates a defect in its fulfilment of
the obligation, yes, it is agreed altogether that there is an obligation to pray the prayer
on time and correctly.

Ali said: it has become established that some of the Sahdba have this opinion,
that the prayer is lost if it is not done in its time, but we don’t have statements that are
against this proposition. As for this issue, it has come from Umar, Abdar-Rahman
ibn Auf, Mu’adh ibn Jabal, Abu Hurayrah and others — may Allah be pleased with
them all. The one who deliberately and intentionally misses an obligatory prayer,
delaying it until its time has gone, then he is a kdfir murtad (disbeliever, apostate).
But the Hanafees, Malikees do not see someone as an apostate who prays the prayer
after its time. They argue some of the Sahdba say the opposite, that they were not
viewed as an apostate. Allah did not make an excuse for the one who abandons or
leaves the prayer till the end of its time for any reason — not in the situation of fighting,
fear, extreme sickness or travelling; there are always a provision of the prayer in the
Shari’ah. Allah says:
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And when you are among them and keep up the prayer for them, let a party of them
stand up with you.49
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But if you are in danger then (say your prayers) on foot or on horseback.™

Allah and His Messenger peace and blessings be upon him never gave an excuse to
leave the prayer outside of its time. All mechanisms ensure that the prayer is done at
its correct time. What we will discuss regarding the fear prayer later on, by the
permission of Allah, and the Most High did not permit it to be delayed till the end of
its time. Rather, He permitted that if the sick person is unable to pray standing, he
should pray sitting and if he really is not able to sit, then on his side lying; and with
tayamum if he has no water and even without dirt if you don’t have it! So how can
you create an excuse for the one that there is no excuse created for, to pray it outside
of its time, and to say, no rather he is commanded to pray it after its time - and to say
that you will be rewarded from when it is not from the Qur’an, Sunnah, from the
soundness / weakness of it, or the statements of the companions or even really from
Qiyas. Some of them stood forth and reminded us of the prayer of the Prophet (peace

* Our’an 4: 102
%0 Qur’an 2: 239



be upon him) on the day of Khandaq when he prayed the prayer of zhur and asr after
the setting of the sun, are they going to say that he did it deliberately?

From the one who says that the Prophet (peace be upon him) has permitted it, it
is akin to Kufr to claim as such, they are giving a declaration on a meaning that no
one in the Ummah agrees upon. As for the one who deliberately misses the prayer,
he is a fasiq, his witness shall not be accepted and he deserves to be struck with
punishment. The one who makes a thing obligatory upon the Messenger or cuts an
attribute from him in his witnessing, then this person is a kafir mushrik murtad - like
the Jews and Christians — his wealth and blood are halal without any difference
amongst the Muslims. Allah has said: <...and keep up prayer for my remembrance,”'
and the Prophet (peace be upon him) said: ‘Allah has enjoined on them five prayers.”
This establishes the obligation of the prayer, and it doesn’t permit modification. The
evidences establish the obligation of the prayer, not that it can be done outside of its
time. This is a correct statement and the evidence has been established by the Prophet
(peace be upon him) that when he obligated the prayers they are within a set time and
set the boundaries of the start and end of them. He didn’t make them obligatory
before or after their time. Whoever takes the ayah to show that the prayer is obligated
before / after its time, then this is going to clash with the Hadith and established
evidences; our detractors are merely trying to make a clash between the evidences
where one does not exist.

Regarding the hadith from Anas, in relation to praying the prayer after the setting
of the sun (praying zhur & asr on the day of Khandagq), this is not a sound narration
because it has only been narrated Makhul who did not meet Anas.”> Maybe it could
have been because they forgot or maybe they got the time wrong, because it is not
allowed for us to doubt the virtues or turn Muslims away from this and it would caste
them in a bad light. If they were reminded about the issue of fear they would have
only prayed one rakat or as Allah has commanded them (in the verse of fear).
Nothing other than this is allowed. Definitely, whoever thinks otherwise has lied and
with Allah is all success and attainment.

' Quran 20: 14
>2 Bukhari book 24, no. 573
5% This point is incorrect. See: Ibn Sa’d al-Tabagat al-Kubra, Vol. 7, no. 6026.



(Continued) Deliberately leaving the prayer

In relation to our saying, that the one who deliberately leaves the salah until its time
has elapsed, (must) make istigfar to Allah (asking for forgiveness) and perform a lot
of voluntary prayers.>* As per the statement of Allah the Almighty:
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But there came after them an evil generation, who neglected prayers and followed and

sensual desires, so they win meet perdition. Except such as repent and believe and do

good, these shall enter the garden, and they shall not be dealt with unjustly in any
55
way.

And the statement of Allah the Exalted:
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And whatever good they do, nothing will be rejected of them, for Allah knows well those
who are al—Muttaqeen.56
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So whosoever does good equal to the weight of an atom shall see it; and whosoever
does evil equal to the weight of an atom shall see it.”’
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**No. 280: al-Muhalla, Vol. 2, pp 16/18
» Qur’an 19: 59/60. The verses here are quoted in entirety.
56 -
Qur’an 3: 115
7 Qur’an 99: 7/8



And We shall set up balances of justice on the Day of Resurrection, then none will be
dealt with unjustly in anything. And if there be the weight of a mustard seed we will

bring it. And Sufficient are We as reckoners.”®

The Ummah agrees and all of the texts that are found on it concur, the fa tawa’ah’
(voluntary) prayers are from the good of Allah and He knows with his power; the
obligatory prayers are the same. It is part of the goodness from Allah and it is known
by His power. There is no doubt on the necessity that doing a part of the ta tawa’ah’
prayer is not as heavy in weight as the fard prayers, and it increases upon it. This is
a principle that all agree upon — the obligatory prayers are greater in reward than the
non-obligatory. The principle is found or derived in the verses quoted in the Qur’an.
Good deeds wipe out evil deeds, as Allah has said:

EpSIA (5 593 Q3 i) i cinaall &y gil a3 g ok 5aliall o8l
And perform the prayer at the two ends of the Day and at the approaches of the night:

for those things, that are good remove those that are Evil: be that the word of
remembrance to those who remember.”’

And the scales of goodness need to be heavy, as Allah says:
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Then, he whose balance (of good deeds) will be (found) heavy, will be in a life of good
pleasure and satisfaction,; And as for him whose measure of good deeds is light, His
abode shall be the abyss.60
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Abdullah ibn Rabeeh’ narrated to us Umar ibn Abdal-Malik narrated to us Abu
Dawud narrated to us Ya’qub ibn Ibrahim narrated to us Isma’il, he is Ibn
Ulayah, narrated to us Yunus narrated to us from al-Hasan from Anas ibn
Hakim al-Dabbi, that he received Abu Hurayrah and he said to him: ‘The first
thing about which the people will be called to account out of their actions on

¥ Qur’an 21: 47
* Qur'an11: 114
% Qur'an 101: 6/7



the Day of Judgment is prayer. Our Lord, the Exalted, will say to the angels -
though He knows better: Look into the prayer of My servant and see whether
he has offered it perfectly or imperfectly. If it is perfect, that will be recorded
perfect. If it is defective, He will say: See there are some optional prayers
offered by My servant. If there are optional prayers to his credit, He will say:
Compensate the obligatory prayer by the optional prayer for My servant. Then
all the actions will be considered similarly.’61
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And Abu Dawud said: and Musa ibn Isma’il narrated to us Hammad — he is Ibn
Salama narrated to us from Dawud ibn Abi Hind from Zu’rara ibn Aufa from
Tamim al-Dari from the Prophet peace and blessings be upon him, [sic. as
above] This version adds: Then zakat will be considered in a similar way. Then
all the actions will be considered accoralingly.é2
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Abdullah ibn Yusuf narrated to us Ahmad ibn Fath narrated to us Abdal Wahab
ibn Esa narrated to me Ahmad ibn Muhammad narrated to us Ahmad ibn Ali
reported to us Muslim ibn al-Hajjaj narrated to us Zuhayr ibn Harb and
Muhammad ibn al-Muthanna narrated to me, they both said, Yahya, he is Ibn
Sa’eed al-Qahtan, narrated to us from Ubaidallah, he is Ibn Umar, from Nafi’
from Ibn Umar from the Prophet peace and blessings be upon him he said:
Prayer said in a congregation is twenty-seven degrees more excellent than
prayer said by a single person.63

And with it (via the isnad to) Muslim:
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¢! Sunan Abu Dawud book 3, no. 863
%2 Tbid., no. 865
% Muslim book 4, n0.1365/1366



Ishaq ibn Ibrahim narrated to us al-Mughira ibn Salama al-Makhzumi reported
to us Abdal-Wahid, he is Ibn Ziyad, narrated to us Uthman ibn Hakim narrated
to us Abdar-Rahman ibn Abi ‘Amra reported to us he said: Uthman ibn ‘Affan
may Allah be pleased with him entered the masjid after salatul-Maghrib and
sat alone with him, he said: O son of my brother! I heard the Messenger of
Allah peace and blessings be upon him say: ‘He who observed the Esha’ prayer
in congregation, it was as if he prayed up to the midnight, and he who prayed

the morning prayer in congregation, it was as if he prayed the whole night.’64

This is an exemplary or paramount statement regarding the reward of fa tawa ’ah’ and
obligatory prayers. This is only for one who makes fawbah and has regard.
Concerning the one who deliberately misses prayers and falls short in the ta tawa 'ah’;
he is sinful in not making enough prayers up because he has placed things in the place
that shouldn’t be placed; because Allah didn’t place them there. The one who has
sinned in his voluntary acts, it will not be accepted from him, because the Prophet
said — ‘whoever does an action not from our matter then it is rejected.”” As for the
one who says that the ta’tawa’ah’ prayers can’t be accepted from the one who is
missing the fard prayers, it is like the example of the trader who won’t have profit
from his trade until he has covered his overheads. So this is bati/ and it isn’t correct.
This view is based upon a weak narration. All of its chains do not meet the standard
of Sahih. The reason for this is because the channel is from Musa ibn Ubaydah al-
Rabazee and he is classified as daef (weak). Furthermore, Abdal-Malik ibn Habeeb
al-Andalusi (narrating) from al-Makfoof from Ayub ibn Khut, this channel is mursal.
And Abdal-Malik ibn Habeeb (narrating) from Muttarif from Malik that Abu Bakr
al-Sadeeq and Abdal-Malik is sagit (fallen, as a narrator),®® and this is munqati
(interrupted).®’ If this were authentic this ¢a ’fawa’ah’ would provide compensation
for abandonment of the fard prayers, without the need for regret or repentance.

And with Allah is all success.

% Muslim book 4, no. 1379

% Muslim book 18, no. 4267; this narration is famous and found in all the major collections of
hadith.

66 Throughout al-Muhalla, Tbon Hazm is very critical of Abdal-Malik ibn Habeeb, using various
forms of discreditation and even on occasion calling him a liar.

%7 This falls within the class of narrations that contain lacunas. Usually in translation it is referred
to as being a ‘broken-chained report,” signifying that there are one or more narrators missing from
the isnad (chain of transmission), though not (necessarily) in consecutive sequence. For the sake
of brevity in the text, we have used the alternate translation of ‘interrupted’ that is sometimes
utilised.



The Five Mandatory Prayers

The obligatory prayers are incumbent upon the adult, sound of mind, free or slave,
both male or female, and these are five: Zhur, ‘Asr, Maghrib, al-Esha’, which is al-
‘Atma, and Salatul-Fajr.®®  As for the Subh (morning, fajr) it is always two rak 'ah
that is a staple upon everyone: for the one who is healthy, sick, traveller or resident;
whether in a state of security or fear. A4/-Maghrib is always three, the same as we
have said for the Subh (morning, fajr). Regarding al-Zhur, al-‘Asr and al-Esha
(prayers) all of them are incumbent upon the resident — whether sick, healthy, in a
state of security or fear - with four rak’ah. The ijma’ (consensus) here is agreed upon
unanimous and definite. And no one form the old parts of the Ummah has a different
view from that of the moderns. Regarding the traveller, who is in a state of safety, it
is two rak’ah. And as for the traveller in a state of fear, if he wishes he can prayer all
of them as one prayer each. There is a wide difference as to what constitutes a
traveller.

The first of these issues about the traveller is that; is the shortening obligatory or
up to the traveller? And in the amount of that travel in terms of time and distance;
And in whether that shortening it is obligatory or is there a choice in it, and in whether
one rak’ah is sufficient during a state of fear during travel or not?

This is a question and we shall look over and remind ourselves of what the proofs
are concerning these matters and the invalidity of the mistakes that other opinions are
built upon, God-willing — He is Mighty and Sublime. In the upcoming chapters, we
will look at the evidences for the truth of these matters, mostly around travelling
issues. There is no might nor power except in Allah, the High, the Mighty. Unto
Him do we seek aid, help and support.

% No. 281: al-Muhalla, Vol. 2, p. 18



Divisions of Voluntary (prayers)

The types of ta’tawa’ah (voluntary), the most important and emphasized, we have
already mentioned previously in the book of salah.”’ We will look at the types of
prayer the Messenger of Allah peace and blessings be upon him commanded and gave
them names and other than those that were not commanded. The most soundly
narrated of those are the following:

» the two rak’ah after fajr and the two before fajr

= the salah of the two Eid’s

» the salah of istisqa (rain)

»  Qiyam-ul-Ramadan

= the four rak’ah before zhur and the four rakat after zhur

= the four rak’ah before asr. If he wishes on the four rak’ah Sunnah prayers, the
individual can pray it as four or as two-and-two making salam at the end of each.

= the two- rak’ah after the salatul-‘asr; and the two rak’ah before and after
maghrib. And the two rak’ah after salatul-‘atma.

*  And the two rak’ah after returning from a journey in the masjid

It is also ta’tawa’ah after making wudu, and then whatever is done after it, it is
Sunnah for the person in the day and the night.
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Abdullah ibn Yusuf narrated to us Ahmad ibn Fath narrated to us Abdal Wahab
ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad ibn Ali
reported to us Muslim ibn al-Hajjaj narrated to us Zuhayr ibn Harb narrated to
me Yahya ibn Sa’eed al-Qahtan narrated to us from Ibn Jurayj, ‘Ata reported
to me from Ubayd ibn Umayr from Aisha mother of the believers, that the

% No. 282: al-Muhalla, Vol. 2, p. 19/21



Prophet peace and blessings be upon him was not so much particular about
observing supererogatory rak'ahs as in case of the two rak'ahs of the dawn

70
prayer.

And also, with the same (isnad) to Muslim:
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Muhammad ibn ‘Ubayd al-Ghubari narrated to us Abu ‘Awana narrated to us
from Qatadah from Zu’rara ibn Auf from Sa’d ibn Hisham ibn ‘Aamir from
‘Aisha, mother of the believers from the Prophet peace and blessings be upon
him, he said: The two rak'ahs at dawn are better than this world and what it
contains.

The Prophet peace and blessings be upon him used to pray the prayer for rain; as we
will mention in a separate section insha’allah as will that regarding giyam-ul-
Ramadan (taraweeh). (Again) with the with the (isnad) to Muslim
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Yahya ibn Yahya al-Nisaburi narrated to us Hushaym narrated to us from
Khalid, he is al-Huza’a, from Abdullah ibn Shaqiq he said: I asked ‘Aisha about
the voluntary prayers of the Messenger of Allah peace and blessings be upon
him. She said: Before the noon prayer, he used to pray four rak'ahs in my
house; then would go out and lead the people in prayer; then come in and pray
two rak'ahs. He would then lead the people in the sunset prayer; then come in
and pray two rak'ahs. Then he would lead the people in the 'Isha’ prayer, and
enter my house and pray two rak'ahs.”!
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Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Ishaq narrated to us Ibn
al-*Arabi narrated to us Abu Dawud narrated to us Hafs ibn Umar, he is al-
Hawdi, narrated to us Shu’ba narrated to us from Abu Ishaq from ‘Aasim ibn

7 Muslim book 4, no. 1571
! Muslim book 4, no. 1584



Damra from Ali ibn Abi Talib may Allah be pleased with him that the
Messenger of Allah peace and blessings be upon him used to pray two rak’ah

)
before asr.

O 20 W 2 gmane 0 Jielen) U8 Cund (G dea U 2 glaa 0 dena U gy 0 ) e Lias
e ) oo ) J s 83a e Lo Wl s jaum (g male ge Glad o e A W)
o o sl 0 oy ¢l lams s o elall 0 Loy (IS 8 e g £y

Onalsall 5 (ie 5all (o agasi (g Craill g (el 4SS e aloy (435S 5 IS 0
Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Mu’awiya narrated to us
Ahmad ibn Shu’ayb narrated to us Isma’il ibn Mas’ud narrated to us Yazid ibn
Zureyh’ narrated to us Shu’ba narrated to us from Abu Ishaq from ‘Aasim ibn
Damra (he said): We asked 'Ali about the prayer of the Messenger of Allah
peace and blessings be upon him. He said: ‘He would pray four rak’'ahs before
Zuhr and two after, and he would pray four rak'ahs before 'asr, separating each
two rak'ahs with Taslim upon the angels who are close to Allah, and the

Prophets, and those who follow them of the believers and Muslims.””

And with the (isnad) to Ahmad ibn Shu’ayb:
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Muhammad ibn Muthanna reported to us Muhammad ibn Abdar-Rahman
narrated to us Hussein ibn Abdar-Rahman narrated to us from Abu Ishaq from
‘Aasim ibn Damra he said: We asked Ali about the prayer of the Messenger of
Allah peace and blessings be upon him. He said: ‘...he used to pray two
rak'ahs when the sun had passed its zenith, and four rak'ahs before the middle
of the day, with the Taslim at the end.”™

Abu Muhammad said: there is no conflict of evidences here that we have mentioned.
Rather, both are good things and they are mubah and you could do both; they are
established from sound narrations.

72 Sunan Abu Dawud book 5, no. 1267

" This is a summarised version of the hadith, the full text can be found in Sunan Nasa’i, Vol. 1,
book 10, no. 875

7 Again, this is a summarised version of the hadith, the full text can be found in Sunan Nasa’i,
Vol. 1, book 10, no. 876
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Abdullah ibn Rabeeh’ narrated to us Umar ibn Abdal-Malik narrated to us
Muhammad ibn Bakr narrated to us Abu Dawud narrated to us Abdullah ibn
Muhammad al-Nufayli narrated to us Ibn Ulayah, he is Isma’il, from al-Jurayri
from Abdullah ibn Burayda from Abdullah ibn Mughaffal he said that the
Messenger of Allah peace and blessings be upon him said: Between the two
adhans there is a prayer, for one who desires (to offer it).75

Ali said: this is a general statement for the times between the adhan of eshd’ and its
igama, maghrib and fajr.
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Abdullah ibn Yusuf narrated to us Ahmad ibn Fath narrated to us Abdal Wahab
ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad ibn Ali
reported to us Muslim ibn al-Hajjaj narrated to us Muhammad ibn Muthanna
narrated to us al-Dahhak, that is to say Abu Aasim narrated to us Ibn Jurayj
narrated to us Ibn Shihab reported to us that Abdar-Rahman ibn Abdullah ibn
Ka’b ibn Malik reported to him from his father and his uncle Abdullah and
Ubaidallah ibn Ka’b ibn Malik, from their father that the Messenger of Allah
peace and blessings be upon him did not come back from the journey but by
day in the forenoon, and when he arrived, he went first to the mosque, and
having prayed two rak'ahs in it he sat down in it.’s

And (with the same isnad) to Muslim:
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‘Abd ibn Humayd narrated to us Abdar-Razzaq reported to us Ma’mar reported
to us from al-Zuhri from Abi Salama ibn Abdar-Rahman ibn ‘Auf from Abu

"> Sunan Abu Dawud book 5, no. 1278 and Sunan Nasa’i Vol. 1, book 7, no. 682. Bukhari and
Muslim have also recorded this hadith albeit with some additional wording — Vol. 1 book 11 no.
597 and book 4 no. 1822 and 1823.

76 Muslim book 4 no. 1545, also in Abu Dawud book 14 no. 2775



Hurayrah, he said: ‘The Messenger of Allah peace and blessings be upon him
used to exhort (his Companions) to pray (at night) during Ramadan without
commanding them to observe it as an obligatory act.”’
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Abdar-Rahman ibn Abdullah al-Hamdani narrated to us Ibrahim ibn Ahmad al-
Balkhi narrated to us al-Farabry narrated to us al-Bukhari narrated to us Ishaq
ibn Nasr narrated to us Abu Usama narrated to us from Abu Hayyan al-Taymi
from Abu Zur’a’ from Abu Hurayrah, that at the time of the Fajr prayer the
Messenger of Allah peace and blessings be upon him asked Bilal: Tell me of
the best deed you did after embracing Islam, for I heard your footsteps in front
of me in Paradise. Bilal replied: I did not do anything worth mentioning except
that whenever I performed ablution during the day or night, I prayed after that
ablution as much as was written for me.”®

" The full text of the narration can be found in Muslim book 4, no. 1663
"8 Bukhari Vol. 2 book 21, no. 250; also in Muslim book 31, no. 6015



Two Rak’ah before Maghrib

Abu Muhammad said: Some people prevent people or forbid people from voluntary
prayers after the setting of the sun, but before maghrib prayer. From amongst them
are Abu Hanifah and Malik.”” And we do not know what proof they use (to establish
this) but for that (which comes from) Ahmad ibn Muhammad ibn Abdullah al-
Talmanki, he said:
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Muhammad ibn Ahmad ibn Mufarrij narrated to us al-Samoot narrated to us al-
Bazzar narrated to us Abdal-Wahid ibn Ghayath narrated to us Hayyan ibn
Ubaidallah narrated to us from Abdullah ibn Burayda from his father from the
Prophet peace and blessings be upon him: Between every adthan there is a
prayer except al-maghrib.

Abu Muhammad said: this word is unique to (the channel of) Hayyan ibn Ubaidallah
and he is majhul (unknown). What is authentic is what is reported from al-Jariri from
Abdullah ibn Burayda and this was mentioned previously. And it was mentioned
from Ibrahim al-Nakha’i, that Abu Bakr, Umar and Uthman, all of them did not pray
this, yet this is nothing. Firstly, that the (channel) is mungati (broken, interrupted),
because Ibrahim didn’t take a single thing from those we have mentioned (i.e. Abu
Bakr etc), given that he was not born until two years after the death of Uthman.
Therefore, if it was authentic maybe there would be a proof in it, even then there is
an issue because they - may Allah be pleased with them all - didn’t prevent others
from doing this. All it establishes is that they didn’t do it. They didn’t dislike it being
done. And we do not differ with them on the issue that leaving all the Sunnah prayers
is mubah, because the reason why, the man who desires to leave the Sunnah of the
Prophet (peace be upon him), this man is destroyed. Even if it was sound and we
seek refuge in Allah, these people don’t make themselves evidence above the

" No. 283: al-Muhalla, Vol. 2, p. 2124



Messenger of Allah (peace be upon him). And they don’t make themselves an
evidence for the companions who would do it. Abu Bakr, Umar and the majority of
the Sahaba differed in relation to wiping over the turned, so one shouldn’t be stunned
from their footsteps there is a difference amongst the Sahaba if they witness
something from their veneration. Manipulating the Deen isn’t a light matter which
the latter mugqalid’s have done.

And we mentioned (that narrated) from Ibn Umar that he said he never saw
anyone pray this. But this is nothing; firstly it is not authentic because it is from Abu
Shu’ayb or Shu’ayb and we know nothing of him. Also there is nothing by way of a
prohibition in it if authentic. We do not deny leaving the fa tawa’ah is what isn’t
about it correct, therefore if it is authentic there isn’t a prohibition regarding this —
and it is not ever correct. Rather it has been narrated regarding the permissibility of
praying these. So it cannot become a proof above the Messenger of Allah, the rest of
the Sahaba and the ones who did this. From the strange issues is that they didn’t see
Ibn Umar’s statement as an authority that would go against Abu Bakr, Umar, Uthman
or the Messenger. So they would make this sound and would make it a proof over the
others. A proof when their desires suit them and this is strange indeed.

Ali said: the proof concerning this matter is what is narrated as follows:
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Abdar-Rahman ibn Abdullah ibn Khalid narrated it to us Ibrahim ibn Ahmad
narrated to us al-Farabry narrated to us al-Bukhari narrated to us Abdullah ibn
Yazeed, he is al-Mugqri, narrated to us Sa’eed ibn Abi Ayub narrated to us
Yazeed ibn Abi Habeeb narrated to us: I heard Marthad ibn Abdullah al-
Yazani, he is al-Khayr, he said: I went to ‘Ugba ibn ‘Aamir al-Juhani and said:
Is it not surprising that Abu Tamim offers two rak’ah before the maghrib
prayer? ‘Ugba said: We used to do so in the lifetime of the Messenger of Allah
peace and blessings be upon him. I asked him - What prevents you from
offering it now? He replied: work!

Also (with the isndad) to al-Bukhari:
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Muhammad ibn Bashar narrated to us Muhammad ibn Ja’far narrated to us
from Ghundar, Shu’ba narrated to us he said, I heard ‘Amr ibn ‘Aamir al-
Ansari from Anas ibn Malik say: When the mu ‘adth ’in pronounced the Adhan,
some of the companions of the Messenger of Allah peace and blessings be upon
him would proceed to the pillars of the masjid (for the prayer) till the Prophet
peace and blessings be upon him arrived, and in this way they used to pray two
rak ah before the maghrib prayer.
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Abdullah ibn Yusuf narrated it to us Ahmad ibn Fath narrated to us Abdal
Wahab ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad
ibn Ali narrated to us Muslim ibn al-Hajjaj narrated to us Abu Kareeb and Abu
Bakr ibn Abi Shayba narrated to us, they both narrated from Ibn Fudeel from
al-Mukhtar ibn Fulful from Anas ibn Malik he said: We were at the time of the
Messenger of Allah peace and blessings be upon him praying two rak’ah after
the sunset. So I asked: Did the Messenger of Allah peace and blessings be
upon him pray them? He said: He saw us observing them, but he neither
commanded us nor forbade us to do so.

Ali said: the Messenger of Allah peace and blessings be upon him does not recognise
that except which is the truth and the good. And he didn’t see a matter as being
disliked except clarifying it as such. And there is no mistake regarding him not
issuing a prohibition on this.** Allah the Exalted has said:
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That you may make clear to men what has been revealed to them.!
Ali said: and he has said with this to the bulk of humanity and it is narrated:
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% There are no mistakes in the Deen, the Prophet (peace be upon him) would clarify each matter,
whether obligatory, prohibited etc. As shown by the full reading of the verse (16: 44) and other
evidences, he was mandated to make clear to people what was being revealed.

8 Qur'an, 16: 44



From Abdal-Warith ibn Sa’eed from Abdul-Aziz ibn Suhayb from Anas ibn
Malik he said: When we were in Medina, when the adthan was said by the
mu’adth’in for the maghrib prayer the people hastened to the pillars of the
mosque and prayed two rak'ahs with the result that any stranger coming into
the mosque would think that the obligatory prayer had been observed owing to
the number who were praying then.

Thus, it is (from) the majority of the companions, may Allah be pleased with them
all. And it is narrated:
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From Abdar-Rahman ibn Mahdi and Abdar-Razzaq, both (reporting) from
Sufyan al-Thawri from ‘Aasim ibn Bahdala from Zirr ibn Hubaysh that he saw
Abdar-Rahman ibn Auf and Ubay ibn Ka’b pray two rak’ah before salatul-
maghrib.
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And Hammad ibn Zayd said: from ‘Aasim from Zirr from Abdar-Rahman and
Ubay, the same as that and they didn’t call others to it.
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And from Ma’mar from Zuhri from Anas: that he was praying two rak’ah
before salatul-maghrib.
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And from Abdar-Rahman ibn Mahdi from Shu’ba from Yazeed ibn Khumayr
from Khalid ibn Ma’dan from Raghban, mawla of Habeeb ibn Maslama: I saw
the Companions of the Messenger of Allah peace and blessings be upon him
go with the desire of (performing) two rak’ah before maghrib like the passion
they had for the obligatory prayers.
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And it is narrated from Waki’ from Sa’eed ibn ‘Aruba from Qatadah from

Sa’eed ibn al-Mussayib: I never used to see a fagih (scholar) pray two rak’ah
before maghrib except Sa’d ibn Malik, that is to say, Sa’d ibn Abi Waqqas.
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And it is narrated from the channel of Hajjaj ibn al-Minhal from Hammad ibn
Salama from Dawud al-Warraq from Ja’far ibn Abi Wal’sheea: that Jabir ibn
Abdullah was praying two rak’ah before maghrib.
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And from Abdar-Rahman ibn Mahdi from Shu’ba from Sulayman ibn Abdar-
Rahman from Rashid ibn Yassar, he said [ witness that five of the companions
of the Messenger of Allah, peace and blessings be upon him — (and being) from
the companions of the tree, that they were praying two rak’'ah before maghrib.
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And from Muhammad ibn Ja’far from Shu’ba from al-Hakam ibn Uyaynah that
he prayed with Abdar-Rahman ibn Abi Layla and he was praying two rak’ah
before maghrib.
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And from Waki’ from Yazeed ibn Ibrahim: I heard al-Hasan al-Basri (reply to
a) question about two rak’ah before maghrib. He said: they are good and
beautiful. Whoever intends the face of Allah the Exalted from it, the like of
which said by al-Shafi’i and his companions.



It is not permitted to specify the night of Jummah for extra prayers

(The question arises) whether it is permissible to specify (or single out) the night of
Jummah with additional prayers over other nights?®* (Answered) with what (the
hadith in this regard states):
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Abdullah ibn Yusuf narrated it to us Ahmad ibn Fath narrated to us Abdal
Wahab ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad
ibn Ali narrated to us Muslim ibn al-Hajjaj narrated to us Abu Kareeb narrated
to us Hussain al-Jufy narrated to us from Za’ida from Hisham from Ibn Sireen
from Abu Hurayrah from the Prophet peace and blessings be upon him, he said:
Do not single out the night (preceding) Friday among the nights for prayer,’
and he mentioned the hadil‘h.83

82 No. 287: al-Muhalla, Vol. 2, p. 77
8 Muslim book 6, no. 2546



The Best of Actions

The best of actions are what the Messenger of Allah peace and blessings be upon him
did regardless of how great or small they may appear, and that which he was
consistent upon.** This is preferred for us to increase upon this (i.e. drawing closer
to Allah through following closely the acts of the Prophet peace be upon him) even
if the acts may appear more, they cannot be better than those undertaken by the
Prophet peace and blessings be upon him. The proof for this is as follows:
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Certainly you have in the Messenger of Allah an excellent exemplar. 8

He peace be upon him would not leave that which was better.
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Abdullah ibn Yusuf narrated to us Ahmad ibn Fath narrated to us Abdal Wahab
ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad ibn Ali
narrated to us Muslim ibn al-Hajjaj narrated to us Muhammad ibn Muthanna
narrated to me Abdal Wahab, he is al-Thaqafi, narrated to us Ubaidallah, he is
Ibn Umar, narrated to us from Sa’eed ibn Abi Sa’eed al-Makburi from Abu
Salamah ibn Abdar-Rahman from ‘Aisha that the Messenger of Allah peace
and blessings be upon him) said: O people, perform such acts as you are
capable of doing, for Allah does not grow weary but you will get tired. The acts
most pleasing to Allah are those which are done continuously, even if they are
small.*®

% No. 288: al-Muhalla, Vol. 2, pp. 77/78
¥ Our'an 33: 21
% Muslim book 4 no. 1710



Voluntary prayer in congregation

Ta’tawa’ah (voluntary prayer) in congregation is better than that done individually.*’
Every ta’tawa’ah which is performed in the house is better than that (which is done)
in the masjid, except that which is prayed in congregation in the masjid, for that is
better.
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Abdullah ibn Rabeeh’ narrated to us Umar ibn Abdal-Malik narrated to us
Muhammad ibn Bakr narrated to us Abu Dawud narrated to us Musadad
narrated to us Abu Mu’awiya narrated to us from al-‘Amash from Abu Salih
from Abu Hurayrah, he said the Messenger of Allah peace and blessings be
upon him said: Prayer said by a man in congregation is twenty-five degrees
more excellent than prayer said by him alone in his house or in the market.

And the rest of the hadith (in this regard). This universally applies whether it is in
relation to the obligatory or voluntary prayer. Indeed, it has also been narrated from
the channel of Malik:
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From Ishaq ibn Abdullah ibn Abi Talha from Anas that my grandmother
Mulayka invited the Messenger of Allah peace and blessings be upon him) for
a meal which she had prepared specially for him. He ate some of it and said:
Get up. I shall lead you in the prayer. Allah's Messenger peace and blessings
be upon him stood on it and prayed two rak’at; and the orphan was with me (in
the first row), and the old lady stood behind us.

% No. 289: al-Muhalla, Vol. 2, pp. 79/82



Indeed, he peace be upon him, led the people in the masjid voluntarily when he led
them on the pulpit as well as in the house of ‘Atban ibn Malik. Ibn al-Zubayr led
the people in masjid al-haram with two-rak’at after asr in congregation, Anas also
did similarly. And with (the isndd) to Abu Dawud:
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Ahmad ibn Salih narrated to us Ibn Wahb narrated to us Sulayman ibn Bilal
reported to me from Ibrahim ibn Abi al-Nadr from his father from Busr ibn
Sa’eed from Zayd ibn Thabit that the Prophet peace and blessings be upon him
said: The prayer a man offers in his house is more excellent than his prayer in
this mosque of mine except obligatory prayer.

(ol O Qlaxdll s painall () i Go Al Gl W (g2 0 Gea )l 22 0o Wag s

iy ) gl 4 siSall Culia 13) jera sl (JJE salas Ge ) saaite JI
As narrated from Abdar-Rahman ibn Mahdi: Sufyan al-Thawri narrated to us
from Mansur ibn Mu’tamir and al-Numan ibn Qays, Mansur said: From
Mujahid (that) he said to me Abu Ma’mar: If you (have) prayed the prescribed
prayers, go back to your house.

(And what did) al-Numan ibn Qays say regarding Ubaidallah al-Salmani and
performing the voluntary prayer in the masjid?
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As narrated from Ibn Muthanna: Abu ‘Aasim al-Dahhak ibn Makhaid narrated
to us Sufyan al-Thawri narrated to us from Mansur from Hilal ibn Yusuf from
Damra ibn Habeeb from a man from (amongst) the companions of the Prophet
peace and blessings be upon him, he said: The man performing the voluntary
(prayer) in his house has preference over the voluntary (prayer) among the
people; similar to the preference of the congregational prayer instead of a man
praying alone.

And (again with the isnad) to Ibn al-Muthanna:
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Abdar-Rahman ibn Mahdi narrated to us Isra’il narrated to us from ‘Imran ibn
Muslim, he said Suwayd ibn Ghaflah didn’t pray voluntary prayer in the
masjid.
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As narrated from Waki’ he said Sufyan al-Thawri said Nusayr Dhuluq said: I
didn’t see al-Rabeeh’ ibn Khuthaym perform the voluntary prayer in the local
masjid.
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And from Waki’ from al-‘Amash from Ibrahim al-Nakha’i, he said: Hudhayfah
ibn al-Yaman was asked about the voluntary (prayer) in the masjid after the
obligatory (prayers). He thus said: I dislike it, although they all disagree
regarding it.
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And from Hammad ibn Salama from Muhammad ibn Ishaq from al-*Abbas ibn

Sa’d, he said: In the time of Uthman ibn Affan people would pray the two
Sunnah after maghrib in their houses.

The ta’tawa’ah after Friday and after other prayers, alike to what we have mentioned
previously; all that is permissible in the masjid too. Abu Hanifah and his companions
said that all the prayers in the masjid are better than those that are not. As for Malik,
he said all of this is better in the masjid except what is after Jummah, since the
ta’tawa’ah in the masjid after Jummah is disliked. Some of his compatriots have
mentioned that this was an excuse and a fear in that some of the people of bid’ah
would delay their prayers and wouldn’t like to pray with the Imam’s.

Ali said: and this is from the height of corruption in statements, because, the
innovator does the like of this in the masjid where Jummah is prayed for all the rest
of the prayers and they are not different. Also, they are able to understand that they
would leave their homes and not (pray) there? And what is narrated from the channel
of Abu Dawud (we have the following):
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Ibrahim ibn al-Hasan narrated to us Hajjaj ibn Muhammad narrated to us from
Ibn Jurayj, ‘Ata reported to me that he saw Ibn Umar pray after the Friday
prayer. He moved a little from the place where he offered the Friday prayer.
Then he would pray two rak’ah. He then walked far away from that place and
would offer four rak’ah; he did that many times.
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And from Muhammad ibn Muthanna: al-Mu’tamir ibn Sulayman al-Taymi
narrated to us he said: I heard ‘Ata ibn al-Sa’ib narrated from Abu Abdar-
Rahman al-Sulaymi he said: Ibn Mas’ud used to teach us to pray four rak’ah
after jummah so we used to pray those four afterwards, until Ali ibn Abi Talib
came and ordered that we pray six afterwards, and afterwards we prayed those
SIX.
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Hammam narrated to us ‘Abbas ibn Asbagh narrated to us Muhammad ibn
Abdal-Malik ibn Ayman narrated to us Muhammad ibn Isma’il al-Tirmidhi
narrated to us al-Humaydi narrated to us Sufyan ibn ‘Uyayna narrated to us
‘Amr ibn Dinar narrated to us before we met al-Zuhri; from al-Zuhri from
Salim ibn Abdullah ibn Umar from his father he said: I saw the Messenger of
Allah peace and blessings be upon him pray two rak’ah after Jummah.



The Best Witr

The best type of witr is at the end of the night; to break it up into one circuit, witr and
the salatul-tahajud can be broken up and divided into thirteen different ways (or
methods); any which way they are done (they) shall be rewarded.* The most beloved
and superior way for us, is that the twelve rak 'ah should be prayed and salam should
be given after every two and then a single unit should be prayed (i.e. witr) and salam
made."
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Abdullah ibn Rabeeh’ narrated to us Umar ibn Abdal-Malik narrated to us Ibn
al-‘Arabi narrated to us Abu Dawud narrated to us al-Qah’nabi narrated to us
Malik ibn Anas narrated to us from Hisham ibn Urwa from his father from
‘Aisha, that the Prophet peace and blessings be upon him used to pray thirteen
rakat’s during the night; he then offered two light rakat’s of prayer when he
heard the call to the dawn prayer.go

The second method: is that one should pray eight rak’ah and make salam after each
two rak’ah; then he should pray five rak’ah continuously not sitting between them.

% No. 290: al-Muhalla, Vol. 2, pp. 82/91

8 Although not cited by Ibn Hazm, there is a narration collected by Abu Dawud (book 8 no 1417)
which has the following regarding witr: Abdar-Rahman ibn al-Mubarak narrated to us Quraysh ibn
Hayyan al-‘Ijli narrated to me Bakr ibn Wa’il narrated to us from al-Zuhri from ‘Ata ibn Yazid al-
Laythi from Abu Ayub al-Ansari who said that the Messenger of Allah peace and blessings be
upon him said: So if anyone wishes to observe it with five rakat’s, he may do so; if anyone wishes
to observe it with three, he may do so, and if anyone wishes to observe it with one, he may do so.’
Ibn Rushd argues [Bidayatul Mujtahid, Vol. 1, p. 229] that the truth regarding all such traditions is
that one has the choice in the number of rak’ah to pray witr with, ranging from one to nine.

% Sunan Abu Dawud book 5, no. 1334; the same narration is also in the Muwatta’ of Malik book
7,no0. 10
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Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Mu’awiya narrated to us
Ahmad ibn Shu’ayb narrated to us Ishaq ibn Ibrahim narrated to us ‘Abda ibn
Sulayman narrated to us Hisham ibn Urwa narrated to us from his father from
‘Aisha, she said, that the Messenger of Allah peace and blessings be upon him
used to observe thirteen rakat of the night prayer. Five out of them consisted
of witr, and he did not sit, but at the end (for salutation).g1

Thirdly, one prays ten rak’ah making salam after every two units and then to make
witr with one.
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Abdullah ibn Yusuf narrated to us Ahmad ibn Fath narrated to us Abdal Wahab
ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad ibn Ali
narrated to us Muslim ibn al-Hajjaj narrated to us Harmala ibn Yahya narrated
to me Ibn Wahb narrated to us ‘Amr ibn al-Harith reported to me from Ibn
Shihab from Urwa ibn Zubayr from ‘Aisha, mother of the believers; she said:
Between the time when the Messenger of Allah finished the Esha’ prayer he
used to pray eleven rak’ah, uttering the salutation at the end of every two, and
observing the witr with a single one.”

Fourthly, that one should pray eight rak’ah making salam after every two and then
make witr with one. From the channel of Muslim:
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Muhammad ibn ‘Abbad narrated to us Sufyan ibn ‘Uyayna narrated to us al-

Zuhri narrated to us from Salim ibn Abdullah ibn Umar from his father that a
man asked the Messenger of Allah peace and blessings be upon him about the

! These narrations are also found in Sunan Abu Dawud book 5, no. 1333 and Muslim book no.
1604

%2 Muslim book 4 no. 1603; the same narration is also recorded through different channels in Sunan
Abu Dawud and Sunan Nasa’i.



night prayer. He said: It consists of pairs of rak’ah’s, but if one fears morning
is near, he should make it an odd number by praying one rak ‘ah.”

Fifthly, one should pray eight rak’ah not sitting at all in any, except in the last of it.
When he sits in the last of them he makes tashahud then finishes. At the end of the
eight he prays the one rak’ah and makes salam with the last rak’ah. From the channel
of Muslim, it is recorded:
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Muhammad ibn Muthanna narrated to us Muhammad ibn Abi ‘Adi narrated to
us from Sa’eed ibn Abi ‘Aruba from Qatadah from Zu’rara ibn ‘Aufthat Sa’eed
ibn Hisham ibn ‘Aamir came to Ibn ‘Abbas and asked him about the witr of the
Messenger of Allah peace and blessings be upon him. Ibn ‘Abbas said: Should
I not lead you to one who knows best amongst the people of the world about
the witr of the Messenger of Allah peace and blessings be upon him? He said:
Who is it? He (Ibn ‘Abbas) said: It is ‘Aisha. Sa’d narrated that he came and
met Aisha about witr. She said that he would offer nine rak’ah’s, and would
not sit but in the eighth one and would remember Allah, and praise Him and
supplicate Him, then he would get up without uttering the salutation and pray
the ninth rak ’ah. He would then sit, remember, praise Him and supplicate Him
and then utter a salutation loud enough for us to hear. He would then pray two
rak’ah’s sitting after uttering the salutation, and that made eleven rak’ah’s the
Messenger of Allah (peace be upon him) grew old and put on flesh, he observed
witr of seven, doing in the two rak’ah’s as he had done formerly.94
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Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Mu’awiya narrated to us
Ahmad ibn Shu’ayb narrated to us Uthman ibn Abdullah reported to us

% Muslim book 4,no. 1633
% The narration cited is an excerpt of a much longer hadith, the full text of which can be found in
Muslim book 4, no. 1623



Ubaidallah ibn Muhammad narrated to us Hammad narrated to us from Abu
Hurra from al-Hasan from Sa’d ibn Hisham from ‘Aisha: that the Prophet peace
and blessings be upon him (held) that Witr was nine rak’ah, sitting in the
eighth, then completing with one.

Sixth, according to the statement of the Prophet (peace be upon him) salarul-layl
(consists of) two and two (units of prayer) etc. and when you fear the coming of the
morning, making (witr) with one.”

Seventh, that he (the Prophet) would pray seven rak’ah and he did not sit and
make tashahud until the sixth in the last of them. Then sit without making taslim
until the seventh, then he would sit and make tashahud and taslim.
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Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Mu’awiya narrated to us
told us Ahmad ibn Shu’ayb narrated to us Zakariya ibn Yahya reported to me
Ishaq narrated to us Mu’ath ibn Hisham al-Dastuwa’ee reported to us — my
father narrated to us from Qatadah from Zurara ibn Awfa from Sa’eed ibn
Hisham ibn A’amir from A’isha, mother of the believers that the Messenger of
Allah (peace be upon him) when he grew older, prayed witr with seven rak’ah
and did not sit until the sixth. Then he got up and did not say the fasl/im, and
prayed the seventh, then he said the raslim...”°

Thereafter, mentioning the rest of the hadith.

Eighth, involves praying seven rak’ah and only to sit in the seventh and then to
make tashahud and then the salam. With what is narrated with the isnad of al-
Madthkur to Ahmad ibn Shu’ayb:
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Isma’il ibn Mas’ud al-Jahdari reported to us Khalid ibn al-Harith reported to us

Sa’eed ibn Abi ‘Aruba narrated to us Qatadah narrated to us from Zu’rara ibn
‘Awfa from Sa’eed ibn Hisham ibn ‘Aamir from °‘Aisha, mother of the

% This is based upon the hadith which spells this out, though not quoted in full. See: Sunan Nasa’i
Vol. 2 book 20, no. 1672, Muslim book 4, no. 1647 and Bukhari Vol. 2 book 16, no. 105

% The narration cited is from a longer hadith, the full text of which can be found in Sunan Nasa’i
Vol. 2 book 20 no. 1720



believers that the Messenger of Allah peace and blessings be upon him that
when he aged, he used to pray seven units not sitting except in the last of it and
then make two rak’ah after making salam.

Ninth, that one should pray four rak’ah to make salam after each two, and then to
make witr with one. This is in accordance with the statement of the Prophet (peace
be upon him) to pray them two and two and then pray one.”’

Tenth, (this is) to pray five rak’ah continuously, not sitting and not to make the
tashahud except in the last of them. With what is narrated with the isnad of al-
Madthkur to Ahmad ibn Shu’ayb:
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Ishaq ibn Mansur reported to us Abdur-Rahman ibn Mahdi reported to us from
Sufyan al-Thawri from Hisham ibn Urwah from his father from ‘Aisha that the
Prophet peace and blessings be upon him used to pray wizr with five and he did
not sit except in the last of them.”®

Ali said: indeed, as some of the salaf used to say concerning this, as for what is
reported from the channel of Abdar-Razzaq:
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Abdar-Razzaq from Ibn Jurayj, he said: ‘Ata reported to me that he saw Urwa
ibn al-Zubayr praying witr with five or seven, sitting in the second and fourth.
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And from the channel of Hammad ibn Salama from Hisham ibn Urwa, he said:

like that the ahlul-bayt used to pray five, not sitting except in the last of it.
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And from the channel of Abdar-Razzaq from Mu’tammir ibn Sulayman al-
Taymi from Layth from ‘Ata from Ibn ‘Abbas that he said: al-Wizr is like
salatul-maghrib except there is no sitting, save for the third.

°7 As cited above
% Sunan Nasa’i Vol. 2 book 20 no. 1718; a similar narration is in Muslim detailing the five for
witr, again reported from Aisha in book 4 no. 1604.



Ali said: as for the statement attributed to Ibn ‘Abbas, this has not been narrated
directly through the Prophet peace and blessings be upon him, so we don’t say that it
constitutes a proof in and of itself. Proof constitutes the statements, the actions
and the approvals of the Prophet peace and blessings be upon him only.

Eleventh method - one should pray three rak’ah sitting in the second of them
and then come with one rak’ah. (As mentioned earlier) the statement of the
Messenger of Allah peace and blessings be upon him is that salatul-lay! (consists of)
two and two (units of prayer) etc. and when you fear the coming of the morning,
making (witr) with one.” This is the statement of Malik and it has been narrated by
some of the people in the following channel by way of al-Awza’i from al-Muttalib
ibn Abdullah:
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That he asked Ibn Umar: How should I perform Witr? He ordered that it be
separated between the two rak ’ah and a (singular) rak ’ah with taslim. The man
said: I am afraid that the people will say that [ am cutting the prayer short. Ibn
Umar said: Do you want the Sunnah of the Messenger of Allah peace and
blessings be upon him? This is the Sunnah of the Messenger of Allah peace

and blessings be upon him.'®

As for the twelfth, one should pray three rak’ah; one should pray two, sit in the second
and stand without making salam and then make the tashahud and salam in the third
like maghrib. This was the choice of Abu Hanifah, with what is narrated in the
following:
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Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Mu’awiya narrated to us
Ahmad ibn Shu’ayb narrated to us Isma’il ibn Mas’ud reported to us Bishr ibn
al-Mufaddal narrated to us Sa’eed ibn Abi ‘Aruba narrated to us from Qatadah
from Zu’rara ibn ‘Awfa from Sa’eed ibn Hisham ibn ‘Aamir that ‘Aisha mother

% Sunan Nasa’i Vol. 2 book 20, no. 1672 and Muslim book 4, no. 1647
1% A version of this narration with slightly different wording can be found in Sunan Ibn Majah
Vol. 1 book 5 no. 1176



of the believers told him that the Messenger of Allah peace and blessings be
upon him would not say the taslim for two rak’ah during witr.'?!

Thirteenth, this is just to pray one rak’ah for witr, this is what Shafi’i said and Abu
Sulayman and other than them, with what is narrated as follows:
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Hammam ibn Ahmad narrated it to us ‘Abbas ibn Asbagh narrated to us
Muhammad ibn Abdal-Malik ibn Ayman narrated to us Bakr ibn Hammad
narrated to us Musaddad narrated to us Yahya, he is Ibn Sa’eed al-Qahtan,
narrated to us Shu’ba narrated to us Qatadah narrated to us from Abu Mijlaz,
he said: I asked Ibn ‘Abbas and Ibn Umar, both said: I heard the Messenger of
Allah peace and blessings be upon him as saying: (The witr) It is a rak’ah at
the end of the nightprayer.102

Also, as is reported from the channels of Sa’d ibn Abi Waqqas, Ibn ‘Abbas, Mu’awiya
and other than them, they said that witr is but a single rak’ah only and they didn’t
increase upon it. Furthermore, this is also confirmed from the Ameer al-Mu 'mineen
Uthman, Hudhayfah, Ibn Mas’ud as well as Ibn Umar.

Ali said: this is what we find sound with us from the Prophet (peace and blessings
be upon him) and with Allah is all help and success. It is not correct to claim from
the Prophet (peace and blessings be upon him) prohibited the witr to be cut short and
it is not (found) in the hadith either. Indeed, as is reported from the channel of Abdar-
Razzaq:
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Abdar-Razzaq from Sufyan ibn Uyayna from al-‘Amash from Sa’eed ibn
Jubayr from Ibn ‘Abbas: Three is cut short, that is to say, meaning in the witr,
to return and dispute this cutting short, is but a false report.

And if they say that it is soundly narrated from the Prophet peace and blessings be
upon him, that salarul-maghrib is the witr of the day, so make your night prayer odd,
say: this narration does not indicate that the witr of the night is like the witr of the

10" Sunan Nasa’i Vol. 2 book 20, no. 1699
12 Muslim book 4 no. 1641 / 1643



' This is like someone who takes a false meaning from the words of the

day.
Messenger of Allah, peace and blessings be upon him. And if you differ with them
in this matter, then reject their statement in this matter. If it was essential for the
awaleen in this Ummah, it would have been found amongst the earliest people and
they would pray the three like maghrib. This seems to be some kind of Qiyas and all

Qiyas is batil!'™

1 In the Muwatta, Imam Malik has collected this statement from Ibn Umar, which likens the witr

to maghrib: Yahya narrated to me from Malik from Abdullah ibn Dinar that Abdullah ibn Umar
used to say: ‘The maghrib prayer is the witr of the daytime prayers.’
104 . :

In other words, void, rejected



(Praying) Witr at the end of the night is best

Whoever (prays) witr in the first (portion of the night) that is good; and the salah
before wtir is permissible, and not to repeat the witr later and not to intercede with a
rak’ah.'”
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Abdullah ibn Rabeeh’ narrated to us Umar ibn Abdal-Malik narrated to us
Muhammad ibn Bakr narrated to us Abu Dawud narrated to us Ibn Abi Khalaf
narrated to us Abu Zakaria’ al-Seelaheeni narrated to us Hammad ibn Salama
narrated to us from Thabit al-Bunani from Abdullah ibn Abi Rabah from Abu
Qatadah, that the Prophet peace and blessings be upon him said to Abu Bakr:
When do you observe the witr? He replied: I observe the witr prayer in the early
hours of the night. He (the Prophet) asked Umar: When do you observe the
witr? He replied: At the end of the night. He then said to Abu Bakr: This has

followed it with care; and he said to Umar: He has followed it with strength."®®
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Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Mu’awiya narrated to us
Ahmad ibn Shu’ayb narrated to us Hisham ibn ‘Ammar narrated to us from
Yahya, he is Ibn Hamza, judge of Damascus, from Yahya, he is Ibn Abi Kathir
from Abu Salama ibn Abdar-Rahman ibn Auf, (that) ‘Aisha mother of the
believers narrated to me that the Prophet peace and blessings be upon him used
to pray eight rak’ah after Esha’. Then he prayed two rak’ah, reading in them,

"% No. 291: al-Muhalla, Vol. 2, pp. 91/93
1% Sunan Abu Dawud, Book 8, no. 1429



and he was seated - then when he wanted to bow he would stand up, and bow
and prostrate, then he prayed a single-rak ah after that, the two rak’ah of fajr.

Ali said: indeed, as for his statements, peace be upon him — ‘Make witr as your last
prayer at night; """ and ‘Hasten to observe the prayer of witr before morning.” '®® Tt
is thus an exhortation with what is between them, from that the witr is not fard. From
his actions peace be upon him when he prayed two rak’ah after the witr and it was
not the two rak’ah of fajr. And his statement, peace be upon him (as reported) by Abu
Hurayrah, that not sleep except after performing witr. This is not from the place of
naskh (abrogation), however all of it is considered permissible, and with Allah the

exalted is the greatest attainment.
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Abdullah ibn Rabeeh narrated to us Umar ibn Abdal-Malik narrated to us
Muhammad ibn Bakr narrated to us Abu Dawud narrated to us Musaddad
narrated to us Mulazim narrated to us Abdullah ibn Badr narrated to us from
Qays ibn Talq he said: Talq ibn Ali visited us on a certain day during Ramadan.
He remained with us till evening and broke fast with us. He then stood up and
led us in the witr prayer. He then went to his mosque and led them in prayer.
When the wifr remained, he put forward another man and said: Lead your
companions in the witr prayer, for I heard the Messenger of Allah (peace be
upon him) as saying: There are no two witr’s during one night. 109

And narrated from Uthman, may Allah be pleased with him, and others, that he would
perform the witr with one rak’ah, if he wanted to pray. There is no substantive proof
other than to the Messenger of Allah peace and blessings be upon him.

197 Bukhari Vol. 2 book 16, no. 112
1% Synan Abu Dawud book 8, no. 1341
19 Sunan Abu Dawud book 8, no. 1434



Reading in Witr with what is convenient from the Qur’an

To read in the witr (prayer) with what is convenient from the Qur’an together with
the ‘mother of the Qur’ﬁn;’“o (what is) read in the three rak’ah’s following ‘mother
of the Qur’an’ is (to begin) with Glorify the name of your lord, the most high;''' and
then with: Say — oh disbelievers!"'* And then to recite: Say He is Allah, the one.'” 1t
is good to only read the ‘mother of the Qur’an’; as is to read in the rak’ah of witr the
‘mother of the Qur’an’ together with a hundred verses from a/-Nisa’. And the exalted
most high said:
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Recite what is easy (for you) of the Qur’dn.114
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Abdullah ibn Rabeeh’ narrated to us Abdullah ibn Muhammad ibn Uthman
narrated to us Ahmad ibn Khalid narrated to us Ali ibn Abdul-Aziz narrated to
us al-Hajjaj ibn Minhal narrated to us Hammad ibn Salama narrated to us from
‘Aasim al-Ahwal from Abu Mijlaz that Abu Musa al-Ash’ari was between
Mecca and Medina; he prayed Esha’ with two rak'ahs, then he stood and
prayed one rak'ah of witr in which he recited one hundred verses from a/-Nisa .
Then he said: I tried my best to place my feet where the Messenger of Allah
peace and blessings be upon him placed his, and to recite what the Messenger
of Allah peace and blessings be upon him recited.'"”

"9 No. 292: al-Muhalla, Vol. 2, pp. 93/94
M Surah 87

"2 Surah 109

"3 Surah 112

e Qur’an 73: 20

15 Sunan Nasa’i, Vol. 2 book 20, no. 1729
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Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Mu’awiya narrated to us
Ahmad ibn Shu’ayb narrated to us al-Hussein ibn Esa reported to us Abu
Usama narrated to us Zakaria’ ibn Abu Za’ida narrated to us from Abu Ishaq
al-Sabee’ee from Sa’eed ibn Jubayr from Ibn ‘Abbas he said: the Messenger of
Allah peace and blessings be upon him used to pray witr with three rak'ah’s.
In the first he would recite Glorify the Name of Your Lord, the Most High; in
the second: Say: O You disbelievers! And in the third: Say: He is Allah, (the)
One. '

"% Ibid, no. 1703



Praying Witr seated, standing or riding on a mount

And (in relation to) the person willingly (performing) Witr standing or seated without

117
an excuse and upon a mount:
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Abdar-Rahman ibn Abdullah al-Hamdani narrated to us Ibrahim ibn Ahmad
narrated to us al-Farabry narrated to us al-Bukhari narrated to us Isma’il ibn
Abi Uways narrated to us Malik narrated to us from Abu Bakr ibn Umar ibn
Abdar-Rahman ibn Abdullah ibn Umar ibn al-Khattab from Sa’ced ibn Yassar
he said: [ was going to Mecca in the company of Abdullah ibn Umar and when
I apprehended the approaching dawn, I dismounted and offered the witr prayer
and then joined him. Abdullah ibn Umar said: Where have you been? I replied
- I apprehended the approaching dawn so I dismounted and prayed the witr
prayer. Abdullah said: Isn't it sufficient for you to follow the good example of
Allah's Messenger peace and blessings be upon him? I replied, Yes! By Allah!
He said: Allah's Messenger peace and blessings be upon him used to pray witr

on the back of the camel (while on a journey).118
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And from Jarir ibn Hazim: I asked Nafi’, mawla of Ibn Umar: did Ibn Umar
perform witr upon his mount? He said yes. Is the witr preferred over the other
ta’tawa’ah’?
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" No. 293: al-Muhalla, Vol. 2, pp. 94/96
"8 Bukhari Vol. 2 book 16, no. 113



And from Sufyan al-Thawri from Thawayr ibn Abu Fakhitah from his father
that Ali ibn Abi Talib prayed witr upon a mount.
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And from Ibn Jurayj, I said to ‘Ata: Can one pray witr seated? He said yes.

i Y omb ¥ il et e ) o o dl de e sl Qe e @S5 00
g shill Ca il sa 5 g shai a5 6aS i
And from Waki’ from Sufyan al-Thawri from Abdullah ibn Abi al-Safar from

al-Sha’bi: the witr is not judged, and it should not be left, it is ta ‘fawa ‘ah and
it is an honoured ta tawa 'ah.
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And from Hammad ibn Salama from Qatadah from Sa’eed ibn Mussayib: al-
witr and al-Duha are ta’tawa’ah.

Ali said: there is no difference that one can willingly pray that voluntary prayer
seated. As for what is reported from the channel of Malik:
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From Ibn Shihab from al-Sa’ib ibn Yazeed from al-Muttalib ibn Abu Wada’a
al-Sahmi from Hafsa, mother of the believers, she said: I never saw the
Messenger of Allah peace and blessings be upon him praying nawdfil sitting,
until a year before his death, when he began to pray them sitting.119

"9 Malik Muwatta book 8, no. 22



Whoever misses the morning prayer due to sleep or forgetfulness

(And what of) the one who misses the morning prayer due to sleep or forgetfulness?'*’
It is a choice for him, if mentioned, even if close or far after the sun has risen, that he
begins with the two-rak’ah of fajr, then lays down, and then completes the morning
prayer? And this obligation is upon everyone who misses the prayer by sleep and/or
forgetfulness? Then it is mentioned to move away from a particular place to place
oneself in another, and if that place is connected to (the former), is there anything
more (arising)?
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Abdullah ibn Rabeeh’ narrated to us Umar ibn Abdal-Malik narrated to us
Muhammad ibn Bakr narrated to us Abu Dawud narrated to us Musa ibn
Isma’il narrated to us Aban, he is Ibn Yazeed al-°Attar narrated to us Ma’mar
narrated to us from al-Zuhri from Sa’eed ibn al-Mussayib from Abu Hurayrah,
concerning the hadith of when the Prophet peace and blessings be upon him,
together with his companions, had slept (missing the) morning prayer, until the
sun had fully risen; so that the Messenger of Allah peace and blessings be upon
him said: Go away from this place of yours where inadvertence took hold of

you. He then commanded Bilal who called for prayer.121

12" No. 342: al-Muhalla, Vol. 2, pp- 231/234. This issue or enquiry is opened by Ibn Hazm as a
series of questions that he then proceeds to address.

"2 After citing the tradition in his Sunan, Abu Dawud said: ‘This tradition has been narrated by
Malik, Sufyan ibn Uyayna, al-Awza’i, and Abdar-Razzaq from Ma'mar and Ibn Ishaq, none of
them made a mention of the call for prayer in this version of the tradition narrated by al-Zuhri, and
none of them attribute (this tradition) to him except al-Awza’i and Aban al-°Attar on the authority
of Ma'mar.” The longer hadith cited before that is under the chapter: ‘Whoever sleeps through the
prayer (time) or forgets (to pray). That narration provides the context of this occurrence with the
return journey from the battle of Khaybar.
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Abdullah ibn Rabeeh’ narrated to us Muhammad ibn Ishaq al-Qadi narrated to
us Ibn al-°Arabi narrated to us Muhammad ibn Isma’il al-Sa’igh narrated to us
Abdullah ibn Yazeed al-Mugqri narrated to us al-Aswad ibn Shayban narrated
to us Khalid ibn Sameer narrated to us Abdullah ibn Rabbah narrated to us Abu
Qatadah al-Ansari narrated to us, he said: The Messenger of Allah peace and
blessings be upon him sent a military expedition consisting of the chief
companions. Nothing awakened us except the rising sun. We stoop up in
bewilderment, for our prayer. The Prophet peace and blessings be upon him
said: ‘Wait a little, wait a little,” until the sun had arisen upon him. He the
Messenger of Allah peace and blessings be upon him said: ‘Those among you
keen to observe the two rak’ah [sic. Sunnah] of fajr [prayer| should observe
them.” Then those who used to observe and those who would not observe stood
up and said prayer. Those who used to observe and those who would not
observe stood up and said prayer. Then, the Messenger of Allah peace and
blessings be upon him said commanded to call for prayer; the call for prayer
was made accordingly. Thereafter, the Messenger of Allah peace and blessings

be upon him, stood and led us in prayer.'**

The hadith mentions? Ali said: If it is said — there is no mention (here) of laying
down in this report? We say, in reply: the narrator may be silent about the matter,
just as the narrator is silent about (the need to perform) the wudu’ (ablution); as well
as what else is necessary (for performance of the prayer), like the takbir ihram
(opening takbir), the (end) salam, and other than that. This report may be before he,
peace be upon him, had instructed (the companions) to lay down? Indeed, not all
requisite Sunnah’s are mentioned in a solitary hadith, not (all) in one verse, or (even)
in one Surah. Justification of which is in all the Shari’ah in such a manner, its first
to the latter, and not from that with anything other; (having some) aspects of silence
arising therefrom in many ahdadith and many ayat.

Everyone who makes excuses (justifying an alternate position) regarding the
command of the Messenger of Allah peace and blessings be upon him to make the

'22 A version of this tradition also appears in the Sunan of Abu Dawud, again under the same
chapter heading [Whoever sleeps through the prayer (time) or forgets (to pray)].



adthan for the prayer that was forgotten (missed); his order to pray the two rak’ah
(Sunnah) of fajr prior to the obligatory prayer, and his peace be upon him order to
not hasten and withdraw, with what he peace and blessings be upon him him did not
say, has cast a lie upon the Messenger of Allah peace and blessings be upon him,
saying that which he did not say. Casting a lie to the Messenger of Allah peace and
blessings be upon him (with what) he did not say, is slander without knowledge - let
he who does so take his seat in the fire.'” Indeed, it was mentioned of the provision
of adthan, praying the two-rak’ah before that - (as narrated from) Hammad from
Thabit from Abdullah ibn Rabbah from Abu Qatadah? If it is said, indeed, some of
the wording relating to this report have been narrated that he, peace be upon him, said
to the companions at the time:
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If any one of you gets the morning prayer tomorrow at its proper time, he
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should offer a similar prayer as an atonement.

(In reply) we would say, yes. Such wording has been narrated, and yet it has (also)
been narrated:
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To establish the prayer the following day at its correct time.
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If any of you forget saying prayer, he should offer it when he remembers it and

next day (he should say it) at its proper time.'*>

12 Though not referenced, the wording is from multiple ahadith on this matter. For example, as

narrated by al-Bukhari: Makki ibn Ibrahim narrated to us he said Yazeed ibn Abi ‘Ubayd narrated
to us from Salamabh, he said I heard the Prophet peace and blessings be upon him saying: ‘Whoever
(intentionally) ascribes to me what I have not said then (surely) let him occupy his seat in the fire.’
2% A small citation from the end of a tradition appearing in Sunan Abu Dawud, again under the
same chapter heading [Whoever sleeps through the prayer (time) or forgets (to pray)].

123 Reported in the Sunan of Abu Dawud as well as Ibn Majah, though Ibn Hazm hasn’t cited the
opening sentence: ‘There is no negligence in sleep. The negligence is in wakefulness,” having
mentioned that earlier (here) with the full narrative from al-Nasa’i on page 17. In the Sunan of
Tirmidhi, the following tradition is recorded: Qutayba narrated to us Hammad ibn Zayd narrated
to us from Thabit al-Bunani from Abdullah ibn Rabbah al-Ansari from Abu Qatadah, he said: They
mentioned to the Prophet peace and blessings be upon him about (the occasion) when they slept
through the prayer (time). He thus said: ‘There is no negligence in sleep, negligence is only while
one is awake. So, when one of you forgets a prayer, or sleeps through it, then let him pray it when
he remembers it.’



It is narrated: ‘That they said, O Messenger of Allah, do we undertake it at its
appointed time from tomorrow?’ And that they said: ‘Shall we not pray such and
such a prayer?” He said: ‘Allah does not forbid you from usury and then accept it
from you.'*

these words:

All of this is Sahih, its meaning agreed upon. Rather, it is made up of
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He said: If any one of you gets the morning prayer tomorrow at its proper time,
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he should offer a similar prayer as an atonement.

If it is hope, then there is no problem in it. This is because the pronoun in the Arabic
language refers to the next day, not to the prayer. That is, let him make up with the
morning prayer like this one that he prays, without adding to it, in other words, to let
him perform what is required of prayer as he has done every day. All the words agree
upon one meaning, it is not permissible to (conjecture) otherwise.

And with Allah the Almighty is the highest attainment.

1% See: al-Suyuti, Sharh Sunan al-Nasa’i [Vol. 1, no. 617]
127 Op. Cit. Sunan Abu Dawud.



The ‘Middle Prayer’?

The ‘Salatul-Usta’ (the middle prayer), is al- ‘Asr and the people have disagreed
regarding that."*® It is authentically reported from Zayd ibn Thabit and Usama ibn
Zayd, that it is al-Zhur; it is also reported from Abu Sa’eed al-Khudri. (Similar) is
also reported from ‘Aisha, mother of the believers, Abu Hurayrah and Ibn Umar, with
disagreement amongst them. It is also narrated from several of the companions of
the Prophet peace be upon him. And from Abu Musa al-Ashari that it is subh’ (fajr)
and from Ibn ‘Abbas, Ibn Umar and with disagreement amongst them. It is reported
that what Ali narrated isn’t correct?

And it is the statement of Tawus, ‘Ata, Mujahid and Ikrima; it is the statement
of Malik. From amongst some of the companions, may Allah be pleased with them,
(mentioned) that it is maghrib; is also reported from the channel of Qatadah from
Sa’eed ibn al-Musayyib. It is mentioned from some of the scholars that he said it is
al-‘Atma. Coming from the majority, that it is al- ‘Asr?

With what is reported with an authentic isndd from Zayd ibn Thabit, he said:
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The Messenger of Allah peace be upon him used to offer the Zuhr prayer in
midday heat, and people were in their markets. They did not pray behind the
Messenger of Allah peace and blessings be upon him, except one and two rows.
So Allah the Exalted revealed: Guard strictly your prayers, especially the
middle prayer.'”® So, the Messenger of Allah peace and blessings be upon him
said: People should desist (for failing to attend the congregation), or I’ll burn
their houses down.

"2 No. 505: al-Muhalla Vol 3, pp. 169/180
" Our’an, 2: 238



Prior to that Zayd ibn Thabit said: there are two prayers before it and two prayers
after it. Ali said: this is not a clear statement that it is a/-zhur. Those who said that
it is the maghrib prayer, insisted that the first of the prescribed prayers was al-zhur.
That being the first and with that, this is considered the first, and after it, al- ‘asr; two-
prayers for the day. So maghrib is the ‘usta,” and that some of the fugaha’ didn’t
make it except for a single-time?

Ali said: this has no proof within any of this, because (the prayers) are always
numbered five. The third, being the middle of them, al-usta; whoever has thus made
it one time has made a mistake, as the authentic text has it multiple times like other
prayers? We don’t know regarding those who had said that it is (relating to) a/- ‘atma,
thus not an argument that can be worked with. There are those who have said that it
is the subh (morning), which is prayed in the darkness of the night and the whiteness
of the morning! Ali said: and this is nothing. because maghrib shares it in this regard,
and not in that it is also a statement that one of them is the usta prayer.

And they said, it is authentically established from the Messenger of Allah peace
blessings be upon him that he said: ‘And whoever prayed the morning prayer in
congregation, it was as if he prayed the whole night, whoever observed the Esha’
prayer in congregation, it was as if he prayed up to midnight.”">°

Ali said: This is not a preference upon al-Zhur, neither upon al-‘Asr or al-
Maghrib, but only in reference to al- ‘Atma only. It is not in this statement that it is
in relation to ‘al-Saldtul-Usta,” as authentically established from the Prophet peace
be upon him: ‘He who missed his afternoon prayer it is as though he was deprived of
his family and property.’"®' And they mentioned the statement of the Messenger of
Allah peace and blessings be upon him: ‘Angels keep on descending from and
ascending to the Heaven in turn, some at night and some by daytime, and assembling
together at the time of the fajr and ‘asr prayers.’'>*

Ali said: (Denoting) that it is a share in this ‘asr prayer and not in this statement
that one of these is relating to al-Salatul-Usta. Similarly, is the statement where he
peace be upon him said: ‘If you can avoid missing a prayer before the rising of the
sun and before its setting, you must do so,;” ">

h,”"** and there is no difference.

and ‘Whoever observes the badrayn
will enter Janna
They have mentioned the words of Allah, the Almighty (where He states):
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Recorded across many collections including Sahih Muslim and Musnad Ahmad
Cited across most Sahih and Sunan collections.
132 110;

Ibid.
%3 Cited by al-Bukhari in his Sahih in several places. Also within many of the Sunan collections.
13 Cited across most Sahith and Sunan collections, including Bukhari and Muslim; the ‘badrayn’
referring to the fajr and ‘asr prayers, often translated into English as being the ‘two cool times.’



And [recite] the Qur’an at dawn— dawn recitation is always witnessed.'”

Yet this verse is not expounding what is referred to as the ‘al-Usta,” because the
Almighty has ordered something other than this within the verse, and other than the
subh (morning) prayer, just as He had ordered the prayer (for this time) where He the
Almighty said:
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Perform the regular prayers in the period from the time the sun is past its zenith till the
darkness of the night, and [recite] the Qur’an at dawn— dawn recitation is always

. 136
witnessed.

With the order being all one and the same. It is (also) true that the mala’ika (angels)
alternate between the morning and the afternoon, so the Qur’an recited therein is also
witnessed, just as at dawn, and there is no difference. (And it is) not (solely) in
relation to where He the Almighty has said:
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And [recite] the Qur’an at dawn— dawn recitation is always witnessed."’

An evidence that the Qur’an is witnessed other than at fajr from the prescribed prayers
is not witnessed — Allah forbid that. Rather, all of it is duly witnessed without a shred
of doubt. They further contend that it is the hardest of the prayers for the worshippers,
particularly in winter, with the cold and in the summer, (the difficulty of) sleeping,
with the short nights.

Ali said: and this (position) has no evidential basis whatsoever originally that it
relates to ‘al-Usta,” and al-zhur, noon, (when) it is very hot, so that the most difficult
of prayers are that, as what Zayd ibn Thabit said. (In the round), this is all that they
have marshalled as evidence, and yet there is no evidential basis to any of it, rather
they are built upon false assumptions; as the Almighty has clearly said:
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They have no knowledge to base this on: they merely follow guesswork. Guesswork is of

no value against the truth."*®

133 Qur’an, 17: 78
136 Qur’an, 17: 78, citation of the verse in full.
137 100
Ibid.
138 Qur’an, 53: 28



He peace be upon him said: ‘Avoid suspicion, for suspicion is the most false form of
speech.’ It is not lawful to mention about the will of Allah the Almighty basing such
upon conjecture, false assumptions, (or) lies, may Allah preserve us from that.

There are some that have said, we will make every prayer ‘al-Usta’! Ali said:
This is not permissible because Allah the Almighty specified this as being an attribute
of a prayer. It is not lawful to make this upon more than one (prayer) and not upon
other than what Allah the Almighty has intended. Doing so what would attributing a
lie to Allah the Almighty. Whomsoever should do that after proof has been
appropriately established would be deemed a liar against Allah the Almighty.
Concerning the intention behind Allah the exalted designating the Salatul-Usta, it is
obliged to adhere to that which is elicited from the Messenger of Allah peace and
blessings be upon him and not from other than him.
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We have sent down the message to you too so that you can explain to people what was

sent for them.'”’

Hence, we looked in relation to that (this issue) and we found that it has been narrated
to us:
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Abdar-Rahman ibn Abdullah narrated to us Ibrahim ibn Ahmad narrated to us
al-Farabry narrated to us al-Bukhari narrated to us Abdullah ibn Muhammad
he is al-Musnadi and Abdur-Rahman narrated to us Yahya ibn Sa’eed, he is al-
Qahtan narrated to us and al-Musnadi said: Yazeed narrated to us, then
concurring (with) Yahya and Yazeed, they said: Hisham, he is Ibn Hassan
narrated to us from Muhammad ibn Sireen from ‘Abida al-Salmani from Ali,
he said the Messenger of Allah peace and blessings be upon him said on the
day of Khandagq: They have prevented us from offering the Salatul-Usta till the
sun had set, may Allah fill their houses and graves with fire — or their bellies
with fire.
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139 Qur’an, 16: 44. For context, a wider portion of the verse is quoted than in the original text.
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Abdullah ibn Yusuf narrated to us Ahmad ibn Fath narrated to us Abdal Wahab
ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad ibn Ali
narrated to us Muslim ibn al-Hajjaj narrated to us Muhammad ibn Muthanna
narrated to us Muhammad ibn Ja’far and Ibn ‘Adi narrated to us they said:
Shu’ba narrated to us he said I heard Qatadah from Abu Hassan he is Muslim
al-Ajrad from ‘Abida al-Salmani from Ali he said: the Messenger of Allah
peace be upon him said on the day of al-Ahzab : They have prevented us from
offering the Salatul-Usta till the sun had set, may Allah fill their houses and
graves with fire.

This is the wording of Ibn ‘Adi, in the wording of Muhammad ibn Ja’far: ‘their
graves,’ or ‘their houses,” or ‘their stomachs with fire.’
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Yahya ibn Abdur-Rahman ibn Mas’ud narrated to us Ahmad ibn Duhaym
narrated to us Ibrahim ibn Hammad narrated to us Isma’il ibn Ishaq narrated to
us Muhammad ibn Abi Bakr al-Miqdami narrated to us Yahya ibn Sa’eed al-
Qahtan and Abdur-Rahman ibn Mahdi narrated to us Sufyan al-Thawri narrated
to us from ‘Aasim ibn Abi al-Najud from Zirr ibn Hubaysh he said: I said to
‘Abida: Asking Ali about the Salatul-Usta, he said: We saw it as being the
salatul-fajr, until I heard the Messenger of Allah peace and blessings be upon
him saying on the day of al-Ahzab: They have prevented us from offering the
Salatul-Usta - Salatul-‘Asr, may Allah fill their hearts, bodies (or) their houses
with fire.

Ali said: It is also reported from the channel of Hammad ibn Zayd from Aasim ibn
Bahdala from Zirr from Ali ibn Abi Talib from the Prophet peace and blessings be
upon him. And it is also reported from the channel of Muslim from Abu Bakr ibn
Abi Shayba, Zuhayr ibn Harb and Abu Kareeb, they said: Abu Mu’awiya narrated to
us from al-‘Amash from Abu al-Duha from Shuteer ibn Shakl from Ali from the
Prophet peace be upon him. Shuteer is a 7a@bi’ and is thiga (trustworthy). His father
was one of the companions and he heard from Ali. It is also reported from (other)
channels. Hence, these are demonstrable reports that cannot be departed from and it



is the statement found from the majority of the salaf, as will be detailed after this,
God-willing.

Ali said: some of the dissenters have offered up the following by mentioning
what is narrated from the channel of Ibn Jurayj:
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Ibn Jurayj from Nafi’: that Hafsa, mother of the believers, wrote with her own
handwriting in her mushaf: Guard strictly your prayers, especially al-Salatul-

Usta (the middle prayer) and al-Salatul - ‘Asr, and stand up truly obedient to
Allah.

And with what has been narrated from Abdar-Razzaq:
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From Abdar-Razzaq from Dawud ibn Qays from Abdullah ibn Rafih’ that
Umm Salamah, mother of the believers ordered him that he should make a copy
of the mushaf for her, ordering him to write in its place this: Guard strictly your
prayers, especially al-Salatul-Usta (the middle prayer) and al-Salatul - ‘Asr,
and stand up truly obedient to Allah.
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From Malik from Zayd ibn Aslam from al-Qa’qa’ ibn Hakeem from Abu
Yunus, mawla of ‘Aisha, mother of the believers, that she dictated it in the
mushaf written for her: Guard strictly your prayers, especially al-Salatul-Usta
(the middle prayer) and al-Salatul - ‘Asr, and stand up truly obedient to Allah.
She said: I heard it from the Messenger of Allah, peace and blessings be upon
him.
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And from Hammad ibn Salama from Hisham ibn ‘Urwa from his father, and
it was in the mushaf of ‘Aisha, mother of the believers, Guard strictly your
prayers, especially al-Salatul-Usta (the middle prayer) and al-Salatul - ‘Asr,
and stand up truly obedient to Allah.
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And from Yahya ibn Sa’eed al-Qahtan from Shu’ba from Abu Ishaq from

Hubayra ibn Yareem, I heard Ibn ‘Abbas saying: Guard strictly your prayers,
especially al-Salatul-Usta (the middle prayer) and al-Salatul - ‘Asr.
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And from Isra’il from Abdal-Malik ibn Umayr from Abdar-Rahman ibn Abi
Layla he said: Ubay ibn K’ab was reading it: ‘prayers especially al-Salatul-
Usta (the middle prayer) and al-Salatul - ‘Asr.

(Yet) they said: this is an indication that it is not salatul- ‘asr? Ali said: This objection
is the height of corruption, because all of it is not emanating from the Messenger of
Allah peace and blessings be upon him. But it is mawqufupon Hafsa, Umm Salamah
and ‘Aisha, mothers of the believers and Ibn ‘Abbas and Ubay ibn K’ab; this is the
report from ‘Aisha only. It is not permissible to oppose the text of the words from
the Messenger of Allah peace and blessings be upon him, with the words of others.
If they forget these riwayat, it is said unto them: this riwayat is false and all of it isn’t
permissible.

Then we say unto them, it is of a surprise that you would protest at the idea of
this addition, thereby agreeing with us. Clearly it is not lawful for anyone to
undertake the reading like this, and neither to write it as such within his respective
mushaf, given that the explanation as set out by the narratives are not considered as
being substantive proof, as it is from other than the Messenger of Allah peace and
blessings be upon him. From other than him, there is no standing proof.

(That is) because Allah the Almighty did not issue a command that when there
is a dispute arising, it can be referred to other than His Book and the Sunnah of the
Messenger of Allah, peace and blessings be upon him. By reference to anyone else
is disobedience to Allah the Almighty and a violation of His command. That should
be considered sufficient proof. Then for another (proof), and it is this: that the
narratives have been contradicted by other companions who have been mentioned,
and that provides all that is required regarding the meaning of the addition made in
such narratives. And that is what we have narrated of the report of Umm Salamah
from the channel of Waki’:
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Waki: from Dawud ibn Qays from Abdullah ibn Rafih’ that Umm Salamabh,
mother of the believers wrote a mushaf'and she said: Write: Guard strictly your
prayers, especially al-Salatul-Usta al-Salatul - ‘Asr.

So, it is written without the waw (and)? As for the report of Ibn ‘Abbas, it is narrated
from the channel of Waki’:
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Waki: from Shu’ba from Abu Ishaq al-Sabee’e from Hubayra ibn Yuraym, he

said I heard Ibn ‘Abbas saying: Guard strictly your prayers, especially al-
Salatul-Usta al-Salatul - ‘Asr.

So, (again, written) without the waw (and)? There is disagreement (of) Waki’ and
Abdar-Razzaq upon Dawud ibn Qays in relation to the hadith of Umm Salamah. And
disagreement of Waki’ and Yahya upon Shu’ba in relation to the hadith of Ibn
‘Abbas; Waki’without Yahya and besides Abdar-Razzaq? As for the report of Ubay
ibn Ka’b, it is narrated from the channel of Isma’il ibn Ishaq from Muhammad ibn
Abi Bakr from Majlub Abi Ja’far from Khalid al-Huztha from Abu Qilabah he said
regarding the reading of ‘Ubay ibn Ka’b ‘al-Salatul-Usta al-Salatul - ‘Asr,’ this isn’t
without the first narrative and he also differed upon ‘Ubay ibn Ka’b in relation to this.

As for the report of ‘Aisha, it is narrated from the channel of Abdar-Rahman ibn
Mahdi from Abi Sahl Muhammad ibn ‘Amr al-Ansari from Muhammad ibn Abi Bakr
from ‘Aisha, mother of the believers, that she had said: ‘Salatul-Usta al-Salatul -
‘Asr’? This is the most authentic narration reported on the authority of ‘Aisha, Abu
Sahl Muhammad ibn ‘Amr al-Ansari is thiga (trustworthy), Ibn Mahdi, Waki’,
Ma’mar Abdullah ibn al-Mubarak, and others have narrated from him. Being
attached to what has been mentioned previously, given some of what has been
narrated from those that have been mentioned isn’t more important than others.
Rather, it is necessary to refer to only what was authentically established from the
Messenger of Allah peace and blessings be upon him in relation to that.

And we have mentioned that it is not authentically established from him, peace
be upon him, except that ‘al-Salatul-Usta is al-Salatul - ‘Asr’? 1f it is said: how you
do therefore contend that in these narratives that were reported from Hafsa, ‘Aisha,
Umm Salamah, Ubay and Ibn ‘Abbas, which in it there is and ‘al-Salatul - ‘Asr’? as
well as being reported from them Salatul - ‘Asr’ without the waw (and)? Hafsa forbid
- and how do you say about using this reading with the addition, when such is not
permissible to be read like that today? In response, we reply, that all success and
attainment is by Allah the Exalted. That those who may think that the narration
differs in relation to that, (yet) there is no difference. Rather, the meaning concerning



that with a waw, and with it being dropped, lowers the attribute upon the attribute, it
is not permissible otherwise.'*" Like what Allah the Almighty has said:
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But he is the Messenger of Allah and Seal ofProphethood.141

The Messenger of Allah peace and blessings be upon him is the Seal of Prophethood.
Like what you say, ‘honour your brothers, and Abu Zayd is al-Kareem and al-Haseeb,
Abu Zayd is the brother of Muhammad, for Abu Zayd is al-Haseeb, and he is the
brother of Muhammad.” His saying: ‘and Saldtul - ‘Asr’ is an explanation of al-
Salatul-Usta - the middle prayer, which is the middle one, and it is the - ‘4sr prayer.
As for where he, peace be upon him, said: ‘They have prevented us from offering the
Salatul-Usta - Salatul-‘Asr,” it is not likely to be interpreted originally, so it is
necessary to convey his saying, peace be upon him, ‘al-Salatul-Usta - Salatul- ‘Asr’
as a kind of attribute, to an attribute by necessity. It further shows the authenticity of
this interpretation from them, further being clarified by what we have narrated from
them regarding their statements in relation to ‘al-Salatul-Usta - Salatul-‘Asr.

The narrative reported on the authority of ‘Aisha is authentic that it is ‘asr. She
is also (on record) as narrating the (reason for) the revelation of the verse, in it being
Salatul- ‘Asr. It is authentic that she knew of this being an attribute related to Salatu!-
‘Asr, having heard the Prophet, peace and blessings be upon him recite it as well.
And with this, the idtirab (semblance of disturbance in reporting) is raised and their
(reported) statements concur; everything that was narrated from the Messenger of
Allah, peace and blessings be upon him, is true in relation to that. Differences are
negated when being from him, and Allah forbid that there should be any form of
idtirab stemming from the Messenger of Allah, peace and blessings be upon him.
Whosoever departs from this, will not get what they want, as there is idtirab in the
narratives from them. Some of which wasn’t better than others, both (sets of)
narratives thus falling altogether with it. What has authentically been reported from
the Prophet peace and blessings be upon him is established, invalidating what has
been purported to be from (some) companions, with idtirab in those narratives, lest

' Ibn Hazm labours the point here. In his Tafsir [Vol. 4, pp. 182/183] al-Qurtubi provides a much

shorter summary of the essential points that Ibn Hazm drives at, he writes: Nafi’ related ‘and the
asr prayer,” from ‘Aisha and from Hafsa, but without the word ‘and.” Abu Bakr al-Anbari said:
‘This extra word indicates that it is false, and that what is in the copy of the community of Muslims
is authentic.” There is another argument which is that if someone says ‘al-Salatul-Usta and al-
Salatul - ‘Asr,” he makes the Salatul-Usta other than ‘Asr. This is refuted by the hadith of the
Messenger of Allah peace and blessings be upon him that is related by Abdullah...(he said): They
have kept me from the Saldatul - ‘Asr, may Allah fill their bellies and graves with fire.’

o Qur’an, 33: 40



its detractors hold to such an interpretation and that which cannot be interpreted by
that which we say, praise is due to Allah.

As for the addition to this reading, this is not permissible and Allah forbid that
the mother of believers, ‘Ubay and Ibn ‘Abbas increased what was not in it (the text).
The statement being this, it was a wording that was revealed then this wording was
abrogated! Such as has been narrated:

v ol zoa ol W GI50N ae Wl W e V) o) W 2 ke o) S alaa Lia
3all e (e sall of diile i il as 1) e iy dpes ol Al (e a2 (3 Gl
bla alus e A o A Jsmy 260 e 01 Capall b Lo g i LS 1l au gl

Ol ) se g8y el 33a s dans sl 53l 5l shall Jle
Hammam narrated to us Ibn Muffaraj narrated to us Ibn al-‘Arabi narrated to
us al-Dabri narrated to us Abdar-Razzaq narrated to us Ibn Jurayj narrated to
us Abdal-Malik ibn Abdar-Rahman reported to me from his mother, Umm
Humayd bint Abdar-Rahman, she said: I asked ‘Aisha, mother of the believers
about salatul-usta, so she said: We used to read it in the first letter during the
time of the Messenger of Allah peace be upon him: ‘Guard the prayers, and
the salatul-usta and salatul- ‘asr and stand truly obedient to Allah.’
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Abdullah ibn Yusuf narrated to us Ahmad ibn Fath narrated to us Abdal Wahab
ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad ibn Ali
narrated to us Muslim bin al-Hajjaj narrated to us Ishaq ibn Ibrahim, he Ibn
Rahwayh, narrated to us Yahya ibn Adam reported to us al-Fudeel ibn Marzuq
narrated to us from Shaqiq ibn ‘Ugba from al-Bara’ ibn ‘Aazib, he said: This
verse was revealed (in this way): Guard the prayers and the ‘asr prayer. We
recited it (so long as Allah desired. Allah, then, abrogated it and it was revealed:
Guard the prayers, and the middle prayer. A person who was sitting with
Shaqiq said: Now it implies the '‘asr prayer. Upon this al-Bara’ said: I have
already informed you how this (verse) was revealed and how Allah abrogated
it, and Allah knows best.

Ali said: It is authentically established that this wording is naskh (abrogated), similar
to the ruling regarding the verse of rajm (stoning), and with Allah is all success. It
has been established from those we (have previously) mentioned by way of the



mothers of the believers in relation to the meaning of the interpretation, and Allah
knows best.

Ali said: and he this from a group among the early generations, as for what is
narrated from the channel of Yahya ibn Sa’eed al-Qahtan:
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Yahya ibn Sa’eed al-Qahtan from Sulayman al-Taymi from Abu Salih al-
Saman from Abu Hurayrah that he said: salatul-usta is salatul-‘asr.

From the channel of Isma’il ibn Ishaq:
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Ali ibn Abdullah narrated to us, he is Ibn al-Madini, Bishr ibn Muffadal
narrated to us Abdullah ibn Uthman narrated to us from Abdar-Rahman ibn
Nafih’: that Abu Hurayrah was asked about the salatul-usta. He said to those
who asked him: Don’t you read the Qur’an? He said: Yes. He said: I will read
you this Qur’an to understand; Allah the Exalted has said: ‘Keep up prayer
from the declining of the sun till the darkness of the night,’142 al-maghrib. He
said: ‘And after the prayer of nightfall, 3 4l-“Atma. He said: ‘And the morning
recitation, indeed the morning recitation is witnessed,”'** al-ghada’.
Thereafter he said: ‘Attend constantly to prayers and to the middle pmyer,’145
it is al-‘asr.
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From al-Zuhri from Salim ibn Abdullah ibn Umar from his father: that he saw
the salatul-usta as being salatul-‘asr.
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142 Qur’an 17:78
" Our’an 24: 58
144 Qur’an 17:78
" Our’an 2: 238



From Yahya ibn Sa’eed al-Qahtan from Sulayman al-Taymi from Qatadah
from Abu Ayub, he is Yahya ibn Yazeed al-Miraghi from Aisha, mother of
the believers, she said: salatul-usta is salatul-‘asr.

al-Qasim ibn Muhammad (narrating) from her, similarly.
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From Sufyan ibn ‘Uyayna from Mis’ar ibn Kidam from Salamah ibn Kuhayl

from Abul’Ahwas from Ali ibn Abi Talib — in (relation to) salatul-usta? 1t is
one of the forerunners of Ibn Dawud, that is to say, the salatul- ‘asr.
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From Yahya ibn Sa’eed al-Qahtan from Abu Hayyan Yahya ibn Sa’eed al-

Taymi, my father narrated to me that that an inquirer asked Ali: (Are) any

prayers the usta, O leader of the believers? A caller explained, al-‘asr. He
said: is it this?

Ali said: this is not authentic from Ali, neither is this having an origin from °Aisha.
As is the what we narrated previously regarding Umm Salamah, mother of the
believers, Ibn ‘Abbas and Ubay ibn Ka’b. Also, what is reported from Abu Ayub al-
Ansari.
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And from Yunus ibn ‘Ubayd from al-Hasan al-Basri, he said: al-Salatul-Usta
is al-Salatul - ‘Asr.
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From Abu Hilal from Qatadah, he said: al-Salatul-Usta is al-Salatul - ‘Asr!
)m:d\'é)ua ;GEM,SHM\ d\ﬁgs‘)m‘)”u; ara (e g
From Ma’mar from al-Zuhri, he said al-Salatul-Usta is al-Salatul - ‘Asr!
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And from Ma’mar from Ayub al-Sakhtiyani from Muhammad ibn Sireen from
‘Abidah al-Salmani, he said: al-Salatul-Usta is al-Salatul - ‘Asr!



Moreover, it is the statement of Sufyan al-Thawri, Abu Hanifah, al-Shafi’i, Ahmad
ibn Hanbal, and Dawud, and all their companions, and it is the statement of Ishaq ibn
Rahwayh and the majority of the specialist authorities in hadith. Indeed, it is also
narrated musnad (fully connected) to the Prophet peace and blessings be upon him
from the channel of Ibn Mas’ud and Samurah.



Attendance at Jummah (minimum numbers)

Jummah (Friday), if two and upwards of that (number) pray it, reciting aloud in both
units of prayer. And whoever prays them alone, they would pray four rak at, silent
in all of it, because it is zhur."* Indeed, we mentioned in the chapter concerning the
obligation of shorting the prayer in our book with the hadith of Umar:
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Jummuh prayer is two rak'at, travel prayer is two rak at, they are complete and

are not shortened, as per the tongue of Prophet peace be upon him.”'’

Abu Muhammad said: And some people went (with the view) that it is two rak'at for
the fulfilment and the Jamda’ah (congregation) with this report. Ali said: This is
mistaken because ‘Jummah’ is the Islamic name for the day, it wasn’t entitled like
that during the era pre-Islamic ignorance. Rather, Jummah was called ‘al-Aruba’
during the pre-Islamic era of ignorance; in Islam, it is now - ‘yawm al-Jummah.’
Because the Friday prayer is a name taken from the plural, because the Friday prayer
is convened only in congregation, otherwise it is not a Friday prayer, but rather it is
zhur, and the zhur prayer is four (rak’ah) as we mentioned previously. It has been
proven on the authority of the Messenger of Allah peace be upon him that he used to
recite loudly within it, and this is the work of the people of Islam; convened from his
era peace be upon him, to this day in the east and west of the earth?

" No. 522 al-Muhalla Vol 3, pp. 248/251

"7 This is an abridgment of the narration quoted earlier in full at Issue 512 [Vol. 3, p. 186]:
Abdullah ibn Rabih’ narrated to us Muhammad ibn Mu’awiya narrated to us Ahmad ibn Shu’ayb
narrated to us Muhammad ibn Rafih’ narrated to us Muhammad ibn Bishr narrated to us Yazeed
ibn Ziyad ibn Abi al-Ja’d narrated to us from Zubayd al-Yami from Abdar-Rahman ibn Abi Layla
from Ka’b ibn Ujra he said Umar ibn al-Khattab said: ‘The prayer of al-Adha is two rak’ah, the
prayer of al-Fitr is two rak’at and the Friday prayer is two rak ‘ah; travel prayer is two rak ah, they
are complete and are not shortened, as per the tongue of Prophet peace be upon him.” In the printed
version of Sunan al-Nasa’i though, the following comment is added by al-Nasa’i after the narration:
Abu Abdar-Rahman said ‘Abdar-Rahman ibn Abi Layla did not hear from Umar.’



Regarding the number of prayer attendees with the Imam in relation to Jummah - it
is two rak’at as we mentioned previously, indeed, there is disagreement regarding
this:

*  As narrated upon the authority of Umar ibn ‘Abdal-Aziz: Jummah is comprised
of fifty-men and upwards of that.

»  And al-Shafi’i said: There is no Jummah except with forty-men and upwards of
that, (being) free, (habitually) resident, sane, adult(s).

*  And as narrated by some of the people: (comprising) thirty-men

*  And upon the authority of others: (comprising) twenty-men

*  And from ‘Ikrima: (comprising) no less than seven-men

*  From Abu Hanifah, al-Layth ibn Sa’d, Zafar and Muhammad ibn al-Hasan: If
there are three-men and the Imam is the fourth of them, they pray Jummah with
two rak’at, a sermon, and it is not less?

* And from al-Hasan al-Basri: If there are two-men and the Imam makes up the
third, they pray Jummah with a sermon and two-rak 'at.

*  And it is one of the two-sayings of Sufyan al-Thawri, and the statement of Abu
Yusuf and Abu Thawr.

* And from Ibrahim al-Nakha’i: If there is one with the Imam to pray Jummah
with a sermon (and) two rak at

* And itis a statement of al-Hasan ibn Hayy and Abu Sulayman and the majority
of our companions, and with it we say?

Ali said: As for those who have specified fifty, they have mentioned a kadith in which
(it is said):

‘Jummah is upon fifty, if they have with them an Imam.’

And this report is not authentic because it is from al-Qasim ibn Abdar-Rahman from
Abi Umamah, and al-Qasim, this is daef.'*® Regarding the limit of thirty, they have
mentioned the mursal report from the channel of Abu Muhammad al-‘Azdi and he
is majhul (unknown), namely:
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148 al-Daraqutni cites a similar tradition in his Sunan [Vol. 2, no. 1580] with an additional follow

up comment on another narrator appearing in the channel: Muhammad ibn al-Hasan al-Naqashi
narrated to us Muhammad ibn Abdar-Rahman al-Sami and al-Hussain ibn Idris narrated to us, they
said Khalid ibn al-Hayaj narrated to us, my father narrated to me from Ja’far ibn al-Zubayr from
al-Qasim from Abi Umamah that the Prophet peace be upon him said: Jummah is upon fifty and
not without that (number). (al-Daraqutni said) Ja’far ibn al-Zubayr is matruk.



‘If thirty men are gathered, they are to nominate a leader to be their Imam in

performing the Jummah.’ 149

As for what is said regarding the statements made by Abu Hanifah and al-Layth, they
mentioned the sadith from the channel of Mu’awiya ibn Yahya:
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Mu’awiya ibn Yahya from Mu’awiya ibn Sa’eed from al-Zuhri from Umm
Abdullah al-Dawsiyah that she met the Prophet peace be upon him and that he
said: Jummah is obligatory in every village even if there are only four (men).lso

And this is not permissible to be taken authoritatively because Mu’awiyah ibn Yahya
and Mu’awiya ibn Sa’eed are both majhul (unknown).”' Also, Abu Hanifah is the
first to disagree with this narrative, because he does not see Jummah’ in the villages,
but only in the regions. Consequently, all of such narrative reports are not authentic.
Then if it was authentic there is no proof in any of it because there is nothing in it
relating to Jummah’ for less than the specified number? A hadith narrated upon the

"% Similar is narrated in al-Mudawana al-Kubra [Vol. 1, p. 234]: And Ibn Wahb mentioned from

al-Qasim ibn Muhammad from the Prophet peace be upon him: ‘If thirty men are gathered, let
them order a man to pray with them Jummah.’

130 al-Bayhaqy cites this tradition in al-Sunan al-Kubra [Vol. 3, no. 5616, pp. 254/255] with the
following isnad: Abu Bakr ibn al-Harith al-Faqihi reported to us Ali ibn Umar al-Hafiz reported to
us Abu Bakr al-Nisaburi narrated to us Muhammad ibn Yahya narrated to us Muhammad ibn Wahb
ibn ‘Atiyah Baqiya ibn al-Waleed narrated to us Mu’awiya ibn Yahya narrated to us Mu’awiya ibn
Sa’eed al-Tujibee al-Zuhri narrated to us from Umm Abdullah al-Dawsiyah, she said the
Messenger of Allah peace be upon him said. After citing the tradition, al-Bayhaqy provides the
following important comment: ‘al-Daraqutni said: This is not authentic from al-Zuhri; all who
narrated it from him are matruk. It is not authentic as al-Zuhri did not hear from al-Dawsiyah.’
Al-Bayhaqy has a second channel quoted in his Sunan right after this, [Vol. 3, no. 5617, p. 255]
but this channel has Mu’awiya ibn Sa’eed al-Tujibee from al-Hakam ibn Abdullah from al-Zuhri.
Again, al-Bayhaqy comments: ‘al-Hakam ibn Abdullah is matruk, and Mu’awiya ibn Yahya is
daef. And this is not authentic from al-Zuhri what is narrated in this chapter, a hadith concerning
the fifty, its isnad is not authentic (either).’

! Ibn Hazm appears mistaken on this point by arguing that both narrators are majhul (unknown).
Rather, they are known but judged to be weak, as shown by the previous comments of al-Bayhaqy
and al-Daraqutni. There are two narrators with the name Mu’awiya ibn Yahya: Mu’awiya ibn
Yahya al-Sadafi and Mu’awiya ibn Yahya Abu Muteeh’ al-Atrablusi. Of the former, Ibn Hajr
[Tahzeeb al-Tahzeeb, Vol. 10, no. 9404] records a statement from Yahya ibn Ma’in that ‘he is
nothing,” and a statement from al-Jawzajani that his hadith are left, an indication that his narrations
are unacceptable; al-Nasa’i and Abu Dawud regarding him as weak. In al-Dua fa wal’Matrukeen,
Ibn al-Jawzi records the following from al-Daraqutni about the latter narrator: ‘Mu’awiya ibn
Yahya Abu Muteeh’ al-Atrablusi, al-Daraqutni said: he has many munkar traditions.’



authority of Rawh ibn Ghutayf (is presented), it is fallen since he is majhul,'* that
when they (the Companions) had reached two-hundred, the Prophet peace upon them
gathered with them for Jummah; if they take more than this report it is greater, then
we will mention it, God-willing, a lesser hadith! As for al-Shafi’i, he took an
authentic report narrated via the channel of al-Zuhri:
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al-Zuhri from Ibn Ka’b ibn Malik from his father: that when he heard the call
for Jummah, he invoked there to be mercy upon Abu Umamah Asad ibn Zurara.
So he thus enquired with him about that, thus he said: he held the congregation
(of Friday) for the first time for us at hazm harrah of Bani Baydah in ‘Naqi,
known as ‘Nagi al-Khudamat, and at the time we were at that time comprised
of forty men.

Ali said: he has no proof in relation to this, because the Messenger of Allah peace be
upon him did not say it is not lawful to pray Jummah with less than this number. Yes
indeed, Jummah is wajib upon forty-men, and greater than forty, - and for less than
forty? And it is argued with those who said; with the statement of Abu Yusuf and
what is narrated to us
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Abdullah ibn Rabih’ narrated it to us Muhammad ibn Mu’awiya narrated to us
Ahmad ibn Shu’ayb narrated to us Ubaydallah ibn Sa’eed reported to us from
Yahya, he is al-Qahtan, from Hisham, he is al-Distawaee’; Qatadah narrated to
us from Abu Nadra from Abu Sa’eed al-Khudri from the Prophet peace be upon
him that he said: When there are three persons, one from them should lead. The

152 Again, Ibn Hazm makes quite an obvious error here. Rawh ibn Ghutayf is known to the scholars,

but judged to be very weak. In al-Dua’fa wal’Matrukeen [no. 199, p. 103], al-Nasa’i said: ‘Rawh
ibn Ghutayf, matruk al-hadith.” Bukhari notes his hadith as being munkar in al-Tarikh al-Kabir.
It is surprising that Ibn Hazm missed this, since Rawh ibn Ghutayf is mentioned in the introduction
to Sahith Muslim. In his commentary upon the Sahih, al-Nawawi [Vol. 1, p. 193 English trans.]
writes: ‘Rawh ibn Ghutayf was graded as ‘weak’ by many scholars, and al-Bukhari confirms that
he was so graded. He is identified here as the reporter of the statement: ‘ Prayer must be repeated
for the discharge of an amount of blood as small as a dirham.’ This is a false statement, totally
unacceptable by hadith scholars, yet Rawh reported it (ostensibly) from al-Zuhri, from Abu
Salamah, from Abu Hurayrah, from the Prophet.’



one among them most worthy to act as Imam is one who is best versed in the
153

Qur'an.
This narrative is Sahih, except that there is no proof for them in this, because the
Messenger of Allah peace be upon him did not say, it is not a congregation and not
Jummah with less than three? And as for our proof, it is what we have mentioned
previously from the hadith Malik ibn al-Huwayrath, that the Messenger of Allah
peace be upon him said: ‘When (both of) you set out, pronounce Adhan and then
Igama and the oldest of you should lead the prayer.”"** So, he, peace be upon him,
made the rule of congregation for the two in prayer? If someone were to say: If the
two do not have a third, then the ruling of the Imam is for the follower to stand at the
right of the Imam, and if they are three then it was said: They should stand on the
right and left of the Imam? And it was said: Rather behind the Imam, and they did
not differ in relation to four: that the three stand behind the Imam, so we found the
rule of the four other than the rule of the two? We say: and so what? Yes, it is as
what you say: in the places of standing, except that the ruling in congregation is
obligatory for them by your approval, and the ruling on the difference in the position
of the follower is not evidence of the ruling on Jummah? Allah the Exalted has given
the ruling upon the tongue of his Messenger, peace be upon him, that Jummah prayer
is comprised of two rak’ah. And the Almighty has said:
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O you who believe — when the call is made for prayer on Friday, then hasten to the

remembrance of Allah and abandon trade."”

It is not permissible for anyone to deviate from this matter and from this ruling except
for those who have a clear text or a certain consensus that they have left it, and that
is only a feat alone, and with Allah is all Tawfeeq.

153
154

Sunan al-Nasa’i but also cited by Muslim in his Sahih

As cited in Sahth Bukhari: Muhammad ibn Yusuf narrated to us, he said Sufyan narrated to us
from Khalid al-Hudtha’ from Abi Qilabah from Malik ibn al-Huwayrath, he said: Two men came
to the Prophet peace and blessings be upon him with the intention of a journey. The Prophet peace
and blessings be upon him said: ‘When (both of) you set out, pronounce Adhan and then Iqgama
and the oldest of you should lead the prayer.’

133 Qur’an 62: 9



No Jummah upon the one excused by way of illness

There is no Jummah (Friday prayer) incumbent upon the one excused by way of
illness, fear, or other than that from (reasonable) excuses, and it is not (obligated)
upon women.'”® If they attend, they pray (the) two-rakah. (This is) because on
Friday, like all other prayers, it is obligatory for those who are obligated to perform
all such other prayers in congregation. The matter thus not forming part of the
(lawful) excuse (for non-attendance) and the matter falling for other than that, thus
being of no difference. If the excused person attends, then the excuse is waived, so
it becomes part of that family, which is two rak’ahs, as the Messenger of Allah, peace
and blessings be upon him said. And if a man who is excused prays with his wife, he

should pray two rak ahs, and likewise if the women pray it, it is in congregation."’

" No. 525: al-Muhalla Vol 3, p. 259

137 Although not noted by Ibn Hazm, in the Mustadrak of al-Hakim [Vol. 1, no. 1062] there is the
following Prophetic tradition that outlines the lawful exemptions: Abu Bakr ibn Ishaq al-Faqihi
narrated to us Ubayd ibn Muhammad al-°Ijli narrated to us al-‘Abbas ibn Abdul-‘Azeem al-Anbari
narrated to me Ishaq ibn Mansur narrated to us Huraym ibn Sufyan narrated to us from Ibrahim ibn
Muhammad al-Muntashir from Qays ibn Muslim from Tariq ibn Shihab from Abu Musa, from the
Prophet peace be upon him he said: ‘The Friday prayer in congregation is a necessary duty for
every Muslim, with four exceptions; a slave, a woman, a boy, and the sick.’



Prostration of thankfulness

‘Sujud al-Shukr® (prostration of thankfulness), is good."*® If a ni’mah (blessing) has
been bestowed by Allah the Almighty, then it is mustahib (desirable) for one to
prostrate in sujud. This is because it is a good deed. Indeed, Allah the Exalted has
said:
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O you who believe — bow down, prostrate yourselves, worship your Lord, and do good
so that you may succeed. 139

There hasn’t been a prohibition upon this from the Prophet peace and blessings be
upon him, but rather (the following):
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Abdullah ibn Yusuf narrated to us Ahmad ibn Fath narrated to us Abdal Wahab
ibn Esa narrated to us Ahmad ibn Muhammad narrated to us Ahmad ibn Ali
narrated to us Muslim ibn al-Hajjaj narrated to us Zuhayr ibn Harb narrated to
us al-Waleed ibn Muslim narrated to us he said I heard (from) al-Awza’i, he
said al-Waleed ibn Hisham al-Mu’ayti narrated to me Ma’dan ibn Abi Talha
al-Ya’mari narrated to me he said: I met Thawban, mawla of the Messenger of
Allah, peace and blessings be upon him and asked him to tell me about an act
for which if I do it, Allah will admit me to paradise, or I asked about the act

'8 No. 557: al-Muhalla, Vol. 3, pp. 331/332
" Qur’an 22:77. Ton Hazm only quotes the portion of the verse exhorting to do good. The whole
verse is quoted for greater clarity.



which was loved most by Allah the Almighty. He said: I asked the Messenger
of Allah, peace and blessings be upon him about that and he said: Make
frequent prostrations before Allah the Almighty, for you will not make one
prostration without raising yourself a degree because of it, and removing a sin
from you because of it. Ma’dan said: Then I met Abu al-Darda’ asking him the
same. He said a reply similar to that given by Thawban.

Abu Muhammad said: al-Waleed ibn Hisham is from among the senior companions
of Umar ibn Abdal Aziz, (renowned) for his virtue and good deeds. And the
remainder of the isndd is more famous than asking about them? No one may say that
this sujud (prostration) is specific only to the sujud of prayer; whosoever says as much
has cast a lie upon the Messenger of Allah peace and blessings be upon him,
attributing to him that which he has not aid; reporting of matters of the unseen by way
of conjecture and lies. Indeed, we have narrated upon the authority of Abu Bakr al-
Sadeeq, didn’t he make a sujud following the victory at al-Yamanmah? And from
Ali ibn Abi Talib, that when he found Dhul-Thadiya among the dead, (didn’t) he
make a sujud — knowing that he was from invalidated party of misguidance, and that
he (Ali) was righteous upon the truth? It is authentically reported from Ka’b ibn
Malik in the hadith of his absence from (the battle of) Tabuk, when he was repentant,
did he not make sujud? There is no contradiction to be found from among all these
companions originally, nor is there the slightest blink at the report of Ka’b al-Bata.



Pray upon what is found of a dead Muslim

Pray upon what is found of a dead Muslim even if it is the nail or hair (that is present)
and greater than that, and wash and shroud (the deceased); except where it relates to
a martyr, as there is no washing but wrapping and burial.'® And a deceased Muslim
is prayed over, even in absentia and (even if) there is nothing of him. If another organ
is found from the dead also after that, it is (also) washed, shrouded and buried. There
is nothing untoward with prayer upon (the deceased) for a second time, thereafter
forever?

The proof for that: we mentioned previously the obligation of washing the dead,
shrouding, burial and the prayer upon them. So, it is correct to wash all of it, part of
it, greater or lesser, altogether (then) shroud and bury. Hence without doubt that it
obliged upon every part of it.

Abu Hanifah and his companions said: if half of the dead is found, with the head
being present, or more than half of it (the body), wash, shroud and pray upon it. (But)
if the half that is found doesn’t have a head, or less than half (of the body) with the
head, then do not wash, shroud or pray over it!

Abu Muhammad said: this is mixing matters up. It is said unto them: from where
did you determine that prayer upon the greater part (of the deceased) is obligatory,
but upon half or less of it is not obligatory? And you have made a fourth in what is
cleared from the stomach of the free and a greater part of the hair in the ruling of all
of it? And you have made the tenth in some of your issues also in the ruling of all of
it? Or ten beard hairs from the muhrimeen, as per the statement of Muhammad ibn
al-Hasan — so from where are these rulings in Deen besides from other than Allah the
exalted?

Indeed, it is narrated from Abu Ayyub al-Ansari and Abu Musa al-‘Ashari may
Allah be pleased with them: they prayed upon a man, mankind. It is the statement of
Abu Sulayman and his companions. It is narrated from Umar, that he prayed upon a
bone, and from Abu ‘Ubaydah, that he prayed upon a head. Regarding the prayer in
absentia, there has come upon the matter a decisive text, which is a rich consideration,
and it is considered as being obliged to that prayer, because the Messenger of Allah

1 No. 580: al-Muhalla Vol 3, pp. 361/363.



peace be upon him said: ‘Pray over your companion.’ It is a generality in which the
absent and the present are included, and it is not permissible to single out one of them.
Rather, it is fard (obligatory) upon every Muslim who was buried without a prayer to
offer the funeral prayer for him from among the Muslims who reached this point,
because it is an fard kifayah (obligation of sufficiency), and it is an obligation for the
one who prayed over him.
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Abdur-Rahman ibn Abdullah narrated to us Ibrahim ibn Ahmad narrated to us
al-Farabry narrated to us al-Bukhari narrated to us: Isma’il narrated to us he
said Malik narrated to me from Ibn Shihab from Sa’eed ibn al-Mussayib from
Abu Hurayrah may Allah be pleased with him that the Messenger of Allah
peace be upon him informed (people) about the death of al-Najashi on the very
day he died. He went towards the Musalla (praying place) and the people stood
behind him in rows. He said four Takbirs (funerary prayer).

To the channel of al-Bukhari:
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Ibrahim ibn Musa narrated to us Hisham ibn Yusuf reported to us that Ibn
Jurayj reported to them, he said, ‘Ata reported to me that he heard Jabir ibn
Abdullah, may Allah be pleased with him, saying the Prophet peace be upon
him said: Today a righteous man from Abyssinia, has passed away, so let us
prayer upon him. He (Jabir) said: We lined up in rows and after that the Prophet
peace be upon him led the prayer and we were in rows.

To the channel of al-Bukhari:
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Mussadad narrated to us from Abu ‘Awanah from Qatadah from ‘Ata from

Jabir ibn Abdullah, may Allah be pleased with him, that the Messenger of Allah
peace be upon him prayed (funerary prayer) upon al-Najashi.



Jabir said: ‘I was there in the second or third row.” It is also reported from a strong
channel by way of Imran ibn Hussain from the Prophet peace be upon him.'®' So,
this order by the Messenger of Allah peace be upon him is accompanied by his action
and that of the majority of his companions.'®® There is no better consensus than this.
The reports are mutawatir (continuously recurrent) from the majority of the
companions, may Allah be pleased with him, as we have mentioned.

Malik and Abu Hanifah dissuaded this, their followers claiming the matter to be
specific to the Najashi; and this claim is a lie without proof, and with Allah is all
tawfeeq. If they are to say: (was the) act done by one among the companions after
the Messenger of Allah peace be upon him? We say unto them: has it been reported
from any one of the companions that they repudiated or denied it? Thereafter we say
unto them: there is no proof in one other than the Messenger of Allah peace be upon
him. He the Exalted said:
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So that people should not have a plea against Allah after the (coming of)
Messengers.lé3

el Sahth Muslim: And Zuhayr ibn Harb and Ali ibn Hujr narrated to us, they said Isma’il narrated

to us (hawala) Yahya ibn Ayub narrated to us Ibn ‘Ulaya narrated to us from Ayub from Abu
Qilabah from Abu Muhallab from Imran ibn Hussain he said the Messenger of Allah peace be upon
him said: 4 brother of yours has died, so stand up and offer prayer for him. That is to say, the
Najashi and in the channel transmitted by Zubayr (the words are): “Your brother.’

162 A fter citing the tradition of Imran ibn Hussain in his collection of Sunan, Tirmidhi states there
are narrations on this topic from several companions such as: Abu Hurayrah, Jabir ibn Abdullah,
Abu Sa’eed, Hudhaifa ibn Aseed and Jarir ibn Abdullah.

' Our’an 4: 165



Praying upon the dead in absentia with the Imam in congregation

The Messenger of Allah peace be upon him prayed for the Najashi and he died in the
land of Abyssinia (Ethiopia).'®* His companions prayed with him in rows. This is a
consensus from them and it is not permissible for it to be infringed.
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