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11. The Prophet (peace be upon him) permits all that
is good & prohibits that which is malignant, obscene
& evil

Allah the exalted, the majestic states the following in the Qur’ān:

َﻦ
ُ اﻟﱠ ِﺬﯾﻦَ ﯾَﺘﱠﺒِﻌُﻮنَ اﻟ ﱠﺮ
ِ ﯿﻞ ﯾَﺄْ ُﻣ ُﺮھُﻢ ﺑِﺎ ْﻟ َﻤ ْﻌ ُﺮ
ِ ﻧﺠ
ِ اﻹ
ِ وف َوﯾَ ْﻨ َﮭﺎ ُھ ْﻢ ﻋ
ِ ْ ﺳﻮ َل اﻟﻨﱠﺒِ ﱠﻲ ْاﻷُ ﱢﻣ ﱠﻲ اﻟﱠ ِﺬي ﯾَ ِﺠﺪُوﻧَﮫُ َﻣ ْﻜﺘُﻮﺑًﺎ ِﻋﻨ َﺪ ُھ ْﻢ ﻓِﻲ اﻟﺘ ْﱠﻮ َرا ِة َو
َ ِت َوﯾُ َﺤ ﱢﺮ ُم َﻋﻠَ ْﯿ ِﮭ ُﻢ ا ْﻟ َﺨﺒَﺎﺋ
ﺻ َﺮ ُھ ْﻢ َو ْاﻷَ ْﻏ َﻼ َل اﻟﱠﺘِﻲ َﻛﺎﻧَﺖْ َﻋﻠَ ْﯿ ِﮭ ْﻢ ﻓَﺎﻟﱠ ِﺬﯾﻦَ آ َﻣﻨُﻮا ﺑِ ِﮫ
ْ ِﻀ ُﻊ َﻋ ْﻨ ُﮭ ْﻢ إ
َ َﺚ َوﯾ
ِ ا ْﻟ ُﻤﻨ َﻜ ِﺮ َوﯾُ ِﺤ ﱡﻞ ﻟَ ُﮭ ُﻢ اﻟﻄﱠﯿﱢﺒَﺎ
َﺼ ُﺮوهُ َواﺗﱠﺒَ ُﻌﻮا اﻟﻨﱡﻮ َر اﻟﱠ ِﺬي أُﻧ ِﺰ َل َﻣ َﻌﮫُ أُو ٰﻟَﺌِ َﻚ ُھ ُﻢ ا ْﻟ ُﻤ ْﻔﻠِ ُﺤﻮن
َ ََو َﻋ ﱠﺰ ُروهُ َوﻧ
Those who follow the Apostle-Prophet, the unlettered, whom they find written down with them in the
Torah and the Bible (who) enjoins them good and forbids them evil, and makes lawful to them the
good things and makes unlawful to them impure things, and removes from them their burden and the
shackles which were upon them; so (as for) those who believe in him, honour and help him, follow the
light which has been sent down with him, these it is that are the successful. 1

ح ُﻣ َﻜﻠﱢﺒِﯿﻦَ ﺗُ َﻌﻠﱢ ُﻤﻮﻧَ ُﮭﻦﱠ ِﻣ ﱠﻤﺎ َﻋﻠﱠ َﻤ ُﻜ ُﻢ ﱠ
َﺴ ْﻜﻦ
ْ َﯾ
َ ﷲُ ﻓَ ُﻜﻠُﻮا ِﻣ ﱠﻤﺎ أَ ْﻣ
ِ ﺴﺄَﻟُﻮﻧَ َﻚ َﻣﺎ َذا أُ ِﺣ ﱠﻞ ﻟَ ُﮭ ْﻢ ﻗُ ْﻞ أُ ِﺣ ﱠﻞ ﻟَ ُﻜ ُﻢ اﻟﻄﱠﯿﱢﺒَﺎتُ َو َﻣﺎ َﻋﻠﱠ ْﻤﺘُﻢ ﱢﻣﻦَ ا ْﻟ َﺠ َﻮا ِر
ﷲِ َﻋﻠَ ْﯿ ِﮫ َواﺗﱠﻘُﻮا ﱠ
ﷲَ إِنﱠ ﱠ
ﺳ َﻢ ﱠ
ب
ْ َﻋﻠَ ْﯿ ُﻜ ْﻢ َو ْاذ ُﻛ ُﺮوا ا
َ ﺳ ِﺮﯾ ُﻊ ا ْﻟ ِﺤ
َ َﷲ
ِ ﺴﺎ
They ask you as to what is allowed to them. Say: The good things are allowed to you, and what you
have taught the beasts and birds of prey, training them to hunt-- you teach them of what Allah has

1

Qur’ān 7: 157
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taught you-- so eat of that which they catch for you and mention the name of Allah over it; and be
careful of (your duty to) Allah; surely Allah is swift in reckoning. 2

َﺼﻨَﺎتُ ِﻣﻦ
َ ت َوا ْﻟ ُﻤ ْﺤ
َ َﺎب ِﺣ ﱞﻞ ﻟﱠ ُﻜ ْﻢ َوطَ َﻌﺎ ُﻣ ُﻜ ْﻢ ِﺣ ﱞﻞ ﻟﱠ ُﮭ ْﻢ َوا ْﻟ ُﻤ ْﺤ
َ ا ْﻟﯿَ ْﻮ َم أُ ِﺣ ﱠﻞ ﻟَ ُﻜ ُﻢ اﻟﻄﱠﯿﱢﺒَﺎتُ َوطَ َﻌﺎ ُم اﻟﱠ ِﺬﯾﻦَ أُوﺗُﻮا ا ْﻟ ِﻜﺘ
ِ ﺼﻨَﺎتُ ِﻣﻦَ ا ْﻟ ُﻤﺆْ ِﻣﻨَﺎ
ﺎن ﻓَﻘَ ْﺪ
َ ﺼﻨِﯿﻦَ َﻏ ْﯿ َﺮ ُﻣ
َ َاﻟﱠ ِﺬﯾﻦَ أُوﺗُﻮا ا ْﻟ ِﻜﺘ
ِ ﺎب ِﻣﻦ ﻗَ ْﺒﻠِ ُﻜ ْﻢ إِ َذا آﺗَ ْﯿﺘُ ُﻤﻮھُﻦﱠ أُ ُﺟﻮ َرھُﻦﱠ ُﻣ ْﺤ
ٍ ﺴﺎﻓِ ِﺤﯿﻦَ َو َﻻ ُﻣﺘ ِﱠﺨ ِﺬي أَ ْﺧﺪ
ِ ﺎﻹﯾ َﻤ
ِ ْ َِان َو َﻣﻦ ﯾَ ْﻜﻔُ ْﺮ ﺑ
َﺎﺳ ِﺮﯾﻦ
ِ َﺣﺒِﻂَ َﻋ َﻤﻠُﮫُ َو ُھ َﻮ ﻓِﻲ ْاﻵ ِﺧ َﺮ ِة ِﻣﻦَ ا ْﻟ َﺨ
This day (all) the good things are allowed to you; and the food of those who have been given the Book
is lawful for you and your food is lawful for them; and the chaste from among the believing women
and the chaste from among those who have been given the Book before you;; when you have given
them their dowries, taking (them) in marriage, not fornicating nor taking them for paramours in
secret; and whoever denies faith, his work indeed is of no account, and in the hereafter he shall be
one of the losers. 3

ﯿﻞ ﱠ
ﷲِ َﻛﺜِﯿ ًﺮا
َ ﺼ ﱢﺪ ِھ ْﻢ ﻋَﻦ
َ ِت أُ ِﺣﻠﱠﺖْ ﻟَ ُﮭ ْﻢ َوﺑ
ٍ ﻓَﺒِﻈُ ْﻠ ٍﻢ ﱢﻣﻦَ اﻟﱠ ِﺬﯾﻦَ ھَﺎدُوا َﺣ ﱠﺮ ْﻣﻨَﺎ َﻋﻠَ ْﯿ ِﮭ ْﻢ طَﯿﱢﺒَﺎ
ِ ِ ﺳﺒ
Wherefore for the iniquity of those who are Jews did We disallow to them the good things which had
been made lawful for them and for their hindering many (people) from Allah's way. 4

We would hasten to add at this juncture that when we say that something is good (ṭayib) in
itself or for considerations to do with that entity; or that something is deemed impure /
malignant / evil (khabeeth) in and of itself, for considerations related to that entity, this is said
within the context of the present created world. It is but one of the possibilities of existence,
but not of necessity. It is like this because Allah the exalted has made it that way by virtue of
his divine decree. Allah’s omnipotent free will rules over everything and there is nothing
whatsoever to place a limit or restriction upon it. There is no other authority beyond Allah or
a higher right of appeal or audience. He is the most high, the wisest; the first – nothing existed
before him – and he is the last – there is nothing after him; he is the all-knowing, the all
powerful.

2
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Therefore, a lawful (ḥalāl) thing is so because Allah made it so. He made it so within the
framework of his own divine absolute will to objects with a specific design and attribute, rather
than due to an internal necessity of the created object, or for as an absolute necessary concept.
Thus, there is an important distinction between the creative command of Allah and his own
legislative will. In principle there is nothing to say that Allah cannot create something to be
good (ṭayib) in and of itself, yet deem that as being prohibited as part of a Sharī’ah for whatever
considerations as part of his legislative command. What constitutes the ‘lawful’, therefore, is
what Allah the exalted decrees as lawful by his legislative command. Matters that are
‘prohibited’ are judged in the same way. Ultimately, Allah is the determining authority in the
judgement of what constitutes the lawful and prohibited. Allah is the first and the last. He is
the absolute authority and it is to him the eventual return ultimately is. There is no deity other
than him. As cited previously the blessed verses from the Qur’ān provide us with unequivocal
statements, establishing certain binding proofs. From these we may detail the following
maxims:

v There is a fundamental distinction between what the concept of good (ṭayib) is and the
concept of lawful (ḥalāl). The two concepts are independent of each other, with no
necessity dictating that the two should coincide. What is deemed good (ṭayib) is as a
result of Allah’s divine will pertaining to its creation and destination, or proportionality
(qadr) in that manner or fashion. Lawful (ḥalāl) relates to a matter being decided as
such by the legislative command of Allah.
v Concerning the concept what is malignant (khabeeth) and prohibited (ḥarām) they are
also independent from each other in the same manner as described in relation to the
good (ṭayib) and the lawful (ḥalāl).
v Nothing can dictate to Allah the exalted, ultimate lord, whose sovereignty is absolute.
Hence if he wishes, he is fully able to prohibit some matters which are deemed to be
good (ṭayib), just as he is fully able to keep the law (ḥukm Sharī’) silent in relation to
matters which are from amongst the khabā’ith, thereby not explicitly censuring them.
Allah is fully conversant with what is good in and of itself and what is malignant or evil
in and of itself. By way of ranks or degrees of consideration this in the grand scheme
of things is secondary to Allah’s overriding lordship and sovereignty. Allah judges as
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he wills, he legislates as he wills; Allah cannot be questioned as to what he does, though
we will be questioned for what we do!5
v Regardless of what Allah legislates, his judgement is absolute; not being subject to
revision or higher right of appeal. He, the exalted is accountable to none. Obedience
to him is absolute without limit, being a binding rational necessity.
v For the final Ummah though, Allah has bestowed a number of distinct blessings. Not
only have we been favoured with having Muḥammad (peace be upon him) as our
Prophet and the seal of Prophethood itself, but Allah has synchronised the Sharī’ah
revealed to him; thereby making lawful (ḥalāl) everything that is good (ṭayib) and
prohibiting everything that is evil or malignant (khabeeth). The situation now is in
contrast to some of the previous nations. They were burdened having shackles placed
upon them. Yet now they have been given a reprieve. By accepting the final Sharī’ah
and the Prophethood of Muḥammad (peace be upon him) they too can partake in the
good (ṭayib) that was previously unlawful for them. Matters that are khabeeth have
been made unlawful on this blessed Ummah by the mercy of Allah, whereas some were
not in previous revealed legislation, like alcohol.

Without doubt Islam is the perfect complete Deen. Its revealed texts contain, by the grace of
Allah, the judgment concerning all things, be they objects or actions until the day of judgement.
This has obviated the need to dwell upon extensive studies into the reality or nature of an act
or object in order to determine whether it is good or evil. Consequently, we are assured that
the reality as established by the revealed texts in the last blessed Sharī’ah as it relates to what
is good (ṭayib) being lawful (ḥalāl) and what is khabeeth being prohibited (ḥarām). Allah the
exalted has guaranteed this for us. Therefore we can assert with the fullest of knowledge,
bearing witness by Allah, that all which he has made lawful is the last final Sharī’ah is good
in and of itself. All which he has deemed unlawful is bad / evil in and of itself. Determining
the precise nature via investigation of the nature of objects, utilities and perhaps even the
ultimate value of some particular acts or statements – whether it is ṭayib or khabeeth becomes
a secondary matter once the proper Islamic position has been established. Similar can be said

5

As expressed by the Qur’ānic verse found in 21: 23 and other places
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of the philosophical speculation that has surrounded the notion of what is ṭayib or khabeeth in
itself, whether that be on a microscopic level in terms of its basic constituents or in relation to
its sociological effects via the gathering and study of empirical evidence. Overall its relative
importance or weight in terms of legislation becomes relegated. Man can only conduct
investigation up to a given point and ultimately his knowledge is infinitesimally limited when
compared to the creator and lord of the worlds, Allah the exalted, who is omniscient.
Even if we suppose the possibility in principle that man could have the ability to
comprehend the nature of things from all necessary angles, the reality of human endeavours in
legislation demonstrates otherwise. All nations, civilisations and people have witnessed laws
being formulated, implemented and then either amended or repealed totally for one or more
consideration that was not evident at the time when they were formulated. In the round, such
factors buttress our belief that mankind will always come in second in relation to this, despite
the onset of time and accumulation of successive generations of knowledge. Notwithstanding
mankind’s proclivity for placing other non-rational considerations at the forefront of mind,
such as limited worldly benefit, even if the assumption is made that the human mind is in
principle reaching a definitive judgement in relation to whether a matter is truly ṭayib or
khabeeth; it would be only a theoretical intellectual endeavour. All the while we have the final
Sharī’ah which Allah has given us providing the ultimate determiner of such things. The
solution to human malaise in this area rests with the ḥukm shari’, as outlined previously; the
legal texts provide the complete necessary guidance. Legal judgement is not permissible
except by way of a legal text. Faith (al-‘Imān) and Islam stipulate all matters to be referred
back to Allah and his Messenger (peace be upon him). There is no valid alternate position.
Concerning what we have previously said about the Arabic word ‘khabā’ith’ there is some
conformity with the word ‘al-fawāḥish’ – indecencies. Therefore, the fact that something is
indecent is a matter of self; a reality that can be readily discernible. It has nothing to do with
laws. Indecency is doing something beyond its proper limit. It is a concept that is often used
in classifying the actions and statements, in addition to the relations and proportions, the
abstract systems, and conventional positive matters. The notion of ‘al-fawāḥish’ hasn’t been
used to describe an object or benefit; the word used in the legal texts for these is khabeeth. For
the sake of clarity, for an object or action to be classified as fāḥisha - whether in itself or for
some other consideration - it is because Allah the exalted has made it thus by way of his divine
decree (qadr) and creative act. It has been given that nature, for want of a better word, by the
absolute free will of Allah, which rules over everything. This is done within the framework of
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Allah’s Absolute Will to create objects on specific moulds and attributes, rather than due to an
internal necessity of the created object.
It is established by way of definite evidence that Allah has forbidden all manner of
indecencies (al-fawāḥish), open or concealed, in this last Sharī’ah, just as he has forbidden the
khabā’ith as detailed in the following Qur’ānic verses:

ﺸ ِﺮ ُﻛﻮا ﺑِ ﱠ
اﻹ ْﺛ َﻢ َوا ْﻟﺒَ ْﻐ َﻲ ﺑِ َﻐ ْﯿ ِﺮ
ْ ُﻖ َوأَن ﺗ
ا ْﻟ َﺤ ﱢ
ُ ﺎ‚ِ َﻣﺎ ﻟَ ْﻢ ﯾُﻨَ ﱢﺰ ْل ﺑِ ِﮫ
َ اﺣ
ِ ﺳ ْﻠﻄَﺎﻧًﺎ َوأَن ﻗُ ْﻞ إِﻧﱠ َﻤﺎ َﺣ ﱠﺮ َم َرﺑﱢ َﻲ ا ْﻟﻔَ َﻮ
ِ ْ ﺶ َﻣﺎ ظَ َﮭ َﺮ ِﻣ ْﻨ َﮭﺎ َو َﻣﺎ ﺑَﻄَﻦَ َو
ﺗَﻘُﻮﻟُﻮا َﻋﻠَﻰ ﱠ
َﷲِ َﻣﺎ َﻻ ﺗَ ْﻌﻠَ ُﻤﻮن
Say: My Lord has only prohibited indecencies (al-fawāḥish), those of them that are apparent as well
as those that are concealed, sin, and rebellion without justice; that you associate with Allah that for
which He has not sent down any authority, and that you say against Allah what you don’t know. 6

ق ﻧﱠ ْﺤﻦُ ﻧَ ْﺮ ُزﻗُ ُﻜ ْﻢ َوإِﯾﱠﺎ ُھ ْﻢ
ْ ُﻗُ ْﻞ ﺗَ َﻌﺎﻟَ ْﻮا أَ ْﺗ ُﻞ َﻣﺎ َﺣ ﱠﺮ َم َرﺑﱡ ُﻜ ْﻢ َﻋﻠَ ْﯿ ُﻜ ْﻢ أَ ﱠﻻ ﺗ
َ ﺸ ِﺮ ُﻛﻮا ﺑِ ِﮫ
َ ﺷ ْﯿﺌًﺎ َوﺑِﺎ ْﻟ َﻮاﻟِ َﺪ ْﯾ ِﻦ إِ ْﺣ
ٍ ﺴﺎﻧًﺎ َو َﻻ ﺗَ ْﻘﺘُﻠُﻮا أَ ْو َﻻ َد ُﻛﻢ ﱢﻣﻦْ إِ ْﻣ َﻼ
ٰ ﷲ إ ﱠﻻ ﺑﺎ ْﻟﺤ ﱢ
َﺻﺎ ُﻛﻢ ﺑِ ِﮫ ﻟَ َﻌﻠﱠ ُﻜ ْﻢ ﺗَ ْﻌﻘِﻠُﻮن
ﻖ َذﻟِ ُﻜ ْﻢ َو ﱠ
َ ِ ِ ُ ﺲ اﻟﱠﺘِﻲ َﺣ ﱠﺮ َم ﱠ
َ ﺶ َﻣﺎ ظَ َﮭ َﺮ ِﻣ ْﻨ َﮭﺎ َو َﻣﺎ ﺑَﻄَﻦَ َو َﻻ ﺗَ ْﻘﺘُﻠُﻮا اﻟﻨﱠ ْﻔ
َ اﺣ
ِ َو َﻻ ﺗَ ْﻘ َﺮﺑُﻮا ا ْﻟﻔَ َﻮ
Say: Come I will recite what your Lord has forbidden to you-- (remember) that you do not associate
anything with Him and show kindness to your parents, and do not slay your children for (fear of)
poverty-- We provide for you and for them-- and do not draw nigh to indecencies, those of them which
are apparent and those which are concealed, and do not kill the soul which Allah has forbidden
except for the requirements of justice; this He has enjoined you with that you may understand. 7

These Qur’ānic verses are unequivocal. Indeed Allah has forbidden all manner of sexual
indecency in this last Sharī’ah, in fact any immorality whatsoever. Whether that be open or
concealed or whether that be from statements, acts, relations, abstractions or systems. The
same also applies to matters of convention and what concerns the khabā’ith as previously
mentioned. What we had mentioned above about khabā’ith can also be said here about alfawāḥish and with Allah is all success. Regarding previous nations, Allah permitted them to
commit certain khabā’ith and fāḥisha, demonstrating how destructive they were to their
societies. Examples of this are allowing alcohol to be drunk and the infamous grant of a
6
7

Qur’ān 7: 33
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monarchical ruling system which was requested from the people of Israel, despite Allah
warning them of its long-term consequences. They persistently supplicated this to their
Prophets and were warned that Allah would not answer their calls when it became burdensome.
A fuller discussion of this point can be found in our work entitled Ḥākimiyah wa Siyādat ashShar’. Such incidents bolster the truthfulness of the Prophet’s words (peace be upon him) as
collected in al-Jāmi aṣ-Ṣaḥīḥ al-Mukhtaṣr by Imām Bukhāri where he is reported to have said:

: ﻗﺎل، ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ،ﺣﺪﺛﻨﺎ إﺳﻤﺎﻋﯿﻞ ﺣﺪﺛﻨﻲ ﻣﺎﻟﻚ ﻋﻦ أﺑﻲ اﻟﺰﻧﺎد ﻋﻦ اﻷﻋﺮج ﻋﻦ أﺑﻲ ھﺮﯾﺮة ﻋﻦ اﻟﻨﺒﻲ
 ﻓﺈذا ﻧﮭﯿﺘﻜﻢ ﻋﻦ ﺷﻲء ﻓﺎﺟﺘﻨﺒﻮه، واﺧﺘﻼﻓﮭﻢ ﻋﻠﻰ أﻧﺒﯿﺎﺋﮭﻢ، إﻧﻤﺎ أھﻠﻚ ﻣﻦ ﻛﺎن ﻗﺒﻠﻜﻢ ﺳﺆاﻟﮭﻢ:دﻋﻮﻧﻲ ﻣﺎ ﺗﺮﻛﺘﻜﻢ
وإذا أﻣﺮﺗﻜﻢ ﺑﺄﻣﺮ ﻓﺄﺗﻮا ﻣﻨﮫ ﻣﺎ اﺳﺘﻄﻌﺘﻢ
Ismāeel narrated to us Mālik narrated to me from Abi Zinād from al-A’raj from Abu
Hurayrah from the Prophet (peace be upon him) who said: Leave me as I leave you for the
people who were before you were ruined because of their questions and their differences
over their Prophets. So, if I forbid you to do something, then keep away from it. And if I
order you to do something, then do of it as much as you can.

And also in the wording that has been reported by Imām Muslim in his Ṣaḥīḥ:

ﺣﺪﺛﻨﻲ ﺣﺮﻣﻠﺔ ﺑﻦ ﯾﺤﯿﯽ اﻟﺘﺠﯿﺒﻲ أﺧﺒﺮﻧﺎ اﺑﻦ وھﺐ أﺧﺒﺮﻧﻲ ﯾﻮﻧﺲ ﻋﻦ اﺑﻦ ﺷﮭﺎب أﺧﺒﺮﻧﻲ أﺑﻮ ﺳﻠﻤﺔ ﺑﻦ ﻋﺒﺪ
اﻟﺮﺣﻤﻦ وﺳﻌﯿﺪ ﺑﻦ اﻟﻤﺴﯿﺐ ﻗﺎﻻ ڪﺎن أﺑﻮ ھﺮﯾﺮة ﯾﺤﺪث أﻧﮫ ﺳﻤﻊ رﺳﻮل ﷲ ﺻﻠﯽ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ ﯾﻘﻮل ﻣﺎ
ﻧﮭﯿﺘڪﻢ ﻋﻨﮫ ﻓﺎﺟﺘﻨﺒﻮه وﻣﺎ أﻣﺮﺗڪﻢ ﺑﮫ ﻓﺎﻓﻌﻠﻮا ﻣﻨﮫ ﻣﺎ اﺳﺘﻄﻌﺘﻢ ﻓﺈﻧﻤﺎ أھﻠڪ اﻟﺬﯾﻦ ﻣﻦ ﻗﺒﻠڪﻢ ڪﺜﺮة ﻣﺴﺎﺋﻠﮭﻢ
واﺧﺘﻼﻓﮭﻢ ﻋﻠﯽ أﻧﺒﯿﺎﺋﮭﻢ
Ḥarmala ibn Yaḥya at-Tajeebe narrated to me Ibn Wahb reported to us Yunus reported to
me from Ibn Shihāb - Abu Salamah ibn Abdar-Raḥman and Sa’eed ibn Musayib reported
to me - they said Abu Hurayrah narrated to us that he heard the Messenger of Allah (peace
be upon him) say: Avoid that which I forbid you to do and do that which I command you to
do to the best of your capacity. Verily the people before you went to their doom because
they had put too many questions to their Prophets and then disagreed with their teachings.
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These aḥādith are truly Ṣaḥīḥ, being reported in almost all collections of ḥadith. At this
juncture, we would hasten to emphasize the following points. Firstly, that Allah has taken into
upon his majestic-self in the final and complete Sharī’ah to prohibit the khabā’ith as well as
the fawāḥish. Regarding previous revelations, that wasn’t always the case. Sometimes they
were left without a prohibition, thereby becoming permissible; Allah is the only absolute
sovereign, able to legislate as he wills.

Secondly, fāḥisha is something that is never

commanded by Allah the exalted. It is neither commanded as being an obligation nor allowed
to desirable. He may not legislate against it, as in previous laws, but it is never commanded.
That is above his sanctity and holiness, which is above any faults, just as he is above the notion
of meanness and lowness. As stated previously, the verse is unequivocal, ‘Allah does not
enjoin / command fāḥisha.’ 8
A number of simple examples can be given in order to further exemplify the general rules
that we have elucidated thus far. The first example is that of pork which we are prohibited
from eating by way of definite legal texts. The subject of ‘pork meat’ is no more than one of
the following possibilities:

1. If someone believed that pork is prohibited because Allah has prohibited it, then he is
a Muslim and a believer that has submitted the matter to Allah and His Messenger. No
harm is done if he further believes that:
a. Pork was prohibited because of its essential nature, i.e. that of being impure. Thus
it is from the blessing, mercy and kindness of Allah that he has given his servants a
straightforward rule which obviates the need to search out the true nature of this
item. This is what people of Islam should believe in this last massage as we
mentioned above.
b. The prohibition of eating pork is but a test, punishment, disciplining or for other
reasons that are only known to Allah. It could be that Allah is exercising his
legislative sovereignty in this regard. Pork could be good in itself from both sense
perception and from a medical point of view; it may well be that it is the tastiest of
all meats. This is a good opinion and a belief that could be accepted by those of the
8

Qur’ān 7: 28
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previous laws as well as by Muslims based upon the evidences outlined above. For
example, the great philosopher of Alexandria, Philo who was a contemporary of
Jesus (peace be upon him). He articulated this point lucidly arguing to the Romans
that pork may very well be the best of all meat, however God wishes to test who we
love most – the meat or him?
2. If someone believed that eating pork is prohibited because of its nature that of inner
impurity, that it is khabeeth, then that mind would force any rational person to avoid
impurity and harmful matters. This is what is expected from rational people before the
coming of the message and evidence, while after the message and the establishment of
evidence this opinion is an invalid belief that will cause its owner to renounce faith. He
accepts the law of reason; he makes reason his lord and god and not Allah or he accepts
the judgment of the mind without taking express permission of Allah. In any case this
viewpoint is not what is considered as submission to Allah. Rather it is disbelief which
contradicts Islam and leads one to exit the religion. Whoever believes in such a matter
is a polytheist and disbeliever, except he who has an excuse of ignorance, had a wrong
interpretation, was under compulsion, or similar from among reasons that would
prevent the accusation of disbelief being levelled. This opinion would be more indecent
and a greater disbelief if this person makes this prohibition obligatory on himself and
others, according to the opinion of the reason, which sees that this pork is khabeeth for
reasons such as:
a. This means that he obligates and forbids what Allah did not obligate or forbid,
which rationally contradicts the Tawḥeed of Allah's divinity that among its
characteristics is him being the ultimate sovereign.
b. It is an obvious accusation of lying, when confronted with the definite verse among
the Qur’ān that indicates that some good matters were forbidden in the previous
creeds. They were sent down as revelation and they were the true religion before
was abrogated. This is an accusation aimed at Allah, contradicting the right which
was obligated to him according to their invalid claim. Allah accordingly oppressed
and transgressed which is more offensive than the previous accusation, as it is
absolute disbelief, or it is a doubt that the Qur’ān is not revealed by Allah, which
again is disbelief causing one to exit the fold of Islam.
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The whole subject will differ completely if a legal text from this last honourable Sharī’ah was
revealed describing a certain matter, entity or act as being khabeeth. Then we can conclude
that it is definitely prohibited in this Sharī’ah of Muḥammad (peace be upon him). Unless that
is, it acts as an explanation that was revealed with a certain specification in mind, as is the case
with regard to the foodstuffs of garlic, onions and others, which have strong pungent smells.
Turning to the evidences from the Sunnah, we will note that there are a large body of aḥādith
that exist concerning the Prophet’s (peace be upon him) comment on these foods being
khabeeth or khabā’ith. However the clarification is also apparent in these evidences, which
we will now consider, that it was limited to that of its odour and people attending the masjid
after consuming them. To begin, Imām Muslim records in his Ṣāḥīḥ the following on the
authority of Abu Sa’eed al-Khudri:

 ﻟﻢ ﻧﻌﺪ أن:وﺣﺪﺛﻨﻲ ﻋﻤﺮو اﻟﻨﺎﻗﺪ ﺣﺪﺛﻨﺎ إﺳﻤﺎﻋﯿﻞ ﺑﻦ ﻋﻠﯿﺔ ﻋﻦ اﻟﺠﺮﯾﺮي ﻋﻦ أﺑﻲ ﻧﻀﺮة ﻋﻦ أﺑﻲ ﺳﻌﯿﺪ ﻗﺎل
 واﻟﻨﺎس ﺟﯿﺎع ﻓﺄﻛﻠﻨﺎ ﻣﻨﮭﺎ، اﻟﺜﻮم: ﻓﻲ ﺗﻠﻚ اﻟﺒﻘﻠﺔ، ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ،ﻓﺘﺤﺖ ﺧﯿﺒﺮ ﻓﻮﻗﻌﻨﺎ أﺻﺤﺎب رﺳﻮل ﷲ
 ﻣﻦ أﻛﻞ ﻣﻦ ھﺬه اﻟﺸﺠﺮة: ﻓﻘﺎل، اﻟﺮﯾﺢ، ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ،أﻛﻼ ﺷﺪﯾﺪا ﺛﻢ رﺣﻨﺎ إﻟﻰ اﻟﻤﺴﺠﺪ ﻓﻮﺟﺪ رﺳﻮل ﷲ
ْ  َﺣ ُﺮ َﻣ،ﺖ
ْ  ) َﺣ ُﺮ َﻣ: ﻓﻘﺎل اﻟﻨﺎس،اﻟﺨﺒﯿﺜﺔ ﺷﯿﺌﺎ ﻓﻼ ﯾﻘﺮﺑﻨﺎ ﻓﻲ اﻟﻤﺴﺠﺪ
، ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ، ﻓﺒﻠﻎ ذاك اﻟﻨﺒﻲ،(ﺖ
! وﻟﻜﻨﮭﺎ ﺷﺠﺮة أﻛﺮه رﯾﺤﮭﺎ، إﻧﮫ ﻟﯿﺲ ﺑﻲ ﺗﺤﺮﯾﻢ ﻣﺎ أﺣﻞ ﷲ ﻟﻲ: أﯾﮭﺎ اﻟﻨﺎس:ﻓﻘﺎل
And ‘Amr al-Nāqid narrated to me Ismāeel bin ‘Ulaya narrated to us from al-Jariri from
Abu Naḍra from Abu Sa’eed who said: We made no transgression but Khaybar was
conquered. We, the Companions of the Messenger of Allah (peace be upon), fell upon this
plant, garlic. Because the people were hungry, we ate it to our heart's content and then
made our way towards the masjid. The Messenger of Allah (peace be upon him) sensed its
odour and he said: He who takes anything of this offensive plant (shajara khabeetha) must
not approach us in the masjid. The people said: Its (use) has been forbidden; its (use) has
been forbidden. This reached the Messenger of Allah (peace be upon him) and he said: O
people, I cannot forbid (the use of a thing) which Allah has made lawful, but (this garlic)
is a plant the odour of which is repugnant to me.

The narration is also found in the Musnad of Aḥmad bin Ḥanbal as well as in the Sunan alKubra of Bayhaqy. It is also found in Ṣaḥīḥ Ibn Khuzayma as follows:
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(أﺧﺒﺮﻧﺎ أﺑﻮ طﺎھﺮ ﺣﺪﺛﻨﺎ أﺑﻮ ﺑﻜﺮ ﺣﺪﺛﻨﺎ أﺑﻮ ﻣﻮﺳﻰ ﻣﺤﻤﺪ ﺑﻦ اﻟﻤﺜﻨﻰ ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻷﻋﻠﻰ ﺣﺪﺛﻨﺎ ﺳﻌﯿﺪ اﻟﺠﺮﯾﺮي )ح
وﺣﺪﺛﻨﺎ أﺑﻮ ھﺎﺷﻢ زﯾﺎد ﺑﻦ أﯾﻮب ﺣﺪﺛﻨﺎ إﺳﻤﺎﻋﯿﻞ ﺣﺪﺛﻨﺎ ﺳﻌﯿﺪ اﻟﺠﺮﯾﺮي ﻋﻦ أﺑﻲ ﻧﻀﺮة ﻋﻦ أﺑﻲ ﺳﻌﯿﺪ ﻗﺎﻟﮫ ﺑﻤﺜﻞ
 وإﻧﮫ ﯾﺄﺗﯿﻨﻨﻲ ﻣﻦ: وزاد أﺑﻮ ﻣﻮﺳﻰ ﻓﻲ آﺧﺮ ﺣﺪﯾﺜﮫ، ھﺬا ﺣﺪﯾﺚ أﺑﻲ ھﺎﺷﻢ: ﺛﻢ ﻗﺎل اﺑﻦ ﺧﺰﯾﻤﺔ،ﺣﺪﯾﺚ ﻣﺴﻠﻢ
اﻟﻤﻼﺋﻜﺔ ﻓﺄﻛﺮه أن ﯾﺸﻤﻮا رﯾﺤﮭﺎ
Abu Ṭāhir reported to us Abu Bakr narrated to us Abu Musa Muḥammad bin al-Muthanna
narrated to us Abdal-A’la narrated to us Sa’eed al-Jariri narrated to us (ḥawala) and Abu
Hāshim Ziyād bin Ayub narrated to us Ismāeel narrated to us Sa’eed al-Jariri Abu Naḍra
narrated to us from Abu Sa’eed, he said similarly to the ḥadith of Muslim, then Ibn
Khuzayma said: ‘This ḥadith has come from Abu Hāshim who increased the ḥadith of Abu
Musa at the end saying, ….and indeed the angels have come to me and I dislike that they
go in this foul odor.’

In the Musnad of Aḥmad bin Ḥanbal we find the following reported:

، ﻧﮭﻰ رﺳﻮل ﷲ: ﺣﺪﺛﻨﺎ ﺧﺎﻟﺪ ﺑﻦ ﻣﯿﺴﺮة ﺣﺪﺛﻨﺎ ﻣﻌﺎوﯾﺔ ﺑﻦ ﻗﺮة ﻋﻦ أﺑﯿﮫ ﻗﺎل:ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟﻤﻠﻚ ﺑﻦ ﻋﻤﺮو ﻗﺎل
 ان ﻛﻨﺘﻢ ﻻ ﺑﺪ: ﻣﻦ أﻛﻠﮭﻤﺎ ﻓﻼ ﯾﻘﺮﺑﻦ ﻣﺴﺠﺪﻧﺎ! وﻗﺎل: ﻋﻦ ھﺎﺗﯿﻦ اﻟﺸﺠﺮﺗﯿﻦ اﻟﺨﺒﯿﺜﺘﯿﻦ وﻗﺎل،ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ
 ﻗﺎل ﯾﻌﻨﻰ اﻟﺒﺼﻞ واﻟﺜﻮم،ًآﻛﻠﯿﮭﻤﺎ ﻓﺄﻣﯿﺘﻤﻮھﻤﺎ طﺒﺨﺎ
Abdal-Malik bin Amr narrated to us he said Khālid bin Maysara narrated to us Mu’āwiya
bin Qurra narrated to us from his father he said: The Prophet (peace be upon him) prohibited
(us) from these two filthy trees / plants. And he said: Whoever eats from them let him not
approach our masjid! And he said: If it is necessary to eat them, deaden them by cooking.
He said – that is to say – onion and garlic.

The narration is also reported by Imām an-Nasā’i in the Sunan al-Kubra as well as in Sharḥ
Ma’āni al-Athār. Furthermore in Ṣaḥīḥ Muslim we find:

 ﻧﮭﻰ:ﺣﺪﺛﻨﺎ أﺑﻮ ﺑﻜﺮ ﺑﻦ أﺑﻲ ﺷﯿﺒﺔ ﺣﺪﺛﻨﺎ ﻛﺜﯿﺮ ﺑﻦ ھﺸﺎم ﻋﻦ ھﺸﺎم اﻟﺪﺳﺘﻮاﺋﻲ ﻋﻦ أﺑﻲ اﻟﺰﺑﯿﺮ ﻋﻦ ﺟﺎﺑﺮ ﻗﺎل
 ﻣﻦ أﻛﻞ ﻣﻦ ھﺬه: ﻋﻦ أﻛﻞ اﻟﺒﺼﻞ واﻟﻜﺮاث ﻓﻐﻠﺒﺘﻨﺎ اﻟﺤﺎﺟﺔ ﻓﺄﻛﻠﻨﺎ ﻣﻨﮭﺎ ﻓﻘﺎل، ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ،رﺳﻮل ﷲ
 ﻓﺈن اﻟﻤﻼﺋﻜﺔ ﺗﺄذى ﻣﻤﺎ ﯾﺘﺄذى ﻣﻨﮫ اﻹﻧﺲ،اﻟﺸﺠﺮة اﻟﻤﻨﺘﻨﺔ ﻓﻼ ﯾﻘﺮﺑﻦ ﻣﺴﺠﺪﻧﺎ
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Abu Bakr ibn Abi Shayba narrated to us Kathir bin HIshām narrated to us from HIshām
ad-Distuwā’ee from Abu Zubayr from Jābir who said: The Prophet (peace be upon him)
forbade eating of onions and leek. When we were overpowered by a desire (to eat) we ate
them. Upon this he (the Holy Prophet) said: He who eats of this offensive plant must not
approach our mosque, for the angels are harmed by the same things as men.

The narration is reported in other collections, such as in Ṣaḥīḥ Ibn Ḥibban, Musnad Aḥmad,
the Sunan al-Kubra of Bayhaqy and in Musnad Abu Ya’la. Shaykh Ḥussein Asad said: ‘Its
men (i.e. its narrators) are the men of Ṣaḥīḥ.’ Also reported in Muslim is the following
narration providing an additional clarification in regarding eating these items in private:

 ﺣﺪﺛﻨﻲ ﻋﻄﺎء ﺑﻦ أﺑﻲ: أﺧﺒﺮﻧﺎ ﺑﻦ وھﺐ أﺧﺒﺮﻧﻲ ﯾﻮﻧﺲ ﻋﻦ ﺑﻦ ﺷﮭﺎب ﻗﺎل:وﺣﺪﺛﻨﻲ أﺑﻮ اﻟﻄﺎھﺮ وﺣﺮﻣﻠﺔ ﻗﺎﻻ
 ﻣﻦ أﻛﻞ: ﻗﺎل، ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ، )وﻓﻲ رواﯾﺔ ﺣﺮﻣﻠﺔ وزﻋﻢ( أن رﺳﻮل ﷲ،رﺑﺎح أن ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﻗﺎل
 وإﻧﮫ أﺗﻲ ﺑﻘﺪر ﻓﯿﮫ ﺧﻀﺮوات ﻣﻦ ﺑﻘﻮل ﻓﻮﺟﺪ ﻟﮭﺎ،ﺛﻮﻣﺎ أو ﺑﺼﻼ ﻓﻠﯿﻌﺘﺰﻟﻨﺎ أو ﻟﯿﻌﺘﺰل ﻣﺴﺠﺪﻧﺎ وﻟﯿﻘﻌﺪ ﻓﻲ ﺑﯿﺘﮫ
 ﻓﺈﻧﻲ: »ﻛﻞ: ﻗﺮﺑﻮھﺎ إﻟﻰ ﺑﻌﺾ أﺻﺤﺎﺑﮫ ﻓﻠﻤﺎ رآه ﻛﺮه أﻛﻠﮭﺎ ﻗﺎل:رﯾﺤﺎ ﻓﺴﺄل ﻓﺄﺧﺒﺮ ﺑﻤﺎ ﻓﯿﮭﺎ ﻣﻦ اﻟﺒﻘﻮل ﻓﻘﺎل
أﻧﺎﺟﻲ ﻣﻦ ﻻ ﺗﻨﺎﺟﻲ
And Abu Ṭāhir and Ḥarmala narrated to me, they said Ibn Wahb reported to us Yunus
reported to me from Ibn Shihāb he said A’ṭā bin Abi Rabāḥ narrated to me that Jābir ibn
Abdallah said (and in the channel of Ḥarmala he claimed) that the Messenger of Allah
(peace be upon him) said: He who eats garlic or onion should remain away from us or from
our masjid and stay in his house. A kettle was brought to him which had (cooked)
vegetables in it. He smelt (offensive) odour in it. On asking he was informed of the
vegetables (cooked in it). He said: Take it to such and such Companion. When he saw it,
he also disliked eating it. (Upon this) he (the Prophet) said: You may eat it, for I converse
with the one with whom you do not converse.

This narration is also in the Musnad of Aḥmad although at the beginning it has the wording –
‘to sit in his house.’ It is also in the Ṣaḥīḥ of Ibn Khuzayma similar to that of Aḥmad as well
as being reported in Mu’jam al-Ṣagheer of Ṭabarāni.
following is reported:

In the Ṣaḥīḥ of Ibn Khuzayma the
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أﺧﺒﺮﻧﺎ أﺑﻮ طﺎھﺮ ﺣﺪﺛﻨﺎ أﺑﻮ ﺑﻜﺮ ﺣﺪﺛﻨﺎ ﯾﻮﻧﺲ ﺑﻦ ﻋﺒﺪ اﻷﻋﻠﻰ ﺣﺪﺛﻨﺎ ﺑﻦ وھﺐ أﺧﺒﺮﻧﻲ ﻋﻤﺮو ﺑﻦ اﻟﺤﺎرث ﻋﻦ
،ﺑﻜﺮ ﺑﻦ ﺳﻮادة ان أﺑﺎ اﻟﻨﺠﯿﺐ ﻣﻮﻟﻰ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻌﺪ ﺣﺪﺛﮫ ان أﺑﺎ ﺳﻌﯿﺪ اﻟﺨﺪري ﺣﺪﺛﮫ اﻧﮫ ذﻛﺮ ﻋﻨﺪ رﺳﻮل ﷲ
 ﯾﺎ رﺳﻮل ﷲ وأﺷﺪ ذﻟﻚ ﻛﻠﮫ اﻟﺜﻮم أﻓﺘﺤﺮّﻣﮫ؟ ﻓﻘﺎل رﺳﻮل: اﻟﺜﻮم واﻟﺒﺼﻞ واﻟﻜﺮاث وﻗﯿﻞ،ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ
 وﻣﻦ أﻛﻠﮫ ﻣﻨﻜﻢ ﻓﻼ ﯾﻘﺮب ھﺬا اﻟﻤﺴﺠﺪ ﺣﺘﻰ ﯾﺬھﺐ رﯾﺤﮫ ﻣﻨﮫ، ﻛﻠﻮه: ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ،ﷲ
Abu Ṭāhir reported to us Abu Bakr narrated to us Yunus bin Abdal-A’la narrated to us Ibn
Wahb narrated to us Amr bin al-Ḥārith reported to me from Bakr bin Sawāda that Abu anNajeed, mawla to Abdallah bin Sa’eed narrated to him that Abu Sa’eed al-Khudri narrated
to him that he mentioned when the Prophet (peace be upon him) (mentioned about) onion,
garlic and leeks. They said: Oh Messenger of Allah, the most severe of them is garlic would you make it unlawful? So the Prophet (peace be upon him) said: Eat it and he who
eats it should not come near this masjid until its odour goes away.

The narration is also reported in the Sunan al-Kubra of Bayhaqy.

Imām an-Nasā’i in the

Sunan al-Kubra there is the following:

 ﺣﺪﺛﻨﺎ ﻗﺘﺎدة ﻋﻦ ﺳﺎﻟﻢ ﺑﻦ أﺑﻲ اﻟﺠﻌﺪ ﻋﻦ: ﺣﺪﺛﻨﺎ ھﺸﺎم ﻗﺎل: ﺣﺪﺛﻨﺎ ﯾﺤﯿﻰ ﺑﻦ ﺳﻌﯿﺪ ﻗﺎل:أﻧﺒﺄ ُﻣ َﺤ ﱠﻤﺪ ﺑﻦ اﻟﻤﺜﻨﻰ ﻗﺎل
 إﻧﻜﻢ أﯾﮭﺎ اﻟﻨﺎس ﺗﺄﻛﻠﻮن ﻣﻦ ﺷﺠﺮﺗﯿﻦ ﻣﺎ أراھﻤﺎ إﻻ ﺧﺒﯿﺜﺘﯿﻦ ھﺬا:ﻣﻌﺪان ﺑﻦ أﺑﻲ طﻠﺤﺔ أن ﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب ﻗﺎل
، إذا وﺟﺪ رﯾﺤﮭﻤﺎ ﻣﻦ اﻟﺮﺟﻞ أﻣﺮ ﺑﮫ ﻓﺄﺧﺮج إﻟﻰ اﻟﺒﻘﯿﻊ، ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ، ﻟﻘﺪ رأﯾﺖ ﻧﺒﻲ ﷲ،اﻟﺒﺼﻞ واﻟﺜﻮم
ﻓﻤﻦ أﻛﻠﮭﻤﺎ ﻓﻠﯿﻤﺘﮭﻤﺎ طﺒﺨﺎ
Muḥammad bin al-Muthanna reports, he said Yaḥya bin Sa’eed narrated to us he said
Hishām narrated to us he said Qatāda narrated to us from Sālim bin Abul’Ja’d from Ma’dān
bin Abi Ṭalḥa that Umar bin al-Khaṭṭāb said: O people, you eat of two plants which I do
not think are anything but bad, this onion and garlic. I have seen the Prophet of Allah (peace
be upon him), if he noticed their smell coming from a man, ordering that he be taken out
to Al-Baqi'. Whoever eats them let him cook them to death!

Imām an-Nasā’i also has the following channel concerning the same matter in the Sunan alKubra – informed us Muḥammad bin Abdallah bin Mubārak who said narrated to us Shabāba
bin Sawār who said narrated to us Shu’ba from Qatāda, except to its limit. It is also reported
in the Musnad of Ḥumaydi regarding this. In Sharḥ Ma’āni al-Athār there is:
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، ﺣﺪﺛﻨﺎ ﻗﯿﺲ ﻋﻦ أﺑﻲ إﺳﺤﺎق ﻋﻦ ﺷﺮﯾﻚ ﺑﻦ ﺣﻨﺒﻞ ﻋﻦ ﻋﻠﻲ ﻋﻦ اﻟﻨﺒﻲ: ﺣﺪﺛﻨﺎ أﺑﻮ ﻏﺴﺎن ﻗﺎل:ﺣﺪﺛﻨﺎ ﻓﮭﺪ ﻗﺎل
 أو ﯾﺆذﯾﻨﺎ ﻓﻲ ﻣﺴﺎﺟﺪﻧﺎ، ﻣﻦ أﻛﻞ ھﺬه اﻟﺒﻘﻠﺔ ﻓﻼ ﯾﻘﺮﺑﻨﺎ: ﻗﺎل،ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ
Fahd narrated to us he said Abu Ghassān narrated to us he Qays narrated to us from Abu
Isḥāq from Shareek bin Ḥanbal from Ali from the Prophet (peace be upon him) who said:
Whomsoever eats from this offensive plant shouldn’t come close with this harmful (odour)
in our masjid.

After this Imām aṭ-Ṭaḥāwi said: ‘The people disliked to eat onions because of the smell it
would give and they would be insistent upon this because of these narrations. Latter on people
differed with them in this and stressed that the Prophet only prohibited eating it when coming
to the masjid. Not because it was ḥarām but because people were disturbed in the masjid by
the smell.’ Unlike the subject of consuming garlic and onions we find the opposite end of the
scale so to speak, that concerning the prohibition of homosexuality. This prohibition though
is categorical as from the various meanings which are extracted from the book of Allah. He
the exalted says:

َ َِوﻟُﻮطًﺎ آﺗَ ْﯿﻨَﺎهُ ُﺣ ْﻜ ًﻤﺎ َو ِﻋ ْﻠ ًﻤﺎ َوﻧَ ﱠﺠ ْﯿﻨَﺎهُ ِﻣﻦَ ا ْﻟﻘَ ْﺮﯾَ ِﺔ اﻟﱠﺘِﻲ َﻛﺎﻧَﺖ ﺗﱠ ْﻌ َﻤ ُﻞ ا ْﻟ َﺨﺒَﺎﺋ
َﺎﺳﻘِﯿﻦ
َ ﺚ إِﻧﱠ ُﮭ ْﻢ َﻛﺎﻧُﻮا ﻗَ ْﻮ َم
ِ َﺳ ْﻮ ٍء ﻓ
And (as for) Luṭ, We gave him wisdom and knowledge, and We delivered him from the town which
wrought abominations; surely they were an evil people, transgressors.9

Allah clarifies in the following verses the ultimate form of khabā’ith, namely that of
approaching men instead of women and committing acts of abomination. Allah blessed be his
names says:

َ ﺎﺣ
َﺳﺒَﻘَ ُﻜﻢ ﺑِ َﮭﺎ ِﻣﻦْ أَ َﺣ ٍﺪ ﱢﻣﻦَ ا ْﻟ َﻌﺎﻟَ ِﻤﯿﻦ
َ ﺸﺔَ َﻣﺎ
ِ ََوﻟُﻮطًﺎ إِ ْذ ﻗَﺎ َل ﻟِﻘَ ْﻮ ِﻣ ِﮫ أَﺗَﺄْﺗُﻮنَ ا ْﻟﻔ
And (We sent) Luṭ when he said to his people: What! do you commit an indecency which anyone in
the world has not done before you? 10

9

Qur’ān 21: 74
Qur’ān 7: 80
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َ اﻟﺮ َﺟﺎ َل
َ ﺎﺣ
َﺴﺎ ِء ﺑَ ْﻞ أَﻧﺘُ ْﻢ ﻗَ ْﻮ ٌم ﺗ َْﺠ َﮭﻠُﻮن
 أَﺋِﻨﱠ ُﻜ ْﻢ ﻟَﺘَﺄْﺗُﻮنَ ﱢ، َﺼﺮُون
َ ُون اﻟﻨﱢ
ِ ﺸﺔَ َوأَﻧﺘُ ْﻢ ﺗُ ْﺒ
ِ ََوﻟُﻮطًﺎ إِ ْذ ﻗَﺎ َل ﻟِﻘَ ْﻮ ِﻣ ِﮫ أَﺗَﺄْﺗُﻮنَ ا ْﻟﻔ
ِ ﺷ ْﮭ َﻮةً ﱢﻣﻦ د
And Luṭ, when he said to his people: What! do you commit indecency while you see? What! Do you
indeed approach men lustfully rather than women? Nay, you are a people who act ignorantly. 11

ب ﱠ
َﷲِ إِن ُﻛﻨﺖ
اﻟﺮ َﺟﺎ َل َوﺗَ ْﻘﻄَﻌُﻮنَ اﻟ ﱠ
أَﺋِﻨﱠ ُﻜ ْﻢ ﻟَﺘَﺄْﺗُﻮنَ ﱢ
َ ﺴﺒِﯿ َﻞ َوﺗَﺄْﺗُﻮنَ ﻓِﻲ ﻧَﺎ ِدﯾ ُﻜ ُﻢ ا ْﻟ ُﻤﻨ َﻜ َﺮ ﻓَ َﻤﺎ َﻛﺎنَ َﺟ َﻮ
ِ اب ﻗَ ْﻮ ِﻣ ِﮫ إِ ﱠﻻ أَن ﻗَﺎﻟُﻮا ا ْﺋﺘِﻨَﺎ ﺑِ َﻌ َﺬا
َﺼﺎ ِدﻗِﯿﻦ
ِﻣﻦَ اﻟ ﱠ
What! Do you come to the males and commit robbery on the highway, and you commit evil deeds in
your assemblies? But nothing was the answer of his people except that they said: Bring on us Allah's
punishment, if you are one of the truthful. 12

أَﺗَﺄْﺗُﻮنَ ﱡ
َ َ َوﺗَ َﺬرُونَ َﻣﺎ َﺧﻠ، َاﻟﺬ ْﻛ َﺮانَ ِﻣﻦَ ا ْﻟ َﻌﺎﻟَ ِﻤﯿﻦ
َاﺟ ُﻜﻢ ﺑَ ْﻞ أَﻧﺘُ ْﻢ ﻗَ ْﻮ ٌم ﻋَﺎدُون
ِ ﻖ ﻟَ ُﻜ ْﻢ َرﺑﱡ ُﻜﻢ ﱢﻣﻦْ أَ ْز َو
What! Do you come to the males from among the creatures and leave what your Lord has created for
you of your wives? Nay, you are a people exceeding limits. 13

If the last two verses mentioned were the only ones revealed in relation to this subject that
would not suffice for a demonstrative prohibition in the last and final Sharī’ah. Given that the
previous abrogated laws are not to be followed, additional evidence would be required
substantiating this point. The acts undertaken by the people at the time of Luṭ (peace be upon
him) were described as being fāḥisha. Consequently, it is deemed to be fāḥisha in and of itself.
According to what we mentioned above from amongst the definite rules, this action is definitely
prohibited in this final Sharī’ah until the day of resurrection. The point becomes somewhat
clearer when the verses in chapters seven and sixteen are also placed within view. Allah
himself described these acts of homosexuality as being fāḥisha, thereby demonstrating its
prohibition. All the companions of the Prophet Muḥammad (peace be upon him) understood
similarly, as did those who followed them. In fact all Muslims since that time have concurred
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upon the illegality of acts which are the same or similar to that which the people of Luṭ (peace
be upon him) undertook.
To emphasise the point again, the fact that some matter, objects / entities, sayings and acts
deserve to be call khabeeth or fāḥisha because of reasons bound with it in itself or for other
considerations, is only because Allah has made it like that through his determination of the
universe in which we reside. They are not according to reasonable necessity or absolute
concepts which cannot be violated. The whole universe with its fundamental system and initial
conditions is a possibility, a contingent being, a creation and existing because Allah made it
like that according to his destined formative and creative order. There are some possible
universes that may have neither khabeeth nor fāḥisha in it – the most obvious being paradise.
While there are other existing universes, that are not suitable for any legally competent to live
in, or, they are even not suitable for any form of life. All that is possible and what is possible
will never turn actually to the form of existing, except that if Allah makes, creates and permits
it to be like that. Allah says: ‘Certainly his command when he desires anything is to say to it
‘be’ and it is.’ 14
There are indeed but a few categories of the obscene (fāḥisha) in all existing universes as
they contradict absolute reasonable necessities. Foremost being is the fact that Allah is the one
and only, the living, self-subsisting, his existence being the manifest truth. The idea that Allah
has partners or offspring or that his knowledge is limited; that he transgresses or acts unjustly
is false in all realities and considered obscene (fāḥisha). Allah is far above such notions. It is
from among the impossibilities that any of such obscene matters could be regarded as obliged
in any possible assumed creed in any existing universe. Various aḥādith serve to exemplify
the point further, as recorded in Ṣaḥīḥ Bukhāri on the authority of Abu Hurayrah:

، ﻗﺎل رﺳﻮل ﷲ:ﺣﺪﺛﻨﺎ إﺳﺤﺎق ﺑﻦ ﻣﻨﺼﻮر ﻗﺎل وﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟﺮزاق أﺧﺒﺮﻧﺎ ﻣﻌﻤﺮ ﻋﻦ ھﻤﺎم ﻋﻦ أﺑﻲ ھﺮﯾﺮة ﻗﺎل
 ﻛﺬﺑﻨﻲ ﺑﻦ آدم وﻟﻢ ﯾﻜﻦ ﻟﮫ ذﻟﻚ وﺷﺘﻤﻨﻲ وﻟﻢ ﯾﻜﻦ ﻟﮫ ذﻟﻚ أﻣﺎ ﺗﻜﺬﯾﺒﮫ إﯾﺎي أن ﯾﻘﻮل إﻧﻲ ﻟﻦ:ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ
أﻋﯿﺪه ﻛﻤﺎ ﺑﺪأﺗﮫ وأﻣﺎ ﺷﺘﻤﮫ إﯾﺎي أن ﯾﻘﻮل اﺗﺨﺬ ﷲ وﻟﺪا وأﻧﺎ اﻟﺼﻤﺪ اﻟﺬي ﻟﻢ أﻟﺪ وﻟﻢ أوﻟﺪ وﻟﻢ ﯾﻜﻦ ﻟﻲ ﻛﻔﺆا أﺣﺪ
 ﻛﻔﺆا وﻛﻔﯿﺌﺎ وﻛﻔﺎء واﺣﺪ:ﻟﻢ ﯾﻠﺪ وﻟﻢ ﯾﻮﻟﺪ وﻟﻢ ﯾﻜﻦ ﻟﮫ ﻛﻔﻮا أﺣﺪ
Isḥāq bin Manṣur narrated to us he said Abdar-Razzāq narrated to us Ma’mar reported to
us from Hammām from Abu Hurayrah who said, the Messenger of Allah (peace be upon
14
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him) said: (Allah says) The son of Adam tells a lie against me and he hasn't the right to do
so; and he curses me and he hasn't the right to do so. His telling a lie against me is his
saying that I will not recreate him as I created him for the first time; and his cursing me is
his saying that Allah has begotten children, while I am the self-sufficient master, whom all
creatures need, who begets not nor was he begotten, and there is none like unto me.

The same authentic narration can be found in the Ṣaḥifa of Hammām ibn Munabih15; it is also
found in the Ṣaḥīḥ of Ibn Ḥibbān16, the Musnad of Aḥmad17 and in other collections. Bukhāri
also has this narration as found in his Ṣaḥīḥ:

 ﻗﺎل:ﺣﺪﺛﻨﻲ ﻋﺒﺪ ﷲ ﺑﻦ أﺑﻲ ﺷﯿﺒﺔ ﻋﻦ أﺑﻲ أﺣﻤﺪ ﻋﻦ ﺳﻔﯿﺎن ﻋﻦ أﺑﻲ اﻟﺰﻧﺎد ﻋﻦ اﻷﻋﺮج ﻋﻦ أﺑﻲ ھﺮﯾﺮة ﻗﺎل
اﻟﻨﺒﻲ أراه ﻗﺎل ﯾﺸﺘﻤﻨﻲ ﺑﻦ آدم وﻣﺎ ﯾﻨﺒﻐﻲ ﻟﮫ أن ﯾﺸﺘﻤﻨﻲ وﯾﻜﺬﺑﻨﻲ وﻣﺎ ﯾﻨﺒﻐﻲ ﻟﮫ أﻣﺎ ﺷﺘﻤﮫ ﻓﻘﻮﻟﮫ إن ﻟﻲ وﻟﺪا وأﻣﺎ
ﺗﻜﺬﯾﺒﮫ ﻓﻘﻮﻟﮫ ﻟﯿﺲ ﯾﻌﯿﺪﻧﻲ ﻛﻤﺎ ﺑﺪأﻧﻲ
Abdallah bin Abi Shayba narrated to me from Abu Aḥmad from Sufyān from Abi Zinād
from al-A’raj from Abu Hurayrah who said, the Messenger of Allah (peace be upon him)
said: I see that the son of Adam slights me and he should not; he disbelieves in me and he
ought not to do so. As for his slighting me, it is that he says that I have a son; and his
disbelief in me is his statement that I shall not recreate him as I have created (him) before.

Bukhāri also records this in another place in the Ṣaḥīḥ.18 A large number of collectors narrated
this ḥadith in their respective works, such as in the Musnad of Aḥmad,19 the Sunan and Sunan
al-Kubra of Nasā’i20 and in the Ṣaḥīḥ of Ibn Ḥibbān.21 Then someone followed up the
statement of the Prophet (peace be upon him), and the initial creation [of him] is no easier for
Me than remaking him. In this statement is an explicit clarification that attributes, which are
used to describe individuals and imply deficiency, are not permissible to ascribe to Allah,
mighty and majestic is he. This is because logic necessitates that one should use the phrase
15

Ṣaḥifa Hammām ibn Munabih Vol. 1 sec. 56, no. 106
Ṣāḥīḥ Ibn Ḥibbān Vol. 3 sec. 129, no. 848
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Musnad Aḥmad Vol. 2 sec. 318, no. 8,204
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Ṣaḥīḥ Bukhāri Vol. 4 sec. 1,903, no. 4,690
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Musnad Aḥmad Vol. 2 sec. 394, no. 9,103
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Sunan Nasā’i Vol. 4 sec. 112, no. 2,078; Sunan al-Kubra Vol. 1 sec. 666, no. 2,205; Vol. 6 sec. 409, no. 11,338
and Vol. 4 sec. 395, no. 7,667
21
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‘difficult for me’ instead of the phrase ‘easier for me’. However, using a phrase implying
difficulty was avoided as it is infers deficiency. Therefore it was replaced with a phrase
implying ease which does not have the same ramifications.
Imām Aḥmad has the next narration in the Musnad with a good isnād:

 ﻗﺎل ان ﷲ ﻋﺰ، ﺻﻠﻰ ﷲ ﻋﻠﯿﮫ وﺳﻠﻢ،ﺣﺪﺛﻨﺎ ﺣﺴﻦ ﺣﺪﺛﻨﺎ ﺑﻦ ﻟﮭﯿﻌﺔ ﺣﺪﺛﻨﺎ أﺑﻮ ﯾﻮﻧﺲ ﻋﻦ أﺑﻲ ھﺮﯾﺮة ﻋﻦ اﻟﻨﺒﻲ
وﺟﻞ ﻗﺎل ﻛﺬﺑﻨﻲ ﻋﺒﺪي وﻟﻢ ﯾﻜﻦ ﻟﮫ ﻟﯿﻜﺬﺑﻨﻲ وﺷﺘﻤﻨﻲ ﻋﺒﺪي وﻟﻢ ﯾﻜﻦ ﻟﮫ ﺷﺘﻤﻲ ﻓﺄﻣﺎ ﺗﻜﺬﯾﺒﮫ إﯾﺎي ﻓﯿﻘﻮل ﻟﻦ ﯾﻌﯿﺪﻧﻲ
ﻛﺎﻟﺬي ﺑﺪأﻧﻲ وﻟﯿﺲ آﺧﺮ اﻟﺨﻠﻖ أھﻮن ﻋﻠﻰ ان أﻋﯿﺪه ﻣﻦ أوﻟﮫ ﻓﻘﺪ ﻛﺬﺑﻨﻲ ان ﻗﺎﻟﮭﺎ واﻣﺎ ﺷﺘﻤﮫ إﯾﺎي ﻓﯿﻘﻮل اﺗﺨﺬ
ﷲ وﻟﺪا اﻧﺎ ﷲ أﺣﺪ اﻟﺼﻤﺪ ﻟﻢ أﻟﺪ
Ḥasan narrated to us Ibn Lahia narrated to us Abu Yunus narrated to us from Abu Hurayrah
from the Prophet (peace be upon him) that - Allah the exalted and majestic said My slave
denies me and curses me and he had no right to do so. As for his lie, it is it is (the claim)
that he cannot be brought back as he was originally created. And as for his reviling me, it
is his saying that Allah has taken a son, but I am Allah aṣ-Ṣamad, and not bitter.

Next Bukhāri records in his Ṣaḥīḥ on the authority of Ibn A’bbās; Ṭabarāni also records this in
Mu’jam al-Kabir and Musnad ash-Shāmiayn22 it also appears in other collections as well.

:ﺣﺪﺛﻨﺎ أﺑﻮ اﻟﯿﻤﺎن أﺧﺒﺮﻧﺎ ﺷﻌﯿﺐ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ أﺑﻲ ﺣﺴﯿﻦ ﺣﺪﺛﻨﺎ ﻧﺎﻓﻊ ﺑﻦ ﺟﺒﯿﺮ ﻋﻦ ﺑﻦ ﻋﺒﺎس ﻋﻦ اﻟﻨﺒﻲ ﻗﺎل
ﻗﺎل ﷲ ﻛﺬﺑﻨﻲ ﺑﻦ آدم وﻟﻢ ﯾﻜﻦ ﻟﮫ ذﻟﻚ وﺷﺘﻤﻨﻲ وﻟﻢ ﯾﻜﻦ ﻟﮫ ذﻟﻚ ﻓﺄﻣﺎ ﺗﻜﺬﯾﺒﮫ إﯾﺎي ﻓﺰﻋﻢ أﻧﻲ ﻻ أﻗﺪر أن أﻋﯿﺪه
ﻛﻤﺎ ﻛﺎن وأﻣﺎ ﺷﺘﻤﮫ إﯾﺎي ﻓﻘﻮﻟﮫ ﻟﻲ وﻟﺪ ﻓﺴﺒﺤﺎﻧﻲ أن أﺗﺨﺬ ﺻﺎﺣﺒﺔ أو وﻟﺪا
Abul-Yamān narrated to us Shu’ayb reported to us from Abdallah bin Abi Ḥussein, Nāfi
bin Jubayr narrated to us from Ibn ‘Abbās from the Prophet (peace be upon him) who said:
Allah said: The son of Adam tells a lie against me, though he hasn't the right to do so. He
abuses me though he hasn't the right to do so. As for his telling a lie against me, it is his
saying that I will not recreate him as I created him for the first time. In fact, the first
creation was not easier for me than new creation. As for his abusing me, it is his saying
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that Allah has begotten children, while I am the one, the self-sufficient master whom all
creatures need, I beget not, nor was I begotten, and there is none like unto me.

As we can see from the aforementioned evidences taken from the Prophetic Sunnah, such
statements are regarded as being false and obscene (fāḥisha) in all universes. They contradict
the fact that Allah is the one and only manifest truth. It is among the impossibilities that any,
of such matters, are obligations in any possible assumed creed, in any existing universe. In
this universe in which we live now, during this present worldly life on this earth after the advent
of Abul-Qāsim, Muḥammad ibn Abdallah – the servant of Allah and his final Messenger the
obligation is to turn only to the revelation. In other words, to only refer for all matters of
judgement to the legal texts - the Qur’ān and the Sunnah – and nothing else, in order to search
and locate the judgment of Allah in every issue. These legal texts are in effect like the ‘ark of
Noah’ (Safeena Nuḥ). Whoever boards the ark is saved from danger and survives; whoever
misses it, will drown and perish, no matter how he deceives himself, imagining that he can
fight waves and escape from the flood by resorting to the mountains. To Allah and his
Messenger is the return of all judgement to the revealed Sharī’ah legal texts. That is Islam and
faith (al-‘Imān), which is the core of what is considered being subservient to Allah,
worshipping him, which is the vocation of all mankind and jinn. Even if the reasonable search
concerning the essence of matters be they entities, actions or sayings were just in order to know
if a matter is good (ṭayib), vile / evil (khabeeth) or indecent / obscene (fāḥisha), it is not lawful
to be used in order to reach a legal judgment. As in this case, it is not turning to Allah and his
Messenger. Even if it was lawful in objective study or philosophical search in order to know
the nature of matters and their essences, or to other than that from among permissible, desirable
and obligatory aims and targets, it is definitely not lawful if it was to know the judgment of
Allah in such matters.
Thus there is no need for useless arguments such as - is the judgment of matters according
to reason only, to Sharī’ah only, or to both of them through certain order or certain
arrangement. We may say that this issue could be a subject for philosophical, intellectual or
legal research, but it is purely theoretical, with no resultant action and it is not among the field
of Sunnah or innovation (bidā’h) as some claimed from ancient times from amongst the
Mu’tazilah or among those who claim to follow the ‘Salafi’ Islam in modern times, who are
proud of themselves and their sect. They claim that they are ‘al-Firqa an-Nājiya’ or the ‘Ṭā’ifa
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al-Manṣura’, the saved victorious sect, brazenly asserting that only their followers would be
admitted to paradise. We may say to them in response that Allah says:

ْ َ ﺑَﻠَ ٰﻰ َﻣﻦْ أ، َﺻﺎ ِدﻗِﯿﻦ
ُﺳﻠَ َﻢ َو ْﺟ َﮭﮫ
َ ﺼﺎ َر ٰى ﺗِ ْﻠ َﻚ أَ َﻣﺎﻧِ ﱡﯿ ُﮭ ْﻢ ﻗُ ْﻞ ھَﺎﺗُﻮا ﺑُ ْﺮھَﺎﻧَ ُﻜ ْﻢ إِن ُﻛﻨﺘُ ْﻢ
َ ََوﻗَﺎﻟُﻮا ﻟَﻦ ﯾَﺪ ُْﺧ َﻞ ا ْﻟ َﺠﻨﱠﺔَ إِ ﱠﻻ َﻣﻦ َﻛﺎنَ ھُﻮدًا أَ ْو ﻧ
َﺴﻦٌ ﻓَﻠَﮫُ أَ ْﺟ ُﺮهُ ِﻋﻨ َﺪ َرﺑﱢ ِﮫ َو َﻻ َﺧ ْﻮفٌ َﻋﻠَ ْﯿ ِﮭ ْﻢ َو َﻻ ُھ ْﻢ ﯾَ ْﺤ َﺰﻧُﻮن
ِ ِ ﱠ‚ِ َو ُھ َﻮ ُﻣ ْﺤ
And they say: None shall enter the garden except he who is a Jew or a Christian. These are their vain
desires. Say: Bring your proof if you are truthful. Yes! Whoever submits himself entirely to Allah and
he is the doer of good (to others) he has his reward from his Lord, and there is no fear for him nor
shall he grieve. 23

Moreover we are only ordered but to the following:

ً ِاﺗﱠﺒِ ُﻌﻮا َﻣﺎ أُﻧ ِﺰ َل إِﻟَ ْﯿ ُﻜﻢ ﱢﻣﻦ ﱠرﺑﱢ ُﻜ ْﻢ َو َﻻ ﺗَﺘﱠﺒِ ُﻌﻮا ِﻣﻦ دُوﻧِ ِﮫ أَ ْوﻟِﯿَﺎ َء ﻗَﻠ
َﯿﻼ ﱠﻣﺎ ﺗَ َﺬ ﱠﻛﺮُون
Follow what has been revealed to you from your Lord and do not follow Auliyā’ besides Him, how
little do you mind. 24

The Deen has been established as complete, as Allah says:

ﺳ َﻼ َم ِدﯾﻨًﺎ
ْ اﻹ
ِ ا ْﻟﯿَ ْﻮ َم أَ ْﻛ َﻤ ْﻠﺖُ ﻟَ ُﻜ ْﻢ ِدﯾﻨَ ُﻜ ْﻢ َوأَ ْﺗ َﻤ ْﻤﺖُ َﻋﻠَ ْﯿ ُﻜ ْﻢ ﻧِ ْﻌ َﻤﺘِﻲ َو َر
ِ ْ ﺿﯿﺖُ ﻟَ ُﻜ ُﻢ
This day have I perfected for you your religion and completed My favour on you and chosen for you
Islam as a religion. 25

Definitely, this shows that every judgment, among all judgments till the day of resurrection is
in this verse. We do not care if, what was made good by the text, is reasonable, unreasonable,
can be realised by the mind; or not, can be realised reason then by Sharī’ah; by Sharī’ah and
23

Qur’ān 2: 111/112
Qur’ān 7: 3
25
Qur’ān 5: 3
24

Part 3: Fundamental Issues & Principles, Kitāb at-Tawḥeed

then by reason, or similar. This is the truth which must be believed upon as part of one’s creed
(aqeedah). It cannot be otherwise for those who believe in Allah and the last day. Whosoever
disbelieves in this, Allah is rich, without need or partner, lord of all the worlds.

